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FOREWORD 


Scarcely any introduction is needed for a 
ok that professes to be, as its title—‘Crest-jewel 
of Discrimination’—shows, a masterpiece on 
Advaita Vedanta, the cardinal tenet of which is: 
Ra acd sifeat stat aaa arg: —‘Brahman alone 
is real, the universe is unreal and the individual 
soul is no other than the Universal Soul.’ Being 
an original production of Sankara’s genius, the 
book combines with a searching analysis of our 
experience an authoritativeness and a depth of 
sincerity that at once carry conviction into the 
- heart of its readers. The whole book is instinct 
with the prophetic vision of a Seer, a man of 
Realisation, and the expression, too, is so lucid 
and poetical that quite a new life has been 
breathed into the dry bones of philosophical 
discussion, and that, too, on the most abstruse 
*subject ever known. 


In preparing this edition, which is a reprint 
in book-form from the Prabuddha Bharata, the 
translator. gratefully acknowledges his indebted- 
ness to the admirable Sanskrit commentary of 
®wami Kesavacharya of the Munimandal, Kan- 
khal, which along with the Hindi translation 
would be highly useful to those who want a 
fuller knowledge of this book. 

ad 


[ a ] 


For facility of reference an Index has been 
added, and the book, it is hoped, will in its 
present form be a vade-mecum to all students of 
Advaita Philosophy. ; 


Mayavatt, 1921. |S i 


PREFACE TO THE SECOND EDITION 


In this edition the book has been generally | 
revised and some improvement has been made 
as regards printing and other matters. All this, 
it is hoped, will make the book more acceptdble 
to the public. 


Mayavat, 1926. 
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1. I bow to Govinda, whose nature is Bliss 

Supreme, who is the Sadguru,’ who can be 

’ kn@wn only from the import of all Vedanta, and 
who is beyond the reach of speech and mind. 


[“Viveka’ means discrimination, ‘Chuda’ is crest, and 
‘Mani’, jewel. Hence the title means ‘Crest-jewel of 
discrimination.’ Just as the jewel on the crest of a diadem 
is the most conspicuous ornament on a person’s body, so 

€ present treatise is a masterpiece among works treating 
of discrimination between the Real and the unreal. 


In this opening stanza salutation is made to God 
(Govinda), or to the Guru, in his absolute aspect. It 
may be interesting to note that the name of Sankara’s 
Guru was Govindapdda, and the Sloka is ingeniously 
c®mposed so as to admit of both interpretations. 


‘Sadguru—lit. the highly qualified preceptor, and may 
refer either to Sankara’s own Guru or to God Himself, 
who is the Guru of Gurus.] @ x..Kndwa. oo 4, mee 
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re +e 2. For all beings a human birth is difficult 
to obtain, more so is a male body, rarer than that 
is Brahminhood, rarer still is the attachment to 
the path of Vedic religion; higher than this 
is erudition in the scriptures; discrimination 
between the Self and not-Self, Realisation, and 
continuing in a state of identity with Brahman, 
—these come next in order. (This kind of)” 
Mukti is not to be attained except through the 
well-earned merits of a hundred crore of birthe 
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3. There are three things which are rare 
indeed and are due to the grace of God—namely, 


a human birth, the longing for Liberation, and 
the protecting care of a perfected sage. 
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4. The man who having by some means 
obtained a human birth, with a male body and 
mastery of the Vedas to boot, is foolish enough 
nét to exert for self-liberation, verily commits 
suicide, for he kills himself by clinging to things 
unreal. 
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5. What greater fool is there than the man 

who having obtained a rare human body, and a 

masculine body too, neglects to achieve the real 
e end’ of this life? 


(The real end &c.—viz., Liberation. } 4° 
om FET MMT Aaeg Fah Ay 
Fag RANT Ase WaaT: | 
crea feats afe- 
at Perera serrareaesty i 


. 6. Let people quote scriptures and sacrifice 

to the gods, let them perform rituals and worship 

the deities, there is no Liberation for anyone 
without the realisation(of one’s identity with the es 
Atman,) no, not even in the lifetime* of a hundred 
Brahmas put together. z 


[Lifetime G&c.—i.e., an indefinite length of time. 
One day of Brahma (the Creator) is equivalent to 9132 
million years of human computation, which is supposed 
to be the duration of the world. ] 
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7. There is no hope of Immortality ‘oy 

means of riches—such indeed is the declaration 

rab of the Vedas. Hence it is clear that works)cannot 
be the cause of Liberation. e 

[ The reference is to Yajnavalkya’s words to his wife 

Maitreyi, Brihadaranyaka II. iv. 2. Cf. the Vedic dictum, 

APA ATT TAA Bite BBActatay: —‘Neither by 


rituals, nor by progeny, nor by riches, but by renunciation 


alone some attained Immortality.’ | ur 
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8. Therefore the man of learning should 

strive his best for Liberation, having renounced 

dened his desire for. pleasures from external objects, 

onl thin beaaly’ approaching a good and generous pre- 

jad ie v ceptor, and fixing his mind on the truth in- 
here culcated by him. 

[1 Duly—i.e., according to the prescribed mode. (Vide 


: Mundaka I. ii. 12.) The characteristics of a qualified 
Guru are given later on in sloka 33. } 
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9. Having attained the Yogarudha state,’, 
one should recover oneself, immersed in the sea | 
of birth and death, by means of devotion to Y right! 
discrimination) Breit red Wye inte “Tex 


['Yogdrudha state—Described in Gita VI. 4.—‘‘When 
one is attached neither to sense-objects nor to actions, 
and has given up all desires, then he is said to be 
Yogdrudha or to have ascended the Yoga-path.’’ ] 
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° to. Let the wise and erudite man, having 
commenced the practice of the realisation of the 
Atman, give up all works’ and try to cut loose 
the bonds of birth and death. 

[:All works—only Sakdma-karma or works performed 


with a view to gaining more sense-enjoyment are meant, 
not selfless work. | 
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11. Work is for the purification of the mind, 
not for the perception of the Reality. The 
realisation of Truth is brought about by Gis- 
€rimination)and not in the least by ten millions 
Of Acts. yeh nM odin drnAhrtie 


[The idea is, that works properly done cleanse the 
mind of its impurities, when the Truth flashes of itself. ] 
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rennsh anne 12. By adequate(réasoning the conviction of 
anya” the reality’ about the rope is gained, which puts 

an end to the great fear and misery caused by 
4 the snake worked up in the deluded mind. 


[1 Reality &c.—ie., that it is a rope and not a snake, 
for which it was mistaken. | 
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13. The conviction of the Truth is seen “ 
to proceed from reasoning upon the salutary 
a counsel of the wise,’ and not by bathing in the 
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$38 Pranayadmas. 
j aK [+The wise—men of realisation. ] 
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15. Hence the seeker after the Reality of the 
Atman should take to reasoning, after duly 
approaching the Guru—who should be the best 
ot the knowers of Brahman, and an ocean of 
mercy. _s 4 See. 
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16. The intelligent and learned man skilled 
in @rguing (in favour of the scriptures) and 
refuting counter-arguments against themij—one 
who has got the above characteristics’ is the 
° fit recipient of the knowledge of the Atman. 
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17. The man of discrimination between the * 
~ Real and the unreal) whose mind is turned away ? 
from the unreal, who possesses calmness and the 
allied virtues, and is longing for Liberation, 
“is alone considered qualified to inquire after 
Brahman. DB 44 
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18. Regarding this, sages have spoken of 
four means of attainment, which alone being 
© present, the devotion to Brahman succeeds, and 


in the absence of wie, it fails. 


Ce herr 0 Shr 7 Sor Mi Tote bet Ala mre bionnh wel Ma. “Ks 
rede epee Y Me, ns Bag Pergo ba ole : 


me Any /. OO / Batre m4 A> Foe, 
J 


ehh, : pnd ai. Orit neud hry: pd farce uA ny oud Hi 
Sitter, sahara t t om . Ihe > Pe wi 9 paca. Ne ee ee 


 y 
w “Ae ve " : 5 - ¥ Ra 
ee ae ie enka ew re be DESMA, Ajeet Rane hence eG a fur 
. . i « — : 
ri : 7 


+ or M iggy SP ; ¢€ ot 
“FP Pe ae Aaa ae ews Zaorse "y that ta Ge 1 94 / ¢ / 1 OPEL oy fe Gee Lh y.. ae 


Pn, ASV olin Cc behest fae cone tba ddlhvSer’ Na Rm’ hy a 
‘Zh aE Eee ' Wid Lien. he a oe 4) 
Saar es ™ VIVEKACHUDAMANI 
: eh AD 4 1. a> 
yt vw : [ Pe 
wf ao? saat Rreaeraregaa: ofaraga y i+ 7 
i mi in eer . 


{ra ¢ 

ioe mara eae SHAT We 
aye 19. First is enumerated the discrimination 

en “\." between the(Real and the unreal} next comes the 

“7. «> aversion to the enjoyment of fruits (of one’s 

“is. actions) here and hereafter, (next is) the group 

"i" of six attributes, viz., calmness and the rest, and 

(last) is clearly the yearning for Liberation. 
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phew 20. A firm conviction of the mind to the 


oe effect that Brahman is real and the universt 
“>. unreal, is designated as the discrimination 
9. (Viveka) between the Real and the unreal. 
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eer is give up all transitory enjoyments (ranging) 

wore amie” from those’ of an (animate) body to, those of 

pet . Brahmahood, (having? already known their 

Aa defects) from observation, instruction and so. 
forth. 


[’From those &c.—Brahma is the highest being in the 
scale of relative existence. The seeker after Freedom 
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has to transcend this scale undetained by enjoyments 
implying subject-object relation, and realise his Self as 
Existence-Knowledge-Bliss Absolute. 

. *Having &c.— ayawaafafa:may also be rendered as, 
“(the giving up being effected) through all the enjoying 
organs and faculties.’’ | 
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22. The resting of the mind steadfastly on 
its Goal (viz., Brahman) after having detached 
itself from the manifold of sense-objects by 
continually observing their defects, is called | 
* Sama or calmness. L, hrurkl 
i uae 
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23. Turning both kinds’ of sense-organs 
away from sense-subjects and placing them in 
their respective centres is called Dama or self- 
control. The best Uparati or self-withdrawal 
consists in the mind-function ceasing to act by 
means of external objects. 


[:Both kinds &c.—viz. the organs of knowledge and ‘ 


those of action. ] 
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24. The bearing of all afflictions without 
caring to redress them, being free (at the same 
time) from anxiety or lament on their score, _is 
called Titiksha or forbearance. 
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25. Acceptance’ by firm judgment of the 
mind as true of what the scriptures and the Guru 
instruct, is called by the sages Shraddha or faith, 
by means of which the Reality is perceived. ‘ 


[1Acceptance &c.—Not to be confused with what is 
generally called blind acceptance. The whole mind must 
attain to that perfect state of assured reliance on the truth 
of instructions received, without which a whole-hearted, 
one-pointed practice of those instructions is not possible. ] 
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26. Not’ the mere indulgence of thought (in 
curiosity) but the constant concentration of the 
intellect (or the affirming faculty) on the ever- 
pure Brahman is what is called Samadhana or 
self-settledness. 


[*Not &c.—That is, not the mere intellectual or 
philosophical satisfaction in thinking of or studying the 
e 
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Truth. The intellect must be sought to be resolved into 
the higher activity of concentration on the Truth.} t¢ Sy 


27. Mumukshuta or yearning for Freedom 
is the desire to free oneself, by realising one’s true 
nature, from all bondages from that of egoism to 
that of the body,—bondages super-imposed by 
Ignorance. ’ 
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28. Even though torpid or mediocre, this 
yearning for Freedom, through the grace of the 
Guru, may bear fruit (being developed) by means 
of Vairagya (renunciation), Sama (calmness), and 
so on. 
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29. In his case verily whose renunciation 
and yearning for Freedom are intense, calmness 
and the other practices have (really) their 


meaning and bear fruit. 
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30. Where (however) this renunciation 
and yearning for Freedom are torpid, there 
calmness and the other practices are as mere 
appearances,’ like water in a desert ! 


[\Mevre appearances &c.—i.e., they are witioak any 
stability and may vanish like the mirage any time. For 
without burning renunciation and desire for Freedom, the 
other practices may be swept off by a strong impulse of 
pebotaatenn or some strong blind attachment. ] . | 
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31. Among things eats to Eieration,* 
devotion (Bhakti) alone holds the supreme « = 


. he place. The seeking” after one’s real nature iss 


8 ey ee ies ’ designated as devotion. rah Bh GPO Ror 0/0 reo AIRS oan 
ty ANN en 
= gets ny ['The seeking &c.—This definition is from the Advaita 


Lv ‘tig standpoint. Dualists who substitute Isvara, the Supreme 
> 
Lord, for the Atman or Supreme Self immanent in being, 
of coarse define Bhakti otherwise. For example, Narada 
defines it as | aeataa qway Aeqi— ‘It is of the nature 
of extreme love to some Being,’’ and Sandilya, another 
authority on the subject, puts it as ey ATA ae —‘It 
is extreme attachment to Isvara, the Lord.’’ On reflection 
it will appear that there is not much difference between 
the definitions of the two schools. ] 
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32. Others maintain that the inquiry into 
the truth’ of one’s own Self is devotion. The 
inquirer about the truth of the Atman who is 
possessed of the above-mentioned* means of 
attainment should approach a wise preceptor, 
who confers emancipation from bondage. 

[1Truth &c.—This is simply putting the statement of 


the previous Sloka in another way, for we ave the Atman 
e in reality, though ignorance has veiled the truth from us. 


2A bove-mentioned—i.e., in Slokas 19 and 31. | 
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33. Who is versed in the Vedas, sinless, 
unsmitten by desire and a knower of Brahman 
par excellence, who has withdrawn himself into 
Brahman, is calm, like fire’ that has consumed 
its fuel, who is a boundless reservoir of mercy “ 


‘that knows no reason; and a friend of all good 


yj 


people who prostrate themselves before him... 4.5« - 


[1Five &c.—Cf. Svetasvatara, VI. 19. The state of 
mergence in Brahman and the perfect cessation of all 


activity of the relative a is meant. J) , @ A204 J heres 
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The Sloka is an adaptation of the language of the 
bees 1 oe (5) 44D 2) )4> YOe} eg TY 
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34. Worshipping that Guru with devotion, 

Ba 4 ‘and approaching him, when he is pleased with 
4, . prostration, humility and service, (he) should 
ask him what he has got to know:—, , ,. 
Ka gost fhe ret Sa J 


ee ae 
arecataed Thad Wares | 
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35. O Master, O friend of those that bow 

to thee, thou ocean of mercy, I bow to thee, 

gave me, fallen as I am into this sea of birth and 

ciwse’ death, with a (straightforward glance of thine 
eye, which sheds nectar-like grace supreme. 


[The expression abounding in hyperbole, is character- 
istically Oriental. The meaning is quite plain. | 
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36. Save me from death, afflicted as I am 
by the unquenchable'fire' of this world-forest, ’ 
and shaken violently by the winds of an untoward 
Jot} terrified and (so) seeking refuge in thee, 
for I do not know of any other man with whom 
to seek shelter. 


[Fire &c.—The world (Samsdra) is commonly com- 
pared to a wilderness on fire. The physical and mental 
torments are referred to. 


2Untoward lot—the aggregate of bad deeds done in 
one’s past incarnations, which bring on the evils of the 
present life. ] 
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37. There are good souls, calm and magna- 
nimous, who do good’ to others as does the 
spring, and who having themselves crossed this 
dreadful ocean of birth and death, help others also 
to cross the same, without any motive whatsoever. 


[1Do good &c.—i.e., unasked, out of their heart’s 
bounty, as the spring infuses new life into animate and 
inanimate nature, unobserved and unsought. The next 
Sloka follows up the idea. ] 


\ 


So Y Pee by ie 
iX Ob Ps}, Be ni Vee 33 6 


i 
» ® 


16 VIVEKACHUDAMANI 


Da tua: a Ta Acqr- 
SaTqaeaaut Agicaargy | 
iz Cc c 
maraaaiata fata fae |) 35 tl 


38. It is the very nature of the magna- 
nimous to move of their own accord towards 
removing others’ troubles. Here, for instance, is 
the moon who, as everybody knows, voluntarily 
saves the earth abn: by Oe rays of 


the sun. ora 


TAA VAATATTA: TWstHaT: ash 
CUHAT | Be 


39. O Lord, with thy nectar-like speech, 
sweetened by the enjoyment of the elixir-like 
bliss of Brahman, pure, cooling to a degree, 
issuing in streams from thy lips as from a pitcher, 
and delightful to the ear,—do thou sprinkle me 
who am tormented by worldly afflictions as by 
the tongues of a forest-fire. Blessed are those on 
whom even a passing glance of thy eye lights, 
accepting them as thine own. 
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[ Stripped of metaphor the Sloka would mean: Take 
pity on me and teach me the way out of this world and 


its afflictions.] _ ann ® aia dias ALY, 
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40. How to cross this ocean of phenomenal 
existence, what is to be my fate, and which! of 

- the means should I adopt—as to these I know 
nothing. Condescend to save me, O Lord, (and 


® describe at lengthy! ow) to put an end to the 


misery of this relative existence f+. 


[*Which &c.—Among the various and often con- 
flicting means prescribed in the Shdstras, which am I to 


adopt? ] crn <cAtA tar SA APR are ‘ inv”, K én ' Jl tee 
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41. As he thus speaks, tormented by the 


afflictions of the world—which is like a forest on 
fire—and seeking his protection, the saint eyes 


bath : iho ot toch a2 Sf : 
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him with a glance softened with pity and 
spontaneously (bids him) give up all fear. ve 


ATA ANY TATHAMLT | 
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42. To him who’ has sought his protection, 
thirsting for Liberation, who duly obeys the 
injunctions of the scriptures, who is of a pacified 
mind, and endowed with calmness,—(to such a 
one) the sage proceeds to inculcate the truth out « 
of sheer grace. (ma ' Hnyungesog Ah aor) 

[This verse is an adaptation of Mundaka Upa. I., 
li., 13. 

Who &c.—The adjectives imply that he is a qualified 
aspirant. | 
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Fear not, O learned one, there is no 
death for thee; there is a means of crossing this 
sea of relative existence; that very way by which 
sages have gone beyond it, I shall inculcate to 
thee. 
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44. There is a sovereign means which puts 
an end to the fear of relative existence: through 
that thou wilt cross the sea of Samsara and attain 
bliss supreme. 
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mfr Bethe 45- (Reasoning on the meaning of the 
"Vedanta leads to efficient knowledge,’ which is 
immediately followed by the tota] annihilation of 
the misery born of relative existence. 
['Efficient knowledge—the highest knowledge, which 


consists of the realisation gf the identity of the individual 
soul with Brahman. ] ° 3; 
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46. Faith,’ devotion and the Yoga of medi- 
tation—these are mentioned by the Sruti as the 
immediate factors of Liberation in the case of a 
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seeker; whoever abides in these gets Liberation 
from the bondage? of the body, which is the 
conjuring of Ignorance. 

[ The reference is to Kaivalya Upanishad 1, 2. 

\Faith—Shraddha, devotion—Bhakti. These have 
been defined in Slokas 25, 31 and 32. 

2Bondage &c.—1.€., identification of the Self with 
the body, which is solely due to Ignorance or Avidya. | 


canfaanntaaarsate- g hi 

THAR TZUCATSA || BS I 
_ It is verily through the touch of 
Ignorance that thou who art the Supreme Self 
findest thyself under the bondage of non-Self, 
whence alone proceeds the round of births and 
deaths. The fire of knowledge, kindled by the 
discrimination between these two, burns up the 

effects of Ignorance together with their root. 
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The disciple said: . 


48. Condescend to listen, O Master, to the 
question I am putting (to thee). I shall be 
gratified to hear a reply to the same from thy lips. 
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49. What is bondage, forsooth? How has 
it come (upon the Self)? How does it continue 
to exist? How is one freed from it? What is 
this non-Self? And who is the Supreme Self? 
And how can one discriminate between them ?— 
Do tell me about all these. 


sTnTSears | 
waist Hawes oad F HS TAT | 
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The Guru replied: 


50. Blessed art thou! Thou hast achieved 
thy life’s end and hast sanctified thy family, that 
thou wishest to attain Brahmanhood by getting 
free from the bondage of Ignorance ! 


} AUAIaTHAT: fag: Alea Garza: | 
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_ 51. A father has got his sons and others to 
free him from his debts, but he has got none but 
himself to remove his bondage. > 
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[In this and the next few Slokas the necessity of 
direct realisation is emphasised as the only means of 
removing Ignorance. ] 
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52. The trouble such as that caused by a 

_, load on the head can be removed by others, but 

“tae, none but one’s own self can put a stop to the 
‘y» "pain which is caused by hunger and the like. 
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53. The patient who takes (the proper) diet 
and medicine is alone seen to recover completely, 
—not through work done by others. 


IGE RE UMC acoe| 


54. The true nature of things is to be known 
personally, through the eye of clear illumination, 
and not through a sage: what the moon exactly 


is, is to be known with one’s own eyes; can others 
make him know it? 
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55. Who but one’s own self can get rid of 
the bondage caused by the fetters of Ignorance,’ 
desire, action and the like, aye even in a hundred 
crore of cycles* ? 

['Ignorance &c.—Ignorance of our real nature as the 
blissful Self leads to desive which in its turn impels us to 
action, entailing countless sufferings. 

2Cycles—Kalpa, the entire duration of the evolved 
universe. See note on Sloka 6. } 
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56. Neither’ by Yoga,” nor by Sankhya,” 

~- nor by tworkj‘ nor by learning, but by the 

realisation of one’s identity with Brahman is 
Liberation possible, and by no other means. 


[1Neither &c.—None of these, if practised mechani- 
cally, will bring on the highest knowledge, the absolute 
identity of the Jiva and Brahman, which alone, 
according to Advaita Vedanta, is the supreme way to 
Liberation. 

2Yoga—may mean Hatha Yoga which strengthens ? 
the body. 


8Sankhya—According to the Sankhya philosophy 
Liberation is achieved by the discrimination between 
Purusba and Prakriti. The Purusha is sentient but in- 
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active, and all activity belongs to Prakriti, which is 
non-sentient, yet independent of the Purusha. The 
Sankhyas also believe in a plurality of Purushas. These 
are the main differences between the Sankhya ané 
Vedanta philosophies. 


4Work—Work for material ends, such as getting to 
heaven and so forth, is meant. 


Compare Svetasvatara Upa. III. 8.—‘‘Seeing Him 
alone one transcends death, there is no other way.’’] 


afore arate asiarera sar | 
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WAS 
57. The beauty of a guitar’s form and the 
skill of playing on its chords serve merely to 


please some persons, they do not suffice to confer 
sovereignty. 
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aqui fagat qaqa a | Twa Ks I 


58. Loud speech' consisting of a shower of 
words, the skill in expounding scriptures, and 
likewise erudition—these merely bring on a little 
personal enjoyment to the scholar but are no good 
for Liberation. 

[Book-learning to the exclusion of realisation is 
deprecated in this and the following Slokas. 


‘Loud Speech—Speech is divided into four kinds 
according to its degree of subtlety. Vaikhari is the lowest 


. 
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class, and represents articulate speech. Hence, dabbling 
in mere terminology is meant. | 
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59. The study of the scriptures is useless as 
long as the highest Truth is unknown, and it is 
equally useless when the highest Truth has 
already been known. 

[Prior to realisation, mere book-learning without 
discrimination and renunciation is useless as it cannot 

egive us Freedom, and to the man of realisation it is all 
the more so, as he has already achieved his life’s end. } 
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60. The scriptures consisting of many words,us2 i Sey 
are a dense forest which causes the mind to /4 4m 
ramble merely. Hence the men of wisdom should *~“~-**» 


earnestly set about knowing the true nature of Rats Fore 
the Self. 
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61. For one who has been bitten by the 
serpent of Ignorance the only remedy is the 
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62. A disease does not leave off if one 
simply utter the name of the medicine, without 
taking it; (similarly) without direct realisation 
one cannot be liberated by the mere utterance of 
the word Brahman. Lic 
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a en tee he. Without’ causing the objective universe 

a to(vanish) and without knowing the truth of the 
Self, how is one to achieve Liberation by the 
mere utterance of the word Brahman ?—It would 
result merely in an effort of speech. 


[1\Without &c.—By realising one’s identity with 
Brahman, the One without a second, in Samadhi, one 
becomes the pure Chit (Knowledge Absolute), and the 
duality of subject and object vanishes altogether. Short 
of this, Ignorance which is the cause of all evil is not 
destroyed. | Ln helh 
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64. Without killing one’s enemies, and 
possessing oneself of the splendour of the entire 
surrounding region, one cannot claim to be an 
emperor by merely saying, ‘I am an emperor.’ 
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65. Asa treasure’ hidden underground re- 
e quires (for its extraction) competent instruction, 
excavation, the removal of stones and such other 
things lying above it and (finally) grasping, but 
never comes out by being (merely) called out by 
name, so the transparent Truth of the Self, 
which is hidden by Maya and its effects, is to be 
attained through the instructions of a knower of 
Brahman, followed by reflection, meditation and 
so forth, but not through perverted argu- 
mentation. 
[Treasure &c.—Nikshepah. The idea is—one must 
undergo the necessary practice. ] 


aR , ¢ = S Py, ; aad | taf. bt Lg 
qa TAH | wy bx Ev ecatay ith 
= > Yi enfin 
SANS Wet a Te: HAT urmattaa ats: | gen? 
66. Therefore the wise should, as in the case 


of disease and the like, personally strive by all 
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e means in their power to be free from the 
bondage of repeated births and deaths. 
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67. The question that you have asked 
to-day is excellent, approved by those versed in 
the Shastras, aphoristic, pregnant with meaning 
and fit to be known by the seekers after 


Liberation. 

: [+A phoristic—terse and pithy. ] ws ee atl E 
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68. Listen attentively, Q learned one, to 
what I am going to say. By listening to it you 
‘shall be instantly free from the bondage of 
Samsara. dtd 
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69. The first step to Liberation is the 
extreme aversion’ to all perishable things, then 
follow calmness, self-control, forbearance, and 
the utter relinquishment of all work? (enjoined in 
the scriptures. ) Lenk ene Moat d- 
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[*Aversion &c.—These four have been defined in 
Slokas 20—24. Cf. Sruti—aqreat ata savafeatert: | 


*All work: All work done with motive, including the 
good ones prescribed in the ShAstras and those that are 
evil, which men do prompted by their own nature. | 
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’ 70. Then come hearing,’ reflection on that, 


and long, constant and unbroken meditation’ on 
the Truth for the Muni.* After that the learned 
one attains the supreme Nirvikalpa state* and 
realises the bliss of Nirvana even in this life. 


[Compare Bri. Upa. II. iv. 5. 
1H earing—of the Truth from the lips of the Guru. 


4M editation—the flowing of the mind in one unbroken 
stream towards one object. 


3Muni—the man of reflection. 


4Nirvikalpa state—that state of the mind in which 
there is no distinction between subject and object, all the 
mental activities are held in suspension, and the aspirant 
is one with his Atman. It is a superconscious state, 
beyond all relativity, which can be felt by the fortunate 
seeker, but cannot be described in words. The utmost 
that can be said of it is that it is inexpressible Bliss, and 
Pure Consciousness. Nirvana, which literally means 
‘blown out,’ is another name for this.] 
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71. Now Iam going to tell thee fully abode 
what thou ought to know—the discrimination 
between the Self and non-Self. Listen to it and 


decide about it in thy mind. 


TH OTF VITHAAT | 92 I : 
72. Composed of the seven ingredients, viz., 
marrow, bones, fat, flesh, blood, skin and cuticle, 
and consisting of the following limbs and their 
parts—legs, thighs, the chest, arms, the back and 


the head: 
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73. This body, reputed to be the abode of 
the infatuation of ‘I and mine’, is designated by 
sages as the gross body. The sky,’ air, fire, water 
and earth are subtle elements. They— 
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['The sky &c.—These are the materials out of which 
the gross body has been formed. They have got two 
states, one subtle and the other gross. | 
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74. Being united’ with parts of one another 
and becoming gross, (they) form the gross body. 
"And their subtle essences’ form*® sense-objects— 
the groups of five such as sound* and the rest 
which conduce to the happiness* of the expe- 
riencer, the individual soul. 


[Being united &c.—The process is as follows: Each 
of the five elements is divided into two parts. One of 
the two halves is further divided into four parts. Then 
each gross element is formed by the union of one-half of 
itself with one-eighth of each of the other four. 

"Subtle essences—Tanmétras. 

’Form &c.—by being received by the sense-organs. 

*Sound &c.—sound, touch, smell, taste and sight. 


°“Happiness Gc.—Happiness includes its opposite, 
misery also. | 
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75. Those fools who are tied to these sense- 
objects by the stout cord of attachment, so very 
difficult to snap, come’ and depart, up and down, 
carried amain by the powerful emissary* of one’s 
own action. 


€ 


[1Come &c.—Become subject to birth and death and 
assume various bodies from those of angels to those of 
brutes, according to the merits of their work. 


2Emissary &c.—Just as a culprit seizing things not 
belonging to him is put in fetters and sentenced by the 
royal officer in various ways, SO the Jiva, oblivious of his 
real nature, through his attachment to sense-objects is 
subjected to various kinds of misery. | 


weatata: TARR TA 
GACIATY: TAN TST: | 
wet at: qaghrchaga: FAL th 9s I 
“6. The deer, the elephant, the moth, the 
fish and the black-bee—these five have died, 
being tied to one or other of the five senses, viz., 
sound etc., through their own attachment.’ 


What then is in store for man who is attached to 
all these five ! 


[!}Own attahment—The word ‘guna’ in the text means 
both ‘a rope’ and ‘a tendency.’ ]} 


VIVEKACHUDAMANI 33 


ator eta Free: eeorentfiraay 1 oF SA ‘ 


Pr , 
7 


vine Sy 
fri fea sitet gure aGTCTAT | V8 bv ee 
: ahirdste Oak 4 


77. Sense-objects are more virulent in their 
evil effects than the poison of the cobra even. 
Poison kills one who takes it, but those others kill 
one who even looks’ at them through the eyes. 

[*Looks &c.—The mention of the eyes here is only 


typical, and implies the other sense-organs also; contact 
with the external world by any organ is meant. | 
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78. He who is free from the terrible fetters 
of the hankering for the sense-objects, so very 
difficult to get rid of, is alone fit for Liberation, 
and none else,—even though he be versed in all 
the six Shastras.* 


[1Stx Shdstras—the six schools of Indian philosophy. 
Mere book-learning without the heart’s yearning for 
emancipation will not produce any effect. ] 
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79. Those seekers after Liberation who have 
“~*~ — got only an @pparent dispassion (Vairagya) and 
are trying to cross the ocean of Samsara (relative 
existence), the shark of hankering catches by the 
throat’ and violently snatching away’ drowns 

them half-way. 


[!Snatching away—from the pursuit of Brahmajnana. | 
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80. He who has killed the shark known as 
sense-object with the sword of mature dispassion, 
crosses the ocean of Samsara, free from all 
obstacles. 


faqalarqaieRasACHTS: 

qaqa sores fate | 
feaganenal Tessa: SET Ta 

mad nets: wate fe nse. 


81. Know that death quickly overtakes the 
stupid man who walks along the dreadful ways of 
sense-pleasure, whereas one who walks in accord- 
ance with the instructions of a well- -wishing and 
worthy Guru, as also his own reasoning, achieves 
his end—know this to be truet * 
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82. If indeed thou hast a craving for 
Liberation, shun sense- objects from a good 
distance as thou wouldst do poison, and always 
cultivate carefully the nectar-like virtues of 
contentment, compassion, forgiveness, straight- 
forwardness, calmness and self-control. 
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83. Whoever leaves aside what should . 
always be attempted, viz., the emancipation from bar 
the bondage of Ignorance without beginning, and o) S 
passionately seeks to nourish this body, which ne 
is an object for others’ to enjoy, commits suicide j 
thereby. hi 
[For others &c.—To be eaten perchance by dogs and g 
jackals after death. ] . 
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84. Whoever seeks to realise the Self by 
devoting himself to the nourishment of the body, 
proceeds to cross a river by catching hold of,a 


crocodile, mistaking it for a log. be 
“ ee so dely > ys por. a 
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eat. fatuation’ over things like the body is a dire 

je" death@He who has thoroughly conquered this 
deserves the state of Freedom. 

[ Unfatuation—that I am the body, or that the body, 


etc., are mine. | cs ) 
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86. Conquer the infattation over things like 


the body, one’s wife and children ,—conquering 
which the sages reach that Supreme State’ of 


Vishnu. 
[1Supreme State &c.—From Rig-Veda, I. xxii. 20-21. | 
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87. This gross body is to be deprecated, for 
it consists of the skin, flesh, blood, arteries and 


veins, fat, marrow and bones, and is full of othe 
offensive things. 
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88. This gross body is produced by one’s 
past actions out of the gross elements formed’ 
by the union of the subtle elements with each 
other, and is the medium of experience for the 
“soul. That is its waking state in which it fA~o 
perceives gross objects. 


[*Subdividing &c.—Panchikarana. See note I on 
Sloka 74. ] 
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Identifying itself with this form hie hot hele 
individual soul, though separate, enjoys gross © ™ry 
objects, such as garlands and sandal-paste, etc., ~~” 
by means of the external organs. Hence, “this 

body has its fullest play in the waking state. 
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g0. Know this gross body to be like a house 
to the householder, on which rests man’s entire 
g with the external world. 
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gt. Birth, decay and death are the various 
characteristics of the gross body, as also stout- 
ness, etc.; childhood, etc., are its different 
conditions; it has got various restrictions regard- 
ing caste’ and order of life*; it is subject to various 
diseases, and meets with different kinds of treat- 
ment, such as worship, insult and high honours. , 


[:Caste—Brahmana, etc. 
2Ovder of life—Brahmacharya, etc. } 
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92. The ears, skin, eyes, nose and tongue 
are organs of knowledge, for they help us to 
cognise objects; the vocal organs, hands, legs, 


etc., are organs of action, owing to their tendency 
to work. ie 
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93—94. The inner organ (Antahkarana) is 
called Manas, Buddhi, ego or Chitta, according 
to their respective functions: the Manas, from—? 
its considering the pros and cons of a thing; the 
Buddhi, from its property of determining the 
truth of objects; the ego, from its identification ri 
with this body as one’s own self; and the Chitta, 
from its function of seeking for pleasurable 
objects. 
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95. The same Prana becomes Prana, 
Apana, Vyana, Udana and Samana according to 
their diversity of functions and modifications, 
like gold’ and water, etc. 

[1Like gold &c.—Just as the same gold is fashioned 
into various ornaments, and as water takes the form of 
foam, waves, etc. ] 
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g6. The five organs of action such as speech 
etc., the five organs of knowledge beginning 
with the ear, the group of five Pranas, ether and 
the five elements, Buddhi and the rest, together 
with Nescience,' desire and action—these eight 
‘cities’ make up what is called the subtle body. 

[1Nescience &c.—See note on Sloka 55. ] 
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97. Listen,—this subtle body, called also 
the Linga body, is produced out of the elements 
before their subdividing and combining with 
each other, is possessed of desires and causes the 
soul to experience the fruits of its actions. It is 
a beginningless superimposition on the soul 
brought on by its own ignorance. 
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Dream is a state of the soul distinct 
from the waking state, where it shines by itself. 
In dreams Buddhi,’ by itself,” takes on® the rdle 
of the agent and the like, owing to various 
- desires of the waking state, while the supreme 
Atman shines in Its own glory,—with Buddhi as 
Its only superimposition, the witness of every- 
thing, and is not touched by the least work that 
the Buddhi does. As It is wholly unattached, 
It is not touched by any work that Its superim- 
positions may perform. 

['Buddhi—here stands for the Antahkarana, the 
“inner organ’’ or mind. 
2By itself—independently of the objective world. 


3Takes on Gc.—The Atman is the one intelligent 
principle, and whatever Buddhi does it does borrowing 
the light of the Atman. | 
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100. This subtle body is the instrument for 
all activity of the Atman, who is Knowledge 
Absolute, like the adze and other tools ofa 
carpenter. Therefore this Atman is perfectly 
unattached. 


AMAT AMS TTT | 
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Marker 4 F TA_Tewa: | Voz Il 
Tor. Blindness, weakness, and sharpness 
are conditions of the eye, due to its fitness or 
defectiveness merely; so are deafness and dumb- 


ness, etc., of the ear and so forth,—but never of 
the Atman, the Knower. 
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102. Inhalation and exhalation, yawning, 
sneezing, secretion and leaving this body, etc., 
are called by experts functions of Prana and the 
rest, while hunger and thirst are characteristics of 
Prana proper. 
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103. The inner organ (mind) has its seat in 
the organs such as the eye, etc., as well as in the 
beady, identifying itself with them and endued 
with a reflection of the Atman. 
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BANANA ASAITATATS Il 208 II 


104. Know that it is egoism which, identify- 
ing itself with the body, becomes the doer or 
enjoyer, and in conjunction with the Gunas’ 
such as the Sattva, assumes the three different 
states.* 


[}Gunas—the three component factors of Prakriti. 
*Different states—those of waking, etc. | 
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105. When the sense-objects are favourable 
it becomes happy, and it becomes miserable when 
the case is contrary. So happiness and misery 


are the characteristics of egoism, and not of the 
ever-blissful Atman. 
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106. Sense-objects are pleasurable only as 
dependent on the Atman manifesting through 
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them, and not independently, because the Atman 
is by Its very nature the most beloved of all. 
Therefore the Atman is ever blissful, and newer 
suffers misery. 

[Vide Bri. Upa.—YAjnavalkya’s teachings to his wife 
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Pade os ) At -e~Io7. That in profound sleep we experience 

_", the bliss of Atman independent of sense-objects, 

ge is clearly attested’ by Sruti,* direct perception, 
: tradition and inference. 

[4Is clearly attested—Jdagrvati, which is a plural verb. 

2Svuti—Chhandogya, Brihadaranyaka, Kaushitaki and 

other Upanishads. } § 
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r s&, 108. Avidya (Nescience) or Maya, called 
ae “also the Undifferentiated,’ is the power’ of the 

“ix Lord. She is without beginning, is made up of the 
i spike lo three Gunas and is superior to the effects (as their 
Ca eo eats). She is to be inferred by one of clear 
at bere “I” intellect only from the effects She produces. It 
oe is She who brings forth this whole universe. 
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[*The Undifferentiated—the perfectly balanced state 
of the three Gunas, where there is no manifested universe. 
When this balance is disturbed, then evolution begins. 


*2Power Etc.—This distinguishes the Vedantic con- 
ception of Maya from the Sankhya view of Prakriti which 
they call insentient and at the same time independent. | 
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tog. She is neither existent nor non-existent 
nor partaking of both characters; neither same 
nor different nor both; neither composed of parts 
nor an indivisible whole nor both; She is most 
wonderful and cannot be described in words. 
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110. The Maya can be destroyed by the 
realisation of the pure Brahman, the one without 


a second, just as the mistaken idea of a snake is 
removed by the discrimination of the rope.» She 
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has her Gunas known as Rajas, Tamas and 


Sattva, named after their respective functions. , _ 
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111. Rajas has its Vikshepa-Shakti’ or 
projecting power which is of the nature of an 
activity, and from which this primeval flow’ of 
activity has emanated. From this also, the * 
mental modifications such as attachment and the 
rest and grief and the like are continually 
produced. 


[1 Vikshepa-Shakti—that power which at once projects 
a new form when once the real nature of a thing has 
been veiled by the Avarana-Shakti, mentioned later in 
Sloka 113. 


2Primeval flow G&c.—i.e., the phenomenal world, 
alternately evolving and going back into an involved 
state. Cf. Gita XV. 4.] 
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112. Lust, anger, avarice, arrogance, spite, 
egoism, envy and jealousy, etc.—these are the 
dire attributes of Rajas, from which this worldly 
tendency of man is produced. Therefore Rajas 
is a cause of bondage. 
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113. Avriti or the veiling power is the power 
of Tamas which makes things appear other than 
what they are. It is this that causes man’s 
repeated transmigrations, and starts the action 
of the projecting power (Vikshepa). 
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114. Even wise and learned men and men 
who are clever and adepts in the vision of the 
exceedingly subtle Atman, are overpowered by 
Tamas and do not understand the Atman even 
though clearly explained in various ways. What 
is simply superimposed by delusion, they consider 
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as true, and attach themselves to its effects. 
Alas! How powerful is the great Avriti-Shakt 
of dreadful Tamas ! 
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115. Absence of right judgment, or contrary 
judgment, want of definite belief? and doubt— 
these certainly never desert one who has any | 
connection with this ‘‘veiling power,’’ and then 
the ‘‘projecting power’ gives ceaseless trouble. 


[1Definite belief—in the existence of a thing even 
though there may be a vague notion of it. | 
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116. Ignorance, lassitude, dullness, sleep, 
inadvertence and stupidity, etc., are attributes of 
Tamas. One tied to these does not comprehend 
anything, but remains like one asleep or like a 
stock or stone.’ 

[1Stock or stone—lit. pillar. ] 


6 


VIVEKACHUDAMANI 49 
aad fue scaeeia 
anat fafecar arog Hew | 
qarcatasa: Wataeaa: Ba 
THT Aas ASA | 2219 Il 


117. Pure Sattva is (clear) like water, yet in 
conjunction with Rajas and Tamas it makes for 
transmigration. The reality of the Atman be- 
comes reflected in the Sattva and like the sun 
reveals the entire world of matter. 


erat qaed vated sal- 
eaattaateat fAaAT AATEM: | 
Tal a alert FAGAT a 
Sat a aearacaraars: | 225 Il 


118. The traits of mixed Sattva are an utter 
absence’ of pride, etc., and Niyama’® and Yama’, 
etc., as well as faith, devotion, yearning for 
Liberation, the divine tendencies* and turning 
away from the unreal. 

[1Absence &c.—The reference is to the higher attri- 
butes enumerated in the Bhagavad-Gita XIII. oa P 

2Niyama—Purity, contentment, etc. 

3Yama—Non-killing, truthfulness, etc. Vide Patan- 
jali’s Yoga Aphorisms III. 30 & 32. 

4Divine tendencies—The reference is to the opening 
Slokas of Gita, Ch. XVI.] 


4 
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agaaarer TOT: Tae: 
CATHAL: FLAT ATTRA: | 
ata: cet: qcarcatagr 
TT TTA ATS SIH ll ULE Il 


119. The traits of pure Sattva* are cheer- © 
fulness, the realisation of one’s own Self, supreme 
peace, contentment, bliss, and steady devotion to 
the Atman, by which the aspirant enjoys bliss 
everlasting. 


[1Pure Sattva—Sattva unmixed with Rajas and 
Tamas. ] 


as . ae! 
gyfer Ragen tie 
THAT TATA: Nl BRO I 


120. This Undifferentiated,* spoken of as the 
compound of the three Gunas, is the causal body 
of the soul.* Profound sleep is its special state, 
in which the functions of the mind and all its 
organs are suspended. 

[{Undifferentiated—mentioned in Slokas 108 and 
following. 


*Soul—identifying itself through ignorance with this 
or the other two bodies. 


3Suspended—not in perfect knowledge, as in SamAdhi, 
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but in ignorance. This is the differentia between these 
two states. | 


* gamartaraqsmted- 
 dtarenarafertata az: | 
agtaiaer fre seth: 
fara asitta serathae: | 222 I 


121. Profound sleep is the cessation of all 
kinds’ of{perception, in which the mind remains 
in a subtle, seed-like form. The test of this is 
the universal verdict* that I did not know any- 
thing then. 

[ *All kinds &c.—including remembrance and delusion 
also. 


2Universal verdict &c.—This negative remembrance 
proves the continuity of the mind even in the Sushupti 
state. ] 


Fees SeATTA: 
aa fare fava: gare: | 
aA aTaTaARaS a Tapa- 
AMAATAAMAS AATCAT Il 222 Il 


122. The body and the organs, the Pranas, 
Manas and egoism, etc., all forms of function, the 
sense-objects, pleasures and the rest, the gross 
elements such as the ether and so forth, in fact, 
the whole universe, up to the Undifferentiated— 
all this is non-Self. 


wan Mes Ae vnnsoks - “deiae | aw wow eo , p*e-khe/é Ain. TL 
Lem ovares OW fof oof Arr bt eect oy Pode oY ee ae 
t. fave wil JLo v bwruky, et ene Arwen 7 iP Var oh a 
@ 2 t . 4 wwe cf. 
OY nena? Ns ee ge) 
ba Mee Ser 3% Comonhy (Ona tell "Ney e UD: a Ln tee | 
[This and the next Sloka set forth what we are to 
avoid indentifying ourselves with. We are the Pure Self, 


eternally free from all duality. ] ; 
nat ART Ba ARaTeeeTaray | 
satqaarcnaa fats a aenttaareery Il 223 Il 


123. From Mahat* down to the gross body 
everything is the effect of Maya: These and 
Maya _herself_ know thou to be non-Self and 


therefore unreal like the mirage in a desert. 


a 


[1 Mahat—Cosmic Intelligence. It is the first to pro- 
ceed from Prakriti or Maya. For the hierarchy vide 


Katha Upa. I. iii. 10-11-] 

spy A AAAS ART TATA: | 

afrard atl FTTH: HATTA Il {RW It 

124. Now Iam going to tell thee of the real 
nature of the Paramatman, realising which man 
is freed from bondage and attains Liberation.* 


[ 1Liberation : Kaivalya literally means extreme ~ 
aloofness. | 


ofta wires frases: | 
AHIQTATATA GATRIMASAM: tt ARK I 


125. There is some Absolute Entity, the 
eternal substratum of the consciousness of egoism, 
the witness of the three states, and distinct from 
the five sheaths’ or coverings : 


rus. ¢ ewe ~ Bil a Me > | -. ie 


| ok ee | 7 ee se 
a mentatlpr<ehur + hs Ar o>» ‘ ) owen eet 
¥ , Ow ‘ PA oe panwt« A ad A . ye a ~ A bd / “A 
, Awe ee / ne VIVEKACHUDAMAN] | ral 53 
. “ a yr bee oe tA 8 fA 


[ Five sheaths &c.—Consisting respectively of Anna 
(matter), Prana (force), Manas (mind), Vijnana (knowl- 
edge) and Ananda (Bliss). The first comprises this body 
of ours, the next three make up the subtle body (Sukshma 
Sarira), and the last the causal body (Karana Sarira). 
The Atman referred to in this Sloka is beyond them all. 
These Kosas will be dealt with later on. } 


Neva AS ~ ~~ 
ey fastener cere aACIAATAG | ps te 
> algagafrasrararanataerad il 22 Il 


126. Who knows everything that happens in 
the waking state, in dream and in profound sleep, 
is aware of the presence er absence of the mind 
and its functions, and is the background of the 
notion of egoism.—This is He. 
[This Sloka gives the purport of such Sruti ee KA 


as Kena Upa. 1. 6, and Bri. Ill. iv. 2.] %6As+y*") A 
oy LAY oe a / es hae 


PR: ib a a4 ry erer’ le. a»? ait 
a: pale St Ga Ta PET RT kan 
: pucrpen ess. RWIT tA,< 
pAaia Tans A Aa AAACTAA Il Res eel pee 
127. Who Himself sees all, but whom no > 
one beholds, who illumines the Buddhi, etc., but 


whom they cannot illumine.—This is He. 


aoc omise 


aa oat aaa wa saetila eA een 


— 


128. By whom’ this universe is pervaded, jk sae) 
but whom nothing pervades, who shining’ all this 
(universe) shines as His reflection—This is He. 


a4 ry fi , 


i : - wi : 

they t i & ._ re t_AAY es ae 4 i> Ae ae an. r+ Rau ~ a r= > jth am, 
~ 

my, i Ae - 


ie Sit ce 7 = Bowwh St he , f$9> Sed tad i{ bre A, tres As. Cfo 
: ] j : 
r > ; ™ é y ‘ : 
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[‘By whom, &c.—Compare Chhandogya III. xi. 6, 
and Gita x. 42. 


2Who shining &c.—A reproduction of the sense of, the 
celebrated verse occurring in Katha Upa. Il. V. 15, 
Mundaka II. ii. 10, and Svetasvatara VI. 14. | 


: ne 
e p> 


oo req afaRraraor eernira: 1 
favatg eqatag aaed TAT Fa Hl BRE I 


129. By whose very presence the body, the 
organs, mind and intellect keep to their respective 
spheres of action, like servants» Ore pn eg 


“eS to ds 4 
Begaserra Pre BATT: | > hae 
aot eat bende a « 23 Il 


130. By whom everything from egoism 
down to the body, the sense-objects and pleasure, 
etc., is known as palpably as a jar,—for He is the 
essence of Eternal Knowledge ! 


[Compare Brihadaéranyaka IV. iii. 23. ] 


ahi Gemvernaailll 232 Il 


131. This is the innermost Self,’ the 
primeval Purusha (Being), whose essence is the 
constant realisation of infinite Bliss, who is ever 
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the same, yet reflecting’ through the different 
mental modifications, and commanded*® by whom 
the organs and Pranas perform their functions. 


[1Innermost Self—Vide Bri. III. iv and elsewhere. 
2Reflecting &c.—Compare Kena I. 12. 


SCommanded &c.—See the opening Sloka of the same 
Upanishad and the reply given to it later on. ] 


aaa Barat whyera- 
AOTHAHT SAAR: | 
TAT Joa Ca HTAA 7 
eaaaen Prafirg serrerrti ean we A PU 


132. In this very body, in the mind full of 
Sattva, in the secret chamber of the intellect, in 
the Akasa known as the Unmanifested, the 
Atman, of charming splendour, shines like the 
sun aloft, manifesting this universe through Its 
own effulgence. 


[This Sloka gives a hint as to where to look in for the 
Atman. First of all there is the gross body; within this 
there is the mind or “‘ inner organ,’’ of which Buddhi or 
intelligence, characterised by determination, is the most 
developed form; within Buddhi again, pervading it, is 
the causal body known as the Unmanifested. We must 
seek the Atman inside this. The idea is that the Atman 
transcends all the three bodies—in fact the whole sphere 
of duality and materiality. The word ‘Akasa’ often 


occurs in the Sruti in the sense of Atman or Brahman. 
bd 
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The Vedanta Sutras (1. i. 22) discuss this question and 
decide in favour of this meaning. ] 


wastaaaragadarat 
a ase at fancta Paez i 233 tl 


133. The Knower of the modifications of 
mind and egoism, and of the activities of the 
body, the organs, and Pranas, apparently taking 
their forms, like the fire’ in a ball of iron; It 
neither acts nor is subject to change in the least. 


['Like the fire &c.—Just as fire has no form of its 
own, but seems to take on the form of the iron ball which 
it turns red-hot, so the Atman, though without form, 
seems to appear as Buddhi and so forth. 


Compare Katha II. ii. 9. ] 


aq Sad at fara a TIA 
a citad at fatter fez: | 
fastaarasts aqerater- 
A Glad HAT TaWAT TAIT Il 238 I 
134. It is neither born nor dies, It neither 
grows nor decays, nor does It undergo any 
change, being eternal. It does not cease to exist 


even when this body is destroyed, like the sky in 
a jar (after it is broken), for It is independent. 
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[This Sloka refers to the six states, enumerated by 
Yaska, which overtake every being, such as birth, exist- 
ence, etc. The Atman is above all change. ] 


cataatana: Deere: | | 
aaaeTA . aqupeata: Cyr nferren VORA bonne . 
fasate qearcar sraaaaae- 
eqenetata arencantaatt Ts: ll 234 Il 


135. The Supreme Self, different from the 
Prakriti’ and its modifications, of the essence of 
Pure Knowledge, and Absolute, directly mani- 
fests this entire gross and subtle universe,’ in the 
waking and other states, as the substratum of the 
persistent sense of egoism, and manifests Itself 
as the Witness of Buddhi,* the determinative 
faculty. 

[1Prakriti—the Mother of the entire manifested 
universe. 

2Gross and subtle universe—the world of matter and 
thought. 


3Witness of Buddhi—all actions that we seem to be 
doing are really done by Buddhi, while the Self ever 
stands aloof, the only Absolute Entity. ] 


faafacatang a Sarcaraarca- A ae 
aqneata arattate semana! ae 

AACA, RL Keppel 
| ihre pest hit coasted 


4b 
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136. By means of a regulated mind and the 
purified intellect (Buddhi), realise directly thy 
own Self, in the body, so as to identify thyself 
with It,’ cross the boundless ocean of Samsara 
whose waves are birth and death, and firmly 


established* in Brahman as thy own essence, be 
blessed. 


[1With It—instead of with the gross, subtle and 
causal bodies. 


2FEstablished &c.—By our very nature we are ever 
identified with Brahman, but through ignorance we think 
we are limited and so forth. ] 


DAMA Arar TST TA: 
MASA A aATAACT A TAU: | 
War aghqracacaiacarcngsat 
qeacasaata faattearg ht: BTsa Il 229 I 


137. Identifying the Self with this non- 
Self—this is the bondage of man, which is due 
to his ignorance, and brings in its train the 
miseries of birth and death. It is through this 
that one considers this evanescent body as real, 
and identifying oneself with it, nourishes, bathes,’ 
and preserves it by means of (agreeable) sense- 
objects,” by which he becomes bound as the 
caterpillar by the threads of its cocoon. 


['\Bathes—keeps clean and tidy. 
2Sense-objects G&c.—He runs after sense-pleasures 
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thinking that will conduce to the well-being of the body, 
but these in turn throw him into a terrible bondage, and 
he has to abjure them wholly to attain his freedom, as the 
caterpillar has to cut through its cocoon. ]} 


wake: Taate Ryser are 
Praag eHCta BAA AATTT | 
adisiarat fraata aararachars- 
wal aisagare: & fe wala aa: 
SIU ES | 235 Il 


138. One who is overpowered by ignorance 
mistakes a thing for what it is not: It is the 
absence of discrimination’ that causes one to 
mistake a snake for a rope and great dangers 
overtake him when he seizes it through that 
wrong notion. Hence, listen, my friend, it is the 
mistaking of transitory things as real that con- 
stitutes bondage. 


[1 Discrimination—between what is real (viz. the Self) 
and what is not real (viz. the phenomenal world). ] 


DATS ASA ATT HAT 
CHCA AAT | 
FATIMA AM He 
aaa wetarntaay ll 238 I 


139. This veiling power (Avriti), which pre- 
ponderates in ignorance, covers the Self, whose 
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glories are infinite and which manifests Itself 
through the power of knowledge, indivisible, 
eternal, and one without a second,—as Raht’ 
does the orb of the sun. 


[1As Rdhu &c.—The reference is to the solar eclipse. 
In Indian mythology the sun is supposed to be periodical- 
ly overpowered by a demon named Rahu. ] ~ 


2 een caer Se 2¥° II 


140. When his own Self, endowed with the 
purest splendour, is hidden from view, a man 
through ignorance falsely identifies himself with 
this body, which is non-Self. And then the 
great power of Rajas called the projecting 
power,’ sorely afflicts him through the binding 
fetters of lust, anger, etc. 


['Projecting power—See note 1 on Sloka 111. ] 
ARIAEAAGAT SACHA AAT 
faa arraert qaahraeaaTTATT | 
want dart faafaagt sefrat 
frasarasar wate gata: Breaaata: lh vee Il 


141. The man of perverted intellect, having 
his Self-knowledge swallowed up by the shark of 
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utter ignorance, himself imitates’ the various 
states of the Intellect (Buddhi), as that is Its 
swperimposed attribute, and drifts up and down" 
in this boundless ocean of Samsara‘ full of the 
poison of sense-enjoyment, now sinking, now 
rising,—a miserable fate indeed ! 


[!Himself imitates &c.—The Self is the real nature of 
every being, but a mistaken indentification with the 
Buddhi causes him to appear as if he were active. See 
note 3 on Sloka 135. 


2Up and down—Acquiring different bodies such as 
the angelic or the animal, according to the good or bad 
deeds performed, and enjoying or suffering therein. 


3Samsdva—the entire relative existence. ] 


Sate 
ata fatrara faqrat aa 
ScHisaleHraccnaesl 
am facrara Ara SAT Il 82 Il 


142. As layers of clouds, generated by the 
sun’s rays, cover the sun and appear solely (in 
the sky), so egoism, generated by the Self, covers 
the reality of the Self and appears solely’ by 
itself. 


[Solely &c.—as if there were no Atman at all. But 
the clouds vanish subsequently, and so does egoism too. |] 
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Haleaizanta Slat araAa- 

atta fea AEM AAA | x 
Madara Weare 

arate aeaettataarater: | 222 Il 


143. Just as, on a cloudy day, when the sun 
is swallowed up by dense clouds, violent cold 
blasts trouble them,’ so when the Atman is 
hidden by intense ignorance, the dreadful 
Vikshepa Shakti (projecting power) afflicts the 
foolish man with numerous griefs. 


[1Blasts trouble them—The root sqy_ has also a 
secondary meaning, namely to cause to wander, which is 
also implied here. The verb qaqafa in the last line of 
this verse has also a similar meaning. The foolish man 
is made to take sometimes very low bodies—that is the 
meaning. | 


gana heat Ta: Ga: GALT: | 
anat faattedl Fé ACAISCATA AAA Il Vee Il 


144. Itis from these two powers’ that man’s 
bondage has proceeded,—beguiled by which he 
mistakes the body for the Self and wanders (from 
body to body). 


[‘Two powers—viz., the veiling and projecting 
powers—Avarana and Vikshepa. ] 
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ast dafenyfarer g ait teranitege 

XUT: Gyaaey RA F AG: SHedisaa: oaar: | 
saittgrdetaas fen: qerfr gd Fa 
aaa ae elas Ararat ata: aA: | vek I 


145. Of the tree of Samsara ignorance is the 
seed, the identification with the body is its sprout, 
attachment its tender leaves, work its water, 
the body its trunk, the vital forces its branches, 
the organs its twigs, the sense-objects its flowers, 
various miseries due to diverse works are its 
fruits, and the individual soul' is the bird 
on it. 


{ In this stanza Samsara or relative existence is 
likened to a tree, and the simile is brought out in 
complete detail. The appropriateness of the comparisons 
will be patent on reflection. It is this kind of composi- 
tion which shows Sankara not only to be a great phil- 
osopher but a true poet also. And such Slokas, as the 
reader will find it for himself, abound in this masterpiece 
of Vedantic literature. 


‘Soul Gc.—Compare the beautiful Slokas of the 
Mundaka Upanishad (III. i. 1-2 )—‘*gt at agar 
qatar’ <&c. With the ripening of knowledge the two 
birds coalesce into one, the Self alone remains, and life is 
known to be a dream. ] 


DMAGASAAAT CHAT 
AARTRISATIATARA SIE: | 
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HATA AAS 
TAU AACA || Ue Il 


146. This bondage of non-Self springs from 
ignorance, is self-caused'!, and is described as 
without beginning and end.* It subjects one to 
the long train of miseries such as birth and death, 
disease and decrepitude and so forth. 


[1Self-cawsed—not depending upon any other cause. 
2Without end—Relatively speaking. On the realisa- 
tion of the Self it disappears. ] 


ag: Tarat FaAa ASFAT Ul V9 I 


147. This bondage can be destroyed neither 
by weapons nor by wind, nor by fire, nor by 
millions of acts'—by nothing except the wonder- 
ful sword of knowledge that comes of discrimina- 
tion, sharpened by the grace’ of the Lord. 


[1Acts—enjoined by the scriptures, and done with 
motives. 


2Gyvace &c.—-An echo of Katha Upa. I. ii. 20. The 
Sruti has also a different reading— ‘ > —which 
means ‘ through the purity of the mind and organs, etc.’— 
This meaning is also suggested here. ] 
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safararitaaa: ST , ove 
: frst atarcataatacer | ; 
fgega: vores 
aaa GACAAeaTgT: | 2V5 Il 


148. One who is passionately devoted to the 
authority of the Srutis acquires steadiness in his 
Svadharma,’ which alone conduces to the purity 
of his mind. The man of pure mind realises the 
Supreme Self, and by this alone Samsara with its 
root* is destroyed. 

[*Svadharma—lit. one’s own duty, or the duty for 


which we are fit,—which the Gita enjoins on us all to 
perform, as the way to perfection. 


?Root—Ignorance. ] 


RMACAAAT: GALA A Aaa ala | 
famtraqcrs: Tareas adterq | vee Il 


149. Covered by the five sheaths’ like the 
material one and the rest, which are the products 
of Its own power, the Self ceases to appear, like 
the water of a tank by its accumulation of sedge. 


[2Sheaths &c.—See note on Sloka 125. 


They are called sheaths as they are coverings over 
the Atman which manifests Itself through them. From 
the Annamaya to the Anandamaya the sheaths are 
gradually finer and finer. Knowledge consists in going 


5 
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beyor1 them all by means of regulated practice and 
cov ug face to face, as it were, with the Atman. } 


qeSTaNTAY ATH Ales Tita BEA | 
qeUrragat Ga: Gears GE GA: Il Uxo Il 
150. On the removal of that sedge the per- 


fectly pure water that allays the pangs of thirst 


and gives immediate joy, appears unobstructed 
before the man. 


[The water has not to be procured from anywhere 
else, it is already there ; only the obstructions have to 
be removed. So in the case of the Atman also. | 


qayraraiy BiAraTaAIaTS AA TS | 

FreararsaTa: TOTAT: TE GSAT: NRK I 

151. When all the five sheaths have been 
eliminated,’ the Self of man appears—pure, of 


the essence of everlasting and unalloyed bliss, 
indwelling,” supreme, and self-effulgent. 


[1Eliminated—Discriminated as being other than the 
Self. 


2Indwelling—dwelling within the heart of all. ] 
DCAMATCA ATH: Hea TIAA FLINT | 
adaredt vata wa fara afsarareq tl 2k? Il 


152. To remove his bondage the wise man 
should discriminate between the Self and non- 
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Self. By that alone he comes to know his own 
Self as Existence-Knowledge-Bliss Absolute, and 
becomes happy. 


agrenat fasta a: & Ae: Nl eee Wl 


153. He indeed is free who discriminates be- 
tween all sense-objects’ and the indwelling, un- 
attached and inactive’ Self, as one separates a 
stalk® of grass from its enveloping sheath, and 
merging* everything in It remains in a state of 
identity with That. 


[*Sense-objects—specially the body and its organs. 
2IJnactive—the witness of all activity. 
°Stalk Gc.—Compare Katha Upa. II. iii. 17. 
4*Merging &c.—Knowing that only the Atman mani- 
fests Itself through name and form.] 
SSSA AHA ITI 
aired stata faata agate: | 
. a a 
aaa etarcrergerees 
ala equ alagueta Frere: Il exe Il 
154. This body of ours is the product of 
food' and comprises the material sheath; it lives 
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on food, and dies without it; it is a mass of skin, 
flesh, blood, bones and lots of other filthy things, 
and can never be the eternally pure, self-existent 
Atman. | 

[1Food—that went to build up the parent-body. | 


ga sachagacty arated 
MART: AMMA TATS: | 
aR ASA TAC TeAAA: 
CAC HA Wala WTaaHTIAT Il Vex Il 


155. It does not exist prior to birth or poste- 
rior to death, but lasts only for a short (interven- 
ing) period; its virtues are transient, and it is 
changeful by nature; it is manifold,’ inert, and 
is a sense-object, like a jar; how can it be one’s 
own Self, the Witness of changes in all things? 


[1Manifold—not a simple, and subject to constant 
transformations. ] 


arfarararfzareat arent sage Ste saTATE | 

eee At ferret Perea: Ul LKE Il 

156. The body, consisting of arms and legs, 
etc., cannot be the Atman, for one continues to 
live even when particular limbs are gone, and the 
different functions’ of the organism also remain 
intact. The body which is subject to another's 
rule cannot be the Self which is the Ruler of all. 


[\Functions—other than those directly interfered 
with. ] 
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2 c c fa Cc “ 
. Fa oq Safes asoavaarena: |i UK9 Il 
_ 157. That the Atman as the abiding Reality 
is different from the body, its characteristics,’ its 
activities, and its states,” etc., of which It is the 
witness, is self-evident. 


[*Characteristics—such as stoutness or leanness, etc. 
*States—boyhood, youth, etc. ] 


Teas Aequitas: | 

a waza Far SaRatssamM: | 2% Il 

158. How can the body, being a pack of 
bones, covered with flesh, and full of filth, and 


highly impure, be the self-existent Atman, the 
Knower, which is ever distinct from it? 


adafa West: HU | 
fcat ata faarcsitat 
faeee TANTEI ue Il 
159. It is the foolish man who identifies 
himself with a mass of skin, flesh, fat, bones and 
filth, while the man of discrimination knows his 


own Self, the only Reality that there is, as dis- 
tinct from the body. | 


1s y, pot Ay Cee tL rw Mh Vie 
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aaisetacaa weer The 
Ze a ota fagreaett: | : 
faataarradt ATCA 
TeNEAcaa Ala: AaTeATa tl Eo Il 


160. The stupid man thinks he is the body, 
the book-learned man identifies himself with the 
mixture’ of body and soul, while the sage pos- 
sessed of realisation due to discrimination, looks 
upon the eternal Atman as his Self, and thinks, 
“T am Brahman’’.* 

[Three classes of people are distinguished in this 


Sloka, of whom the Advaitist is of course given the high- 
est place. 


\Mixture Gc.—The average man thinks he is both 
body and soul acting in unison. ] 


WACHGS AT WTS 

caSATAAa SIT | 
aaicata sertor fafraet 

qerg oirfeat Tat ATT I RE Il 


161. O foolish one, cease to identify thysel: 
with this bundle of skin, flesh, fat, bones anc 
filth, and identify thyself instead with the 
Absolute Brahman, the Self of all, and thus attair 
to supreme Peace. 


VIVEKACHUDAMANI 71 


waraararaata ante 
: fagidai 4 aera aad | 
aaet aeatea frafearat- 
TRAY Aq aAAAPATAT Il VER I 


162. As long as the book-learned man does 
not give up his mistaken identification with the 
body’ and organs, etc., which are unreal, there 
is no talk of emancipation even for him, be he 
ever so erudite* in the Vedanta and morals. 

['Body &c.—In fact, the whole objective world. 

2Evrudite &c.—Mere book-learning is meant. Unless 


he has realised the state of omeness, he will be a mere 
talker, that is all. ] 


erat otatararst 
AAMAS EF HTAS | 

ACHAT Atte BTA 
Siaeatht @ aia AIseg ll 223, Nl 


163. Just as thou dost not identify thyself 
with the shadow-body,’ the image-body,’ the 
dream-body,’ or the body thou hast in the 
imaginations of thy heart, cease thou to do like- 
wise with the living body* also. ° 

[1Shadow-body—The shadow of thy body. 


2Image-body—the image or reflection of thy body, 
cast in water, etc. . ae 
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3Dream-body—the body that thou mayst assume in 
dreams. 
4Ziving body—the gross body, with the Pranas, etc, ] 


terrae TAA 
WANS STAI STAT | 
wah G fara A TATE I VEe Il 


164. The identification with the body alone 
is the root which produces the misery of birth, 
etc., of people who are attached to the unreal; 
therefore destroy thou this with the utmost care. 
When this identification caused by the mind is 
given up, there is no more chance for rebirth. 

[Compare Chhandogya Upa. VIII. xii. 1.] 


matega: qaafrctydist 
TOT WANUMTAALT BIT: | 
PACHA ATTA ST TN: 
TAIASAT ARPA Il RE Il 
165. The Prana, with which we are all 
familiar, coupled with the five organs’ of action, 
forms the vital sheath, permeated* by which the 
material sheath® engages itself in all activities 
as if it were living. 
[{Organs Gc.—the brain centres which control 
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speech, manual activity, locomotion, excretion and re- 
production. See Sloka 92. 
?Permeated &c.—This activity, again, is a borrowed 

one, as will appear from the last line of the next Sloka. 

3Material sheath—described in Slokas 154 and follow- 
ing. 

For a description of the Five Kosas (Sheaths) the 
reader is referred to the Taittiriya Upa., second Valli or 
chapter. ] 


TaTeaTY ATTA ATTA HIRT 


TASS ATTATAT ETT: | 
qeateatagcany a adtsatarst 
ea art at Para Fred eas IN UE E I 


166. Neither is the vital sheath the Self— 
because it is a modification of Vayu,* and like the 
air it enters* into and comes out of the body, and 
because it never knows in the least either its own 
weal and woe or those of others, being eternally 
dependent on the Self. 

[1Vayu: The Prana-Vayu or life-force is meant here. 


The word commonly means air, which brings in the 
comparison in the next line. 


2Enters G&c.—i.e., as breath which is its gross mani- 
festation. ] 


Marea A AAT AAA: AT- 
CHIN AAelala Alana: | 
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167. The organs’ of knowledge together 
with the mind form the mental sheath,—the cause 
of the diversity of things, such as ‘I’ and ‘mine.’ 
It is powerful and endued with the faculty of 
creating differences of name, etc. It manifests 
itself as permeating the preceding, i.e., the vital 
sheath. 


[1Organs &c.—The brain centres which control sight, 
hearing, smell, taste and touch. See Sloka 92.] 


Gal hae: aeaahite etahe: 
Taal FATATSTATAT | 
sarrarirdets Teer WES 


168. The mental sheath is the (sacrificial) 
fire which, fed with the fuel of numerous desires 
by the five sense-organs which serve as priests, 
and set ablaze by the sense-objects which act as 
the stream of oblations, brings about this phe- 
nomenal universe. 


[The sacrificial fire confers on the Yajam4na, or the 
man who performs the sacrifice, the enjoyments of the 
heavenly spheres. So the mind also confers on the Jiva 
or individual soul the pleasures of the objective world. 


_ 
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It is the mind that projects the objective universe— 
this is the plain meaning. See Sloka 170, below. | 


* a geetten aaaistatter 


Hal aaa WITT! | 
data aad fae 


faafarasterrand FaRTt Il Ree Il 


169. There is no Ignorance (Avidya) out- 
side the mind. The mind alone is Avidya, the 
cause of the bondage of transmigration. When 
that is destroyed,’ all else is destroyed, and when 
it manifests, everything else manifests. 

[According to Vedanta, there is no actual change in 
the Self, which is by nature pure and perfect. It is 
Ignorance or Avidya that has covered Its vision, so to 
say, and It appears as limited and subject to change. 
Now, this ignorance is imbedded in the mind, and when 
the mind is thoroughly purified through Sadhana or dis- 
cipline, the glory of the Atman manifests itself. This is 
said to be Liberation. 


[1Destroyed—in the highest or Nirvikalpa Samadhi. | 
BAS Galt STH 
aaa AA TT AAT | 
aaa areata at Fass 
PACANAHA PATRI 290 I 


170. In dreams, when there is no actual 
contact with the external world, the mind alone 


J. 
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creates the whole universe consisting of the 
enjoyer,’ etc. And similarly in the waking state 
also,—there is no difference. Therefore all this 
(phenomenal universe) is the projection of the 
mind. 

[1The enjoyer &c.—i.e., the enjoyer, the enjoyable 


and enjoyment: subject, object and their coming into 
relation. ] 


AIWARS AAA THA 
aarter Payearnettas: | 
Dal aaAlera TI Ta: 
GAC TACT F TEAST Il 292 Il 


171. In dreamless sleep, when the mind is 
reduced to its causal state, there exists nothing 
(for the person asleep), as is evident from uni-.._. 
versal experience." Hence man’s (elative exist- 
ence is simply the creation of his mind, and has 
no objective reality. 


[1Universal experience—The subject has been touched 
on already. See Sloka 121, ante. ]| 


aryassataea Aa: qaedaa ata | 
AAT HAA FI AACAAT HEAT | 292 Il 


172. Clouds are brought in by the wind 
and again driven away by the same agency. 
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Similarly, man’s bondage is caused by the mind} 

and Liberation too is caused by that alone. 


® 
aeraataa ota oi 
aaa at Get Wasi | 
ques Aracehrara war- 
aa faaraata aaa Ta FATA Il 293 Il 
173. It (first) creates an attachment in man 
for the body and all other sense-objects, and 
binds him through that attachment like a beast 
by means of ropes. Afterwards, the self-same 
mind creates in the individual an utter distaste 
for these sense-objects as if they were poison, 
and frees him from the bondage. 


[ For the double meaning of the word Guna, see note 
on Sloka 76. } 


ARHrAA: BLUIAET Arai- > 


arqeq araer a at fare | 
TET Bata TANT 
Aiea De ACRAAEHT II 292 Il 


174. Therefore the mind is the only cause 
that brings about man’s bondage or Liberation: 
when tainted by the effects of Rajas it leads to 
bondage, and when pure and divested of the 
Rajas and Tamas elements it conduces to Libera- 


tion. 
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[A reminiscence of the second Sloka of Amritabindu 
Upa. ] 


fanacrenyortacat- 
SHECIATAT Aa Fa | 
aac Shana FAA 


Anat TERAt AlaaeTAA I Vk Il 


‘ic 


175. Attaining purity through a preponder- 
ance of discrimination’ and renunciation,” the 
mind makes for Liberation. Hence the wise 
seeker after Liberation must first strengthen 
these two. 


[1Discrimination—between Self and non-Self. 
2Renunciation—ot the non-Self.] 


gal ara AeTeaen fararcengay | 
AAT Fea ATTA A TATA Il VE Il 


176. In the forest-tract of sense-pleasures 
there prowls a huge tiger called the mind. Let 
good people who have a longing for Liberation 


never go there. 


r>? 
sicauiveanfawe, Ve veo ome 
facaT | W909 I 
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177. The mind continually produces for the 
experiencer all sense-objects without exception, 
whtther perceived as gross or fine, the differ- 
ences of body, caste, order of life, and tribe, as 
well as the varieties of qualification, action,’ 
means* and results.‘ 


[*Gross or fine—in the waking and dream states res- 
pectively. 

*Action—to obtain desired results. 

*Means—for these actions. 

*Results—such as enjoyment in heaven etc. ] 


Tenaga fata 
Serra T aT 
ws 
Aa: BRAY HATA | 295 | 


178. Deluding the Jiva who attached 
Pure Intelligence, and binding’ him “by the ties 
of body, organs and Pranas, the mind causes 
him to wander, with ideas of ‘I’ and ‘mine’, 
amidst the varied enjoyment of results achieved 
by himself. 


[’Binding &c.—strictly speaking, it is our attach- 
ment for these that binds us. ] 


TATU STA TAA 
TTT Blea: | 
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THRaHTa Taare AT 
HANS AT TSTAAAT Il 298 Il 


179. Man’s transmigration is due to the 
evil of superimposition,’ and the bondage of 
superimposition is created by the mind alone. 
It is this that causes the misery of birth, etc., 
for the man of non-discrimination who is tainted 
by Rajas and Tamas. 

[1Superimposition—This is the favourite theme of 
the Vedanta philosophy, to explain how the ever-free Self 
came to be bound at all. The whole thing is a mistaken 

| identity, a self-hypnotism, it says, and the way out of 
it lies in de-hypnotising ourselves. | 


aa: TEMAS TeSATETA TTT: | 
aaa area fed aaaraqatsar Il 35° Il 


180. Hence sages who have fathomed_ its 


pectet have designated the mind as Avidya or 
§ 


norance, by which alone the universe is moved 
to and fro, like masses of clouds by the wind. 


SAAT HA Teta TFTA | 

fut afa Safereg he: HASTA Nt U2 I 

181. Therefore the seeker after Liberation 
must carefully purify the mind. When this is 


purified, Liberation is as easy of access as a fruit 
on the palm of one’s hand. 
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TaRaa ag Ti 
: fret Serer a BAH | 
Seas a: sasha 
Tea & Tata TS: | 52 I 


182. He who by means of one-pointed devo- 
tion to Liberation roots out the attachment for 
sense-objects, renounces all actions,’ and with 
faith in the Real Brahman regularly practises 
hearing,” etc., succeeds in purging the Rajasika 
nature of the intellect. 


[*All actions—that are done with selfish motives. 


*Hearing &c.—i. e., hearing (from the lips of the 
Guru), reflection and meditation, of the highest Vedantic 
truth—the identity of the Jiva and Brahman. ] 


areardaarcaunaararg | « 
STAR TI ea 
aor fe Sarena @ ZB: ll 253 Ni 


183. Neither can the mental sheath be the 
Supreme Self, because it has a beginning and an 
end, is subject to modifications, is characterised 
by pain and suffering, and is an object." Whereas 
the subject can never be identified with the objects 
of knowledge. 


6 
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[1Object—cognisable by the Self which is the eternal 
subject. | 


afedditea: ara cafe: HE SAT: | 
faaranaH: TAGS: TACHA | 258 Il 


184. Buddhi* with its modifications’ and the 
organs of knowledge, having* the characteristics 
of the agent, forms the Vijnanamaya Kosha or 
knowledge sheath, which is the cause of man’s 
transmigration. 


{ 1Buddhi—the determinative faculty. 
2M odifications—such as egoism, etc. 
SHaving Gc.—thinking, ‘I am the agent’. ] 


Dyaareatataeaat 
faaraea: THAPARTT: | 

AA PHATAT A AAT 
eehqarlacahaaraa wT i Usk I 


185. This knowledge sheath, which seems to 
be followed’ by a reflection of the power of the 
Chit, is a modification’? of the Prakriti, is en- 
dowed with the function of knowledge, and 
always wholly identifies itself with the body and 
the organs, etc. 

[ 1Followed &c.—The knowledge sheath is in reality 


material and insentient, but a reflection of the Chit or 
Atman makes it appear as intelligent. 


*Modification &c.—and therefore insentient. ] 


—— eS ea? Saae —o owe Tee ee ae, 
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TATAGVa Is A AHS | ASE II 
we Ataaraty aay an- 

raf Patent sega: | 
seaq erraret s- 

SANTIS: FSSA: |] 259 I] 


186-187. It is without beginning, character- 
ed by egoism, is called the Jiva, and carries on 
the activities on the relative plane. Through 
revious desires’ it performs good and evil actions 
and experiences their results. Being born in var- 
ious bodies it comes” and goes, up and down. It 
is this knowledge sheath that has the waking, 
dream and other states and experiences joy and / 
grief. 
[ Previous desires—desires of previous births. 


*Comes G&c.—is born and dies, in higher or lower 
bodies. ] 


Tohaad Fad AA | 
faarS IT STATA TTT: 
THIAMIN: | 
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Tal WANT SATPACSA 
AAA: GACka AAT I YS5 I 


188. It always mistakes the duties, functions 
and attributes of the orders of life’ which belong 
to the body, as its own. The knowledge sheath 
is exceedingly effulgent, owing to its close proxim- 
ity to the Supreme Self, which identifying Itself 
with it suffers transmigration through delusion. 
It is therefore a superimposition on the Self. 

[ 1Orders of life—Ashramas. | 


aise Fara: WWatg Ete SECs STi: | 
FELT: TAT At AleHT AATTTAST: | LE Il 


189. The self-effulgent Atman, which is Pure 
Knowledge, shines in the midst? of the Pranas, 
within the heart.2 Though immutable, It be- 
comes the agent and experiencer owing to Its 
superimposition, the knowledge sheath. 

[The first part of this Sloka is a quotation from 
Brihadaranyaka Upa. IV. i. 7. 


lIn the midst &c.—great nearness is meant. Prana 
means force; here the physiological and mental forces 
are referred to. 


2Within the heart—in Buddhi, the seat of which is 
supposed to be the heart. ] 


wa Theaqaua Ts- 
CATTRASIITT FX IITA: | 
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Salas: aaty daa eet 
. ea: GTAcaA Bat TATA || REO II 


190. Though the Self of everything that 
exists, this Atman, Itself assuming the limitations 
of the Buddhi' and wrongly identifying Itself 
with this totally unreal entity, looks upon Itself 
as something different,*—like earthen jars from 
the clay of which they are made. 


[ \Buddhi—here stands for the knowledge sheath. 


2As something different—as conditioned and bound, 
just as an ignorant man may consider earthen pots as 
something distinct from the clay of which they are made. 
The wise man knows that the difference is simply due 
to name and form, which are creations of the mind. ] 


SOTA TAIMICTUICAT 

a _brrataata TRIM: | 
DAHA aaa ea 

CHARS TC: STATA | 282 Il 


19t. Owing to Its connection with the 
superimpositions, the Supreme Self, even though 
naturally perfect’ and eternally unchanging, 
assumes the qualities of the superimpositions and 
appears to act just as they do,—like the change- 
less fire assuming the modifications’ of the iron 
which it turns red-hot. 
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[ 1Naturally perfect—Or the phrase Qz: Sq¥rata 
may mean “ transcending Nature’. 


2Modifications—such as size, shape, etc. ] € 


freq sare | 


FANT TASK Aaa: Tea: | 
ACUTALANSCATATTATT KTS | VERN 


The disciple questioned: 


192. Be it through delusion or otherwise 
that the Supreme Self has come to consider Itself 
as the Jiva,’ this superimposition is without begin- 
ning, and that which has no beginning cannot 
be supposed to have an end either. 


[ 1 Jiva—individual soul, or the Self under self-im- 
posed limitations. ] 


TAs Haaista fren wala data: | 
a faaaa arate: Het Bef AT WN 2E2 I 


193. Therefore the Jivahood’ of the soul 
also must have no end, and its transmigration 
continue for ever. How then can there be libera- 
tion for the soul? Kindly enlighten me on this 
point, O revered Teacher. 


[ }Jivahood—the self-hypnotised state of the ever- 
free Atman. ] 


vo &. , 
esas” 
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sTTSeara | 
> aaa ge cat fara age | 
rant A Hala Aca AlleaHeTAT | VE I 


The Teacher replied: 


194. Thou hast rightly questioned, O learned 
one ! Listen therefore attentively: The imagina- y 
tion which has been conjured up by delusion can} 
never be accepted as a fact. 


aed fan cages fafterrer Freee: | 
aq Waa TA ataszae th VEX Il 


195. But for delusion there can be no con- 
nection of the Self—which is unattached, beyond 
activity and formless—with the objective world, 
as in the case of blueness,’ etc., with reference 
to the sky. 

[ 1Blueness &c.—The sky has no colour of its own, 
but we mentally associate blueness with it. The blueness 
is in our mind, and not in the sky. Similarly, limitation ) 
exists not in the Absolute Self, but in our own minds. ] 


TATA SRT TS: | 
APN Wal Staal A AeA 
ATT ATEAART STATA I REE I 
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196. The Jivahood of the Atman, the Wit- 
ness, which is beyond qualities and beyond acti- 
vity, and which is realised within as Knowledge’ 
and Bliss Absolute—has been superimposed by 
the delusion of the Buddhi, and is not real. And 
because it is by nature an unreality, it ceases to 
exist when the delusion is gone. 


[1Knowledge &c.—These are Its essence, and there- 
fore can never depart from It, as heat from fire. ] 


Braaa tq Qaiste aT | Ves | 


197. It exists only so long as the delusion 
lasts, being caused by indiscrimination due to an 
illusion. The rope is supposed to be the snake 
only so long as the mistake lasts, and there is no 
more snake when the illusion has vanished. 
Similar is the case here. 


DACA: BAIN TIT | 
serarat qf frarararfaeraararerty 1) 285 |) 
cata aac Bea ferase | 
DAIS at fet ITAA TA SHTA | VEE jh 


198-199. Avidya or Nescience and its effects 
are likewise considered as beginningless. But 


2 
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with the rise of Vidya or realisation, the entire 
effects of Avidya, even though beginningless, are 
déstroyed together with their root'—like dreams 
on waking up from sleep. It is clear that the 
phenomenal universe, even though without 
beginning is not eternal,—like previous non- 
existence.* 


[ *Root—i. e. Avidya. 

*Previous non-existence—Pragabhava, a term of 
Hindu logic. When we say a thing comes into being at a 
definite point of time, we imply also that there was non- 
existence of that particular thing prior to that moment. 
And this ‘non-existence’ is obviously beginningless. But 
it ceases as soon as the thing comes into being. Similarly, 
Avidya, even though beginningless, disappears when reali- 
sation comes. ] 


sarecy freee: oeraaer atta: | 


TILT TAA TAA || 200 |) 
staeg 4 adisseg saat Fea: | 
WAIT TSM PATA: |] 20? 1) 


200-201. A previous non-existence, even 
though beginningless, is observed to have an end. 
So the Jivahood which is imagined to be in the 
Atman through its relation with superimposed 
attributes’ such as the Buddhi, is not real: where- 
as the other (the Atman) is essentially different 
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from it. The relation between the Atman and 
Buddhi is due to a false knowledge. 


[ 1Super-imposed attributes : Just as a crystal placed 
near a red flower seems to appear as red; or when we 
look at a thing behind a curtain through an aperture, as 
the aperture becomes bigger and bigger we see more and 
more of the thing behind; but we erroneously think that 
the thing is growing, whereas, in reality, all the change 
takes place in the curtain only. Similarly we see the 
Atman through the covering of Prakriti or Nature, of 
which Buddhi, etc., are manifestations, and Nature which 
is continually changing, leads us to think that the Atman 
back of it is changing too, which is a mistake. ] 


fafiahraaet ARMA ATTA | 
TARA FEE ATATT tl RR I 


202. The cessation of that superimposition 
takes place through perfect knowledge, and by no 
other means. Perfect knowledge, according to 
the Srutis, consists in the realisation of the iden- 
tity of the individual soul and Brahman. 


agent: aera eater | 
aal aan: HAST: AAMT: |] RO tt 


203. This realisation is attained by a perfect 
discrimination between the Self and non-Self. 
Therefore one must strive for the discrimination 
between the individual soul and the eternal Self. 
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204. Just as the water which is very muddy 
again appears as transparent water when the mud 
is removed, so the Atman also manifests Its un- 
dimmed lustre when the taint has been removed. 

{ Water is naturally pure, but it is polluted by foreign 
substances mixing with it. These impurities can be 
removed by filtration, distillation, etc. So the apparent 
impurity of the soul can be removed by discrimination, 
which shows that it is Nescience that hides the real nature 
of the Self. } 


TAM F Aaa VEE 
Tatiatcer wards: | 
aat frre: acute aq 


TACHA: AVACAT TATA: |] ROX I] 


205. When the unreal ceases to exist, this 
very individual soul is definitely realised as the 
eternal Self. Therefore one must make it a point 
to completely remove things’ like egoism, etc., 
from the eternal Self. 

[ *Things—which are in reality superimpositions. ] 


DA a ICT RATATAT | 
Renitenstscra otRaractac: | 
PAAR FA KFA | ROE I 
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206. This knowledge sheath (Vijnanamaya 
Kosha) that we have been speaking of, cannot be 
the Supreme Self for the following reasons—be- 
cause it is subject to change,’ because it is insen- 


iui) Sheela al 


tient, is a limited thing, an object of the-senses 


and is not constantly present: An unreal thing 
cannot indeed be taken for the real Atman. 

[ 1Subject to change—Whereas the Atman is change- 
less, Knowledge Absolute, unlimited, the eternal subject, 
and the universal substratum of all things. Just as the 
rope is the only reality with regard to the mistaken 
snake-idea, etc. ] 


MAGIA AAA AAITS PARA ATT 
eurarraaa: Paragon: SeoISrNsa: | 
quran farafa Etarartrser: Sa 

at araha Ta NY THAT: TAST FIAT | ROW Il 


207. The blissful sheath (Anandamaya 
Kosha) is that modification’ of Nescience which 
manifests itself catching a reflection of the Atman 
which is Bliss Absolute; whose attributes are 
pleasure? and the rest; and which appears in view 
when some object agreeable to oneself presents 
itself. It makes itself spontaneously felt to the 
fortunate during the fruition of their virtuous 
deeds; from which every corporeal being derives 
great joy without the least effort. 


[ 1Modification &c.—The experience of the Sushupti 
state will be spoken of in the next Sloka as the typical 
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enjoyment of the Anandamaya Kosha. And deep sleep is 
always a state of intense i orance. Hence this sheath 
must be a modification of Nescience. 


*Pleasure &c.—The reference is to the Taittiriya Upa., 
IT. v., where Priya, Moda and Pramoda (various degrees 
of enjoyment) are said to be the attributes of the Anan- 
damaya Kosha. ] 


TAGATHIT TIA SHAE | 
CAPRA RITE ANTAT || ROS |] 


208. The blissful sheath has its fullest play 
during profound sleep, while in the dreaming 
and wakeful states it has only a partial manifes- 


tation, occasioned by the sight! of agreeable ob- 
\Jects and so forth. 


[ 1Sight 6c.—actual sense perception (in the waking 
state ), or memory-impressions (in dream ). ] 


AATATSAA: TUT 
ATTRA | 
aMcTea: GHAI 
PACS ATASAT RAAT |] 208 |) 


209. Nor is the blissful sheath the Supreme 
Self, because it is endowed with changeful attri- 
butes, is a modification of Prakriti, is the effect 
of past good deeds, and imbedded? in the other 
sheaths which are modifications. 
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[ Imbedded Gc.—The reference is again to the 
Taittiriya Upa., 2nd chapter, where the five Koshas are 
spoken of as_ being similar in shape and one inside the 
other, the Annamaya or material sheath being the outer- 
most and Anandamaya the innermost. ] 


qayarata atarat fara afc: Ae | 
apaparaea: Arat TTSATISTAEAT Il RAO I 


210. When all the five sheaths have been 
eliminated by the reasoning on Sruti passages,’ 
what remains as the culminating point’ of the 
process, is the Witness, the Knowledge Absolute, 
—the Atman. 

[ 1Sruti passages—those that describe the Atman 
negatively, by the Neti Neti (not this, not this) method. 


2Culminating point—beyond which the process of 
reasoning or analysis cannot go. What takes place then 


is termed the ee ee the 
mind is then said to be in the Samadhi state. ] 
TSTATCAT TAMSIN: TARITASAT: | 
HARTATATA AaaHeel FAA: | 
aarara: & faa a: earencaa fara 1 228 I 


att. This self-effulgent Atman which is dis- 
tinct from the five sheaths, the Witness of the 
three states, the Real, the Changeless, the Un- 
tainted,’ the everlasting Bliss,—is to be realised 
by the wise one as one’s own Self. 


Ven 
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( }Untainted—by Nescience; hence Absolute. ] 


. freq vara | 


fares tay aereag cg | 
canna fen faa wares & git | 
fae a fag aeatta erarasscrfaatire |) 222 1 


The disciple questioned: 


212. After these five sheaths have been 
eliminated as unreal, I find nothing, O Teacher, 
in this universe but a Void, the absence of 
everything. What entity does there at all 
remain with which the wise man should realise 

is identity ? 

{ The position of the Buddhistic Shunyavadins or 
Nihilists who deny that there remains anything positive 
after the ultimate analysis, is set forth in this Sloka as a 
prima facie view, and the refutation is given in the next 


few Slokas. ] 
ARTS | 
aege cra atearqoista Frac | 
TRANTTHRTT ITAASAATAT ll 223 I 


aa AGI 3: Sey aH TAA | Oxpetnce Aran eGash 


amen aeart fare gaa GIA |) 222 I 
The Guru answered: 


213-214. Thou hast rightly said, O learned 
ne! Thou art clever indeed in discrimination. 
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That by which all those modifications such as 
egoism, etc., as well as their subsequent absence 
(during deep sleep) are perceived, but whfch 
Itself is not perceived, know thou that Atman— 
the Knower—through’ the sharpest intellect. 


[ The argument is this: The Atman as the eternal 
subject must remain always. Otherwise knowledge itself 


will be impossible. Even in the Sushupti state there 
must be the eternal subject behind to record the blissful 
memory of that state. To take a familiar example: 
In a bioscope there must be the screen to allow the 
moving pictures to coalesce and form a connected whole. 
Motion presupposes rest. So the ever-changing Prakriti 
must have behind it the immutable Atman. 


1Thvough &c.—An echo of Katha Up. 1. i. 22-] 


ACMA AAAATTAATT TAS | 

HEMT TAA Aa ATTA Ul ALK I 

215. That which is perceived by something 
else has for its witness the latter. When there 


is no agent to perceive a thing, we cannot speak 
of it as having been perceived at all. 


oat EAH Al Aa: IATTAAA | 
Tea: TE SF ATA A AAT: | VLE Ml 


216. This Atman is a self-cognised entity, 
because It is cognised by Itself. Hence the indi- 
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vidual soul is itself and directly the Supreme 
Brahman, and nothing else. 


s 


TATRRATOTR TAL PAs atyEA- 
Prarrataarcaa equa & ats eit af 1229 1 


217. That which clearly manifests Itself in 
the states of wakefulness, dream and profound 
Sleep; which is inwardly perceived in the mind 
in various forms, as an unbroken series of egoistic 
impressions; which witnesses the egoism, the 
Buddhi, etc., which are of diverse forms and 
modifications; and which makes Itself felt as the 
Existence-Knowledge-Bliss Absolute: know thou 
this Atman, thy own Self, within thy heart. 


[ According to the Sankhya philosophy, the whole 
universe, as it appears to us, is a mixture of Purusha and 
Prakriti—of something which impinges on or gives the 
Suggestion to our minds, and of the mind which reacts, 
and covers it, as it were, with a coating of its own. In 
other words, everything we perceive is this unknown some- 
thing plus the mind, or to put it briefly, X+ mind. The 
Vedanta substitutes Brahman for Purusha and postulates 
a Nescience as the inscrutable power of Brahman, which 
covers the real nature of Brahman and makes It think as 
if It were subject to all sorts of change and limitation. 
Atman is only another name for Brahman. So, whenever 
we perceive a thing, from any mental impression, it must 


7 


_ 
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be the Atman and nothing else that we perceive. Only 
in our ignorance we fail to grasp the real nature of the 
thing experienced ( the Atman ) and call it by vario 

names. So, our egoism, our intellect, and all mental 
states are manifestations of the Atman and Atman alone. | 


ARAMA AS SAAT il AAT It 


218. Seeing the reflection of the sun mirror- 
ed in the water of a jar the fool thinks it is the 
sun itself. Similarly the stupid man, through 
delusion, identifies himself with the reflection of 
the Chit! caught in the Buddhi which is Its 
superimposition. 

[ 1Chit—the Atman which is Knowledge Absolute.] © 


qt ae agTaTH tare 
faara aa fafacremase: | 

ALET TA AAATATMTAR: 
TATHIT FATA AAT TAT Nh ALE Il 


219. Just as the wise man leaves aside the 
jar, the water and the reflection of the sun in 
it, and sees the self-luminous sun which illumines 
these three and is independent’ of them; 
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y [ Independent &c.—These being merely its reflec- 
tions, which serve to Suggest the real sun. ]} 
) . 


feast gat Piet gerary | 
TUNCATCH TVS ay 
TATHT ATATFSAMT || Ro 
TAS: RIAA: | 
faara areata 
garg fara ait Rarer: 1) 222 1 
fates srr fofrq 
wri Satara fate afira | 
APTS TM WATT 
faa Se AAS: 1) 222 J 
220-222. Similarly, discarding the bod ie 
the Buddhi, and the reflection of the Chit in it, 
and realising the Witness, the Self, the Knowledge 
Absolute, the cause of the manifestation of 
everything, which is hidden’ in the recesses of 
the Buddhi and is distinct from the gross and 
subtle, eternal, omnipresent, all-pervading, ex- 


tremely subtle, which has neither interior nor 
exterior, and is identical with oneself,—fully 
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realising this true nature of oneself, one be- 
comes free from’ sin, and taint, and death and 
grief, and becomes the embodiment of Bliss. 
Illumined himself, he is afraid of none. For a 
seeker after Liberation there is no other way to 
the breaking of the bonds of transmigration than 
the realisation of the truth of one’s own Self. 

[ tHidden Gc.—It is the purified Buddhi which 
catches a glimpse of the Atman. 


The sense of various Sruti passages of Advaitic import 
is reproduced in these Slokas. The reader is specially 
referred to the Brihaddranyaka III. viii. 8, Taittiriya Il. 

ar, and Svetasvatara III. 8. | 


FAA AN ATA HILT | 
aenfedtamaes we GTA TA 1 RRB 


223. The realisation of one’s identity with 
the Brahman is the cause of liberation from the 
bonds of Samsara, by means of which the wise 
man attains Brahman, the One without a second, 
the Bliss Absolute. 


TNT Gat Farad FA: | 
aaIAa: GAVIA ACTA: I RRL I 


224. Once having realised the Brahman one 
no longer returns to the realm of transmigration. 
Therefore, one must fully realise one’s identity 
with the Brahman. 
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aed ard sat rst at eae: fee | 
.  fearrgacd semfhaet feat arate 1 22% I 


225. Brahman is Existence, Knowledge, the 
Absolute, pure, supreme, self-existent, eternal 
and indivisible Bliss, Mot different (in reality ) 
from the individual soul, and devoid of interior or 
exterior,—there It reigns triumphantz < = * . 


Tag Tad BENET TAIT | 
a eragted Rafa aera caning 


NW RRE I 


226. It is this Supreme Oneness which 
alone is real, since there is nothing’ else but the 
Self. Verily, there remains no other independent 
entity in the state of realisation of the highest 
Truth. 


[ ‘Nothing &c.—Everything but the Self is an appear- 
ance merely. ] 


Ota Gae fea aed cdtanarena | 
ACT AAA TARA ATATAATSTTT |] 22 I 


227. All this universe which appears as of 
diverse forms through ignorance, is nothing else 
but Brahman which is absolutely free’ from all 
the limitations of human thought. 


[ 1Free &c.—We imagine all sorts of things through 
ignorance, but Brahman is ever beyond them, and is the 
only Reality. ] 
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AeRraaista wat a Fret: 

Qnilsiea GAT F BRAS | £ 
at RTT PITT HRA: 

Hal WM HATAAATT: | BRE Il 


228. A jar, though a modification of clay, 
is not different from it; everywhere the jar is 
essentially the same as the clay. Why then call 
it a jar ?—It is fictitious,’ a fancied name merely. 


[ 1Fictitious &c.—Quoted in sense from the Chhando- 
gya Upa., Ch. VI. ] 


HANG BAIA AST 

qzeq dastad a Tea | 
Tal Iz: Hera TT AleT- 

“RAAT Tet TARA th BRE Il 


229. None can demonstrate that the essence 
of a jar is something other than the clay (of 
which it is made). Hence the jar is merely 
imagined through delusion, and the component 
clay alone is the abiding reality in respect of it. 

G ° 2 e 
APATARAA TASATA | 
secita at ates a aeT tel 
fafa fafraraarret: | 22° 1 
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230. Similarly, the whole universe being the 
effect of the real Brahman is ##® reality nothing 


but-Brahmen. Its 6Ssence is That, and it yer -| 


not exist apart from It. He who says ‘Hs’, 


still under delusion,—he babbles like* one sae. — 


[ ‘Like &c.—i.e. incoherently. } 


aaiag Roatacta arcit 
sitet aasaratrat after | 
ATTRA HATA RST I R32 Il 


231. This universe is verily Brahman— 
such is the august pronouncement of the Atharva 
Veda. Therefore this universe is nothing but 
Brahman,—for that which is superimposed ( on 
something ) has no separate existence from its 
substratum. 


- 
[ The reference is to Mundaka (II. u. 5a. which is 
one ef the Upanishads belonging to the Atharva Veda. ]} 


waar ang edt ARAN Nl 232 I 


1, Bates. 
232. If the universe, as #-is, be real, there 
will be no cessation’ of the dualistic element, the 
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scriptures’ will be falsified, and the Lord* Him- 
self will be guilty of an untruth. None of these 
three is considered either desirable or wholesome 
by the noble-minded. 

[ 1No cessation &c.—The world in that case can never 


be destroyed. Hence duality with all its ugly features 
will persist. 


*Scriptures &c.—According to staunch Advaitins the 
numerous Advaitic texts of the Srutis, comprising the 
highest philosophic thought, are alone considered as 
bearing out their true import, to which the rest of the 
Vedas must be subordinated. 


’The Lord &c.—Being the Revealer of the truths of 
the Srutis. Or the allusion may be to Sri Krishna’s 
words in the Gita quoted in the next verse. ] 


PAT TeGAaAg A as Avqgleta: | 
TT ACR TATACAAAT TSAI tl RBZ Il 


233. The Lord, who knows’ the secret of 
all things, has supported this view in the words— 
‘But’ I am not in them,”’ “‘nor are the beings in 
Me.”’ 

[ Knows &c.—Because He is Omniscient. 


*But &c.—The reference is to the 4th and 5th Slokas 
of the 9th chapter of the Gita which declare that all 
existence owes its being to Brahman won is its_sub- 
stratum, yet-Absolute. ] 


at act waft agarqIeeTarT | 
wae HyeasaeaNaATT I Raw Il 


catriciiec.t) . 2. cee laa =e a nee fw 6.4? 

Beh, wll t Aomge | Maw Maes vrmat see Ma Me. bef. AX 

ys, PEO ‘ih : bows be A es  Aa/) ( een wh. (ha a dines y TT. Aig 
ri ban rt ROW Ser — fa hewk » He ole, x, . @4.4 on ae are 


a “eed Hate - 2 VI CHUD TE Gat orle A Ott” 6 

Ns BETO art ag 
234. If the universe be true, let it then be 
perceived in the state of deep sleep also. As it is 
not at all perceived, it must be unreal and false, 

like dreams. Me ee 


We VwSated area: eink on Ghth se otke 
S hams . FX a. 2 


os : Py ee, 
qari aT goer Gn [mde tr 
amitacentea feataen- 


C Lets renebk ; 
fagrmanata aa ator | RBK II 


235. Therefore the universe does not exist 
apart from the Supreme Self: and the perception 
of its separateness is false like the qualities’ (of 
blueness, etc., in the sky). Has a superimposed 
attribute any meaning apart from its substratum ? 
It is the substratum? which appears like that 
through delusion. 

[ 1Qualities &¢.—See Sloka 195. 


*Substratum &c.—The Tope appears as the snake. 
This idea is made clear in the next few Slokas. ] 


’ > ° twit Fr 4 et 2d t/p_ A, mre 
arqet VagAAA: Ita CHenanerd ele ll n+ he Kong 
a 5 R . « £. (gad GA 4p ae horn a 

fe ry iy a o> Te Sv ahevaa 


Taal Ha Asa BTA tic Bn Het Ghee 
of Rane n~ “rtamn. —- At. 
canted seater araaray | 2 £1 ere think onnth 
AA b~ VA Ae Y Ha 
236. Whatever a deluded man perceives ~¢ Lathe 


hrough mistake, is Brahman and Brahman 
lone: The silver is nothing but the mother- 


a. 
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of-pearl. It is Brahman which is always con- 
sidered as this universe, whereas that which, is 
superimposed on the Brahman, viz., the universe, 
is merely a name. 


wa: at sat Bate 
fagetaarad Fro | 
PACAUTPSETAARTT | 229 Il 
c ry © 
fea at freaoaraaT | 
TRIAS HAA SAAT ; 
Satta: ea fafahas aa tl 235 I 
237-238. Hence whatever there manifests, 
viz., this universe, is the Supreme Brahman It- 
self, the Real, the One without a second, pure, the 
Essence of Knowledge, the Taintless, pacified, 
devoid of beginning and end, beyond activity, 
the Essence of Bliss Absolute. Transcending 
all the diversities created by Maya or Nescience, 
eternal, ever beyond the reach of pain, indivisible, 


immeasurable, formless, undifferentiated, name- 
less, immutable, self-luminous. 


AGS Aaa faraHeT Ny | 
Sqaravefararst a tet FTA: i AVE Il 
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239. Sages realise the Supreme Fruth, 

Brahman,—in which there is no differentiation of 

knfower, knowledge and known, which is infinite, 

transcendent, and the Essence of Knowledge 
Absolute. 


DeaATUed AAAANaTy | 
DIATAAES TA FAS AE! Il Rwo I 


240. Which can be neither’ thrown away 
nor taken up, which is beyond the reach of mind 
and speech, immeasurable, without beginning 
and end, the Whole, one’s very self, and of 
surpassing glory. 

[ 1Neither &c.—Because It is not a material thing, 
but one’s very Self. ] 


cease aaa 
TACHA: MTTATATTT | 
Wa aaetaaaita BRT 
RCIA TAGTTa AE: il 2Ve I 
Prreasaraesaae: | 
GANAAPANTS TISTAT: 
FIFI: TATA: I] 282 I 
241-242. If thus’ the Sruti, in the dictum 


ae 
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“Thou art That’’ (Tat-Tvam-Asi), repeatedly 
establishes the absolute identity of Brahman (or 
Isvara ) and Jiva, denoted by the terms That 
(Tat) and Thou (Tvam) respectively, divesting 
these terms of their relative associations,—then 
it is the identity of their implied, not literal, 
meanings which is sought to be inculcated, for 
they are of contradictory attributes to each 
other—like the sun and a glow-worm, the king 
and a servant, the ocean and a well, or Mount 
Meru and an atom. 

[ Uf thus &c.—The reference is to the sixth chapter 
of the Chhandogya Upanishad, where Uddalaka Aruni 


tries to impress on his son, Svetaketu, the identity of Jiva 
and Brahman in various ways. | 


aafacrasaaatt ern teta 
aq areaa: HTTATALT: | 
SeTeq ATA ARAM AHTA 
HaAST HT PIT THIN ll VV ll“ 


243. This contradiction between them is 
created by superimposition, and is not something 
real. This superimposition, in the case of Isvara 
(the Lord), is Maya or Nescience, which is the 
cause of Mahat' and the rest*,—and in the case 
of the Jiva (the individual soul), listen ,—the five 
reat which are the effects of Maya, stand 
or it. 


j A 
/ l CAH” the Lon. a bi Voda {d, 4 it * br WON Pr vA, Le Are a Ww 
/ r > 7 


~ 


lx yu pe Ye grrsl.An a, tl. c* | Seantince 


/ ast aa ak a ee ee ES ee 


A 
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{ !Mahat—See note on Sloka 123. 


, 7The rest—the grosser manifestations that proceed 
from Mahat. 


‘Five sheaths—See note on Sloka 125. ] 


Wagar qusitaareaat: 
GIST AF TT a Sita | 

Tei AUR HAST ATH- 
CAAT A AST A TAT | Ree Nl 


244. These two are the superimpositions of 
the Isvara and the Jiva respectively, and when 
these are perfectly eliminated there is neither _ \s4 
Isvara nor Jiva. A kingdom is the symbol of a i - 
king, and a shield of the soldier, and when these cal 
are taken away there is neither’ king nor soldier. } g~ Va 


[ tNeither &c.—He is only a man then. Similarly, if (2 
we take away omniscience, omnipotence, etc., from Isvara 
and the deficiencies of knowledge, power, etc., from the \ Wy 
Jiva, only Brahman remains as the substance of bo < On \ 


sora sri fa af aM Se 
Ferrata meat afer am | MA fe 

atararnrgadtaarat- Pe 
SAAT: HTT TF | BV Nl ew 


245. The Vedas’ themselves in the words 
‘‘Now then is the injunction,’’ etc., repudiate the A« 
duality imagined in the Brahman. One must ~~ 


AhyA fa Si Ae OT Ge ata sity 


mope 


w Ke toateee tk barvrena hell % parca om 


ROM bP a ol gpa. Hae a fremtin deh ihe oak ee vo 


iy cL. 22) 
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needs eliminate those two ‘superimpositions by 
means of realisation supported by the authomty 
of the Vedas. 


[ 1Vedas &c.—The reference is to the Brihadaranyaka 
1 a a aie 0 oS | 


WYP SITS | 
TA: TASRATAETA: Il VE I 


246. Neither this gross nor this subtle 
universe (is the Atman). Being imagined they 
are not real,—like the snake seen in the rope, 
‘and like dreams. Perfectly “eliminating the 


‘objective world in this way by means of reason- 


ing, one should next realise the oneness that 
underlies the Isvara and the Jiva. 


aaeg at sara geet 
TACATSATACH ASA | 

aS ACT A ASAT 
feequaritanta area | WV 1 


247. Hence those two terms (Isvara and 
Jiva) must be carefully considered through their 
implied meanings, so that their absolute identity 
may be established. Neither the method of total 
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rejection nor that of complete retention will do. 
One must reason out through the process which 
corhbines the two. 


° oF 


ae ay 


{ There are three kinds of Lakshanad or implied 
Meaning—the Jahati, the Ajahati and the Bhaga 
Lakshana. The first is that in which one of the terms has 
to give up its primary meaning. For example, the phrase 
vimrat aty: does not mean that a village of cowherds 
is in the Ganges but om the Ganges. The second kind 
is that in which the primary meaning is retained, but 
something is supplied to make it clear, as the sentence 

means “‘a white (horse) is running.’’ In the 
third kind of Lakshana each of the terms has to give 
up a part of its connotation. See the next Sloka. ] 


a taqeisatadiz Fanart 
ASSATTAUE BVAA | 
qt Ta aaAaaarea 
fresaataras PCT Il 285 I 
queen raat aarerat- 
wavsara: oars TT: | 
aq Agarsusiaa Raa 
TACHA FAAATSATA: || VE Il 
248-249. Just as in the sentence, ‘This is 


that Devadatta,’ the identity is spoken of, 
eliminating the contradictory portions,’ so in the 
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sentence ‘Thou art That,’ the wise man must give 
up the contradictory elements on both sides and 
recognise the identity of Isvara and Jiva, noticing 
carefully the essence of both, which is Chit, 
Knowledge Absolute. Thus hundreds of scrip- 
tural texts inculcate the oneness and identity of 
Brahman and Jiva. 

[ 1Contradictory portions—Such as the differences of 
time and place, etc. | 


TOTS AAALAC 

fae wadl aaa | 
Bal BUAaas Tate 

HAE AKACAAAT BEAT | 
rarer gage 

abe eATCHTATAAISETAT Il RKO Il 


250. Eliminating the not-Self, in the light 
of such passages as ‘It is not gross,’ etc., (one 
realises the Atman), which is self-established, 
unattached like the sky, and beyond the range of 
thought. Therefore, dismiss this mere phantom 
of a body which thou perceivest and hast accept- 
ed as thy own self. By means of the purified 
understanding that thou art Brahman, realise thy 
own Self, the Knowledge Absolute. 

[ 1Not gross &c.—The reference is to Brihadaranyaka 
III. viii. 8. ] 
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acai ae sare aad senranaried 
agcasthd aararatad araradartad | 
qenratted Ga: ot Peale acaet & Brest Se | 
ARTA WARNS HATS ATTA |i RRQ I 


251. All modifications of clay, such as the 
jar, etc., which are always accepted by the mind 
as real, are (in reality) nothing but clay. 
Similarly this entire universe which is produced 
from the real Brahman, is Brahman Itself and 
nothing but That. Because there is nothing 
else whatever but Brahman, and That is the 
only self-existent Reality, our very Self, there- 
fore art thou that Pacified, Pure, Supreme 
Brahman, the One without a second. 


SPATS AA WMHS TAA ATT Il R22 I 


252. As the place, time, objects, knower, 
etc., called up in dream are all unreal, so is also 
the world experienced here in the waking state, 
for it is all an effect of one’s own ignorance. 
Because this body, the organs, the Pranas and 
egoism, etc., are also thus unreal, therefore thou 
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L pats Searke ? ot} oat the term pedo bra ei 
aay i = a Heys LL Crore op coe 

Pinos theorems ret aay ke 
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art the Pacified, Pure, Supreme Brahman, the 
One without a second. 


TA Wr Herd asa 
AAAS a ACATSTAT | 
aA Pry FS TANT tl RH2 Il 


253. (What is) erroneously supposed to 
exist in something, is, when the truth about it 
has been known, nothing but that substratum, 
and not at all different from it: The diversified 
dream universe (appears and) passes away in 
the dream itself. Does it appear on waking as 
something distinct from one’s own self? 


SrreitteararTaget 
AASATNATA TAT | 
anaratarantaard 2 
Fa aTaAta waaay tl Ake I 


254. That which is beyond caste and 
creed, family and lineage; devoid of name and 
form, merit and demerit; transcending space, 
time and_ sense-objects;—that Brahman art 
thou, meditate on this in thy mind. 


* a, An A — we CMO ro Ren br Bie [a be ltt yal 

Int fey A sane Sage hooryite dsteamawn 2 Corhene t 9 
dnd hy ee ae ne rites.” al, Lary hs BE. Ann Phy. Aye, 
ants TAY bd on Mele fheY Kans ts egs Uh bg har J 
A = i hensoors H Ret Shhh Lely Is. wares teens 
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: Tat frais: | 
Uatagaraans aeq a- 
Sa aeaata wraarenta |) Vey Il 


255. That Supreme Brahman which is 
beyond the range of all speech, but accessible 
to the eye of pure illumination; which is pure, 
the Embodiment of Knowledge, the beginning- 
less entity;—that Brahman art thou, meditate 
on this in thy mind. 


FA SATS ATTA || RHE I 


256. That which is untouched by the six- 
fold wave’; meditated upon by the Yogi’s heart, 
but not grasped by the sense-organs; which the 
Buddhi cannot know; and which is unimpeach- 
able;—that Brahman art thou, meditate on this 
in thy mind. 

[ *Sixfold wave—viz., decay and death, hunger and 
thirst, grief and delusion, which overtake the body and 
mind. ] 
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Ara eTaAA THAT 
ard A ATASsany | ; 
fread frequraats 4- 
sal dante araaeata Ul 2X9 I 


257. That which is the substratum of the 
universe with its various subdivisions, which are 
all creations of delusion; which Itself has no 
other support; which is distinct from the gross 
and subtle; which has no parts, and has verily 
no exemplar ;—that Brahman art thou, meditate 
on this in thy mind. 


AAT STATA 

PS CIMCIC GLO | 
foaeraaraaet 

Fe AAA WTaacata tt RK I 


258. That which is free from birth, growth, 
development, waste, disease and death; which 
is indestructible; which is the cause of the pro- 
jection, maintenance and dissolution of the 
universe;—that Brahman art thou, meditate on 
this in thy mind. 


TRANTAATISAS ear 
Preargreciearar | 
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freaqaaaranata 4- 
: Sa aaata vraaeata || RE I 


259. That which is free from differentia- 
tion; whose essence is never non-existent; which 
is unmoved like the ocean without waves; the 
ever-free; of indivisible Form;—that Brahman 
art thou, meditate on this in thy mind. 


a Dancers ry ae 8 ‘ Sevlerd ces * Fane 
apna agree eset! eo 
ieecerrercficiienicer Anse ne Ung Comes Pa: 
t< seer | oo on~ pact eT wer 
HAART AS 1 ack regn == Conan, Oy horn 
aut wa ths ‘pier Be 28: Cawce Aad As, 
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260. That which, though One only, is the 
cause of the many; which refutes all other 
causes, but is Itself without cause; (distinct from Sig 
Maya and its effect} the universe} and indepen- ™ 


dent ;—that Brahman art thou, meditate on this 
in thy mind. 


fafanornaactaat 
TATA ASAT TF | 
A ee 
Fal aaa ATAATCATA Il RR Il 


261. That which is free from duality; 
which is infinite and indestructible ; distinct from 
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the universe and Maya4,—supreme, eternal; 
which is undying Bliss; taintless;—that Brah- 
man art thou, meditate on this in thy mind. 


ae aera AT 

AAS AAT | 
waaceaalaet Bat 

TA TAA ATTA Il RFR I 


262. That Reality which (though One ) 
appears variously owing to delusion,—taking 
on names and forms, attributes and changes, 
Itself always unchanged, like gold in its mod- 
ifications,—that Brahman art thou, meditate on 
this in thy mind. 


TA AAAS ATTACATA | REQ Il 


263. That beyond which there is nothing; 
which shines even above Maya, which again is 
superior to its effect, the universe; the inmost 
Self of all, free from differentiation; the Real 
Self, the Existence-Knowledge-Bliss Absolute; 
infinite and immutable;—that Brahman art 
thou, meditate on this in thy mind. 
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aa ceaferrat afaerta il 28 I 


264. On the Truth inculcated above,’ one 
must oneself meditate in one’s mind, through 
the intellect, by means of the recognised argu- 
ments.? By that means one will realise the 
Truth free from doubt, etc., like water in the 
palm of one’s hand. 

[ :Above—in the ten preceding Slokas. 

2Recognised arguments—that are in harmony with the 
Vedas. | 
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| 265. Realising in this body the Knowledge 
-~ Absolute free from Nescience and its effects, like 
the king in an army, and being ever established 
in thy own Self, by resting on that Knowledge, 
merge the universe in the Brahman. 
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266. In the cave’ of the Buddhi there 5 

L the Brahman, distinct from the gross and subth, 

the Existence Absolute, Supreme, the One with- 

out a second. For one? who lives in this cave 

as Brahman, O beloved, there is no more 
entrance into the mother’s womb. 


[ 1Cave—The Buddhi is often spoken of thus. 
2For one &c.—He who always thinks of himself as 
Brahman has no more rebirth. ] 


ala agrara qaadt araarcarkeeaT 
Hal AATAAla FST AKA TARA! | Pre 
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267. Even after the Truth has been re- 
alised, there remains that strong, beginningless, 
obstinate impression that one is the agent and 
experiencer, which is the cause of one’s trans- 
migration. It has to be carefully removed by — 
living in a state of constant identification with | 
the Supreme Self. The sages call that Libera- 
tion which is the attenuation’ of Vasanas or 
impressions here and now. 

[ 1Attenuation &c.—Because the man who has pr 
selfish desires easily attains Mukti. ] 
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ae Aaa At wal Ferenaraarcawa | 

searaisd ficecen fem eareafrgat |) 25 1 

268. The idea of ‘me and mine’ in the 
body and organs, etc., which are non-Self,— 
this superimposition the wise one must put a 
stop to, by identifying oneself with the 
Atman. 


Mea  TeMten afeagateartenry | 
Aisetacta agresaerarcaAra TE ll REE I 


269. Realising thy own Inmost Self, the 
Witness of the Buddhi and its modifications, oe 4 
and constantly revolving the positive thought, >" Sa 
‘I am He,’ conquer this identification with j.~* 
the non- aan 


ered caer eaTeTTETIRe FH | 25° 


270. Relinquishing the observance of social 
formalities, giving up all ideas of trimming up 
the body, and avoiding too much engrossment 
with the scriptures, do away with the superim- 
position that has come upon thyself. 


SHaraaal Heat: MSaaaqang = | 
SATA Ae TATAHA ATA || 2192 I 


271. Owing to the desire to walk after 
society, the passion for too much study of the 
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scriptures and the desire to keep the body com- 
fortable, people cannot attain to proper Realisa- 
tion. 
THAT TWeaAIP-T AAT, | 
qafea asat: WE aaa 


Asesye: AqAAla Arar Ml Vz It 


tb? 272. For one who seeks deliverance from 

the prison of this world ( Samsara ), those three 
desires have been designated by the wise as the 
strong iron fetters to shackle one’s feet. He who 
is free from them truly attains to Liberation. 


e C™~ 5 c fe ar- 
ferraTa Stet TEPTHT 11 292 Mh” 


273. The lovely odour of the Agaru (agal- 
lochum) which is hidden by a powerful stench 
due to its contact with water, etc., manifests 
‘tself as soon as the foreign smell has been fully 
removed by rubbing. 


ora: Pratara geet 
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274. Like the fragrance of the sandal- 
wood,’ the perfume of the Supreme Self, which 
is covered with the dust of endless, virulent 
desires’ imbedded in the mind, when purified by 
the constant friction of Knowledge, is ( again ) 
clearly perceived. 


[ 1Sandal-wood—the ‘ Agaru’ of the previous Sloka 
is meant. 


2Desires—VAasanA in Sanskrit means both ‘ odour’ 
and ‘ desire.’ ] 


TACHA AORTA | 
frearentagar sat art arla Set VHTA |) R9¥ Il 


275. The desire for Self-realisation is ob- 
scured by the countless desires for things other 
than the Self. When they have been destroyed 
by the constant attachment for the Self, the 
Atman clearly manifests Itself of Its own 
accord. 


aT wT Tentaterd Aa- 

TaN TM Falla TAAATaAMT | 
Pesrrata ata AAA 

AAT Ta: MageIA I QE I 
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276. As the mind becomes gradually es- 
tablished in the Inmost Self, it proportionately 
gives up the desires for external objects. And 
when all such desires have been eliminated, there 
takes place the unobstructed realisation of the 
Atman. 


eqrcasta oar fercat wat aeata ater: | 
TAA AAA: WMATAIAT HE || 299 Il 


277. The Yogi’s mind dies, being con- 
stantly fixed on his own Self. Thence follows 
the cessation of desires. Therefore do away 
with thy superimposition. 


am ghat Tt Garcaa Gea Pala | 
ACCA AIRA NAAT HS || 295 Il 


278. Tamas is destroyed by both Sattva 
and Rajas, Rajas by Sattva, and Sattva dies 
when purified. Therefore do away with thy 
superimposition, through the help of Sattva. 


orest quate agteta fatarea fare: | 

PATH TAA ANATATTAT HS | RSE I 

279. Knowing for certain that the Pra- 
rabdha* work will maintain this body, remain 


quiet and do away with thy superimposition 
carefully and with fortitude. 


VIVEKACHUDAMANI 125 


[ !Prdrabdha—the resultant of past Karma that has 
led to the present birth. When this is worked out, the 
body falls, and Videhamukti is the result. | 


arg sta: ot aaicrasara hagas | 
ATGATANTa: MAATATATaAT HS || RSo II 


280. ‘‘I am not the individual soul, but 
the Supreme Brahman,’’—eliminating thus all 
that is not-Self, do away with thy superimposi- 
tion, which has come through the momentum 
of (past) desires. 


JAM THM SAM AAT AAIATAHA: | 
ARTA: MATA TAS HS | R52 Il 


281. Realising thyself as the Self of all by 
means of scripture, reasoning and thy own 
realisation, do away with thy superimposition, 
even when a trace of it seems to appear. 


TAMAS ATTA PAT AA 
qantas fact TATATATTAT HS | 252 Il 


282. The sage has no connection whatever 
with action, as he has no idea of accepting or 
giving up. Therefore, through constant en- 
grossment on the Brahman do away with thy 
a 
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CAMTASIA CTA | 
AAVATCHCATI SAA AVANT HE || 2B | ° 


283. Through the realisation of the iden- 
tity of Brahman and the soul, resulting from 
such great dicta as ‘Thou art That’ and so forth, 
do away with thy superimposition, with a view 
to strengthen thy identification with Brahman. 


mea sasteaaatasarars | 
ATTA BRICAT ATATATTA BE | 258 I 


284. Until the identification with this body 
is completely rooted out, do away with thy 
superimposition with watchfulness and a con- 
centrated mind. 


Tatastawtal: VATA ATA | 

aratrcat fama HE |) SK tl 

285. So long as even a dream-like per- 
ception of the universe and souls’, persists, do 


away with thy superimposition, O learned one, 
without the least break. 


[ Universe and souls—i. e., plurality. ] 


faara stearaian: searecty fares: | 
afraaat gar farraarcararcntat | RSE I 
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286. Without giving the slightest chance 
to oblivion on account of sleep, concern in 
secular matters or the sense-objects, reflect on 
the Self in thy mind. 


ic 7 c ag . . . ay: 
° 25 
CHAT AUSSI HANA Halt AT | R59 I 
287. Shunning' from a safe distance the 
body which has come from parents and_ itself 
consists of flesh and impurities,—as one does an 


outcast,—be thou Brahman and realise the con- 
summation of thy life. 


[ 7Shunning—i. e. giving up all identification with the 
body which is very impure. ] 


TETRIS ASTHT FATCATA TUCATa | 

faararavsaraa Geol wa Gat Aa 255 

288. Merging the finite soul in the Su- 
preme Self, like the space enclosed by a jar in 
the infinite space, by means of meditation on 
their identity, always keep quiet, O sage. 

SAITAMA SAYA AACA | 

marvsaty faves aeaat AGATA || 258 | 


289. Becoming thyself the self-effulgent 
Brahman, the substratum of all phenomena,— 
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as that Reality, give up’ both the macrocosm 

and the microcosm, like two filthy receptacles. 
[ 1Give up &c.—Cease to care for the whole universe, 


which is other than the Self, before whose majesty it 
pales into insignificance. ] 


faarenfa cars AeTectTaeTAT | 
faa fegqcasy Fast WI TAT It REO I 


290. Transferring the identification now 
rooted in the body to the Atman, the Existence- 
Knowledge-Bliss Absolute, and discarding’ the 
subtle body, be thou ever alone, independent. 


[ 1Discarding—ceasing to identify thyself with. ] 


TAT STATATA TAMA: FX TAT | 
AFA ATCT HABA APTOS Ni REL It 


291. That in which there is this reflection 
of the universe, as of a city in a mirror,—that 
Brahman art—thow;—knowing this thou wilt 
attain the consummation of thy life. 


\> 


RGTARTTT ATCT: tt RER I 
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292. That which is real and thy own 
primeval Essence, that Knowledge and Bliss 
Absolute, the One without a second, which is 
beyond form and activity—attaining That one 
Should cease to identify oneself with one’s false 
bodies,’ like* an actor giving up his assumed 


2 
mask. 
[ 1False bodies—the gross, subtle and causal oe 
which are superimpositions upon the Atman.« 4 Harpers | rje 


3Zike &c.—When the actor has played a Bo ~ 5 Yn ret Nya, 
is simply a man. So the man of realisation is one with 
Brahman, his real Essence. ] 


aaicrar Papas waa cs Soe 
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area: ARCATA | ; 
SaSeATe: aiorHET eA I R23 I 


293. This objective universe is absolutely 
unreal; neither is egoism a reality, for it is 
observed to be momentary. How can the per- 
ception’ that I know all, be true of egoism, etc., 
which are momentary ? 


[ 1The perception &c.—Man’s inherent belief in the 
omniscience of the Atman is meant. ]. 
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aa ant faca ofa ata: ea 
ANAM HIMSSAT: I REV I c 


204. But the real ‘I’ is that which witnesses 
the ego and the rest. It exists' always, even in 
the state of profound sleep. The Sruti’ herself 
says, ‘‘It is birthless, eternal,’’ etc. Therefore 
the Paramatman is different from the gross and 
subtle bodies. 

[ 1Exists Gc.—as the witness of all experience. 


2Syuti Gc.—The reference is to the Katha Upa- 
nishad, I. ii. 18. ] 


aria qataarcaar 
Renfanret afad aaVta | 
AACTARTTAT LHe 
qa: Gag SAAT: Ul RE Mt 
295. The knower of all changes in. things 
subject to change should necessarily be. eternal 
and changeless. The unreality’ of the gross and 
subtle bodies is again and again clearly noticed 


in imagination, dream and profound sleep. 


[ 1The unreality &c.—Because the subtle body is 
not perceived in the Sushupti state, and the gross body 
in the dream and Sushupti states. ] 


saishrart cat Aiatas 
Roehraraeata qentere | 
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296. Therefore give up the identification 
with this lump of flesh, the gross body, as well 
as with the ego or the subtle body, which are 
both imagined’ by the Buddhi. Realising thy 
own Self, which is Knowledge Absolute and not 
to be denied* in the past, present and future,— 
attain to Peace. 

[ Imagined &c.—Because they are not in the Atman 
and our ignorance conjures them up through the 
Buddhi or determinative faculty. 

*Dented &c.—Because the Atman transcends time. ] 


, AGT AARATSRTASTST Il R29 I 


297. Cease to identify thyself with family, 
lineage, name, form and the order of life, which 
pertain to the body which is*hke a rotten corpse’ 
(to a Jnanin). Similarly giving up the ideas 
that thou art the agent and so forth, which are 
attributes* of the subtle body, be the Essence of 
Bliss Absolute. 


[ Rotten corpse—The body appears as _ living only 
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through the erroneous identification of the Buddhi, and 
when that ceases on realisation, the body is nothing but 
a putrid corpse, fit to be shunned. 


2Attributes Gc.—The Jn4nin must realise his iden- 
tity with the Atman alone. | 


RY MATA: TA: TALS FET: | 
~ te Rented et rerarferaret AaCTEATE: Nl RES I 


298. Other obstacles’ are also observed to 
exist for men, which lead to transmigration. 
The root of them, for? the above reasons, is the 
first modification of Nescience they call egoism. 

[ 1Obstacles—such as desires, etc. 

2For Gc.—Because but for egoism, which is a pro- 


duct of Nescience, there would not be any false identi- 
fication, and therefore no serious trouble. | 


TAMAS AASAMUSEHIM FTICAA | 
aaa Saarara qnaral reer i Ae I 


299. So long as one has any relation with 
this wicked ego, there should not be the least 
talk about Liberation, which is unique. 


TERT: SARTITTTS | 
PHASAG: FO: AAAS ATA: || Ree Il 


300. Freed from the clutches’ of egoism, 
man attains to his real nature, as the moon from 
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those of the planet Rahu. He becomes pure, 
infnite, eternally blissful and self-luminous. 

[ *Clutches—Graha in Sanskrit means both ‘planet’ 
and ‘seizure.’ The eclipses of the sun and moon are 
popularly ascribed by Hindu mythology to the periodical 
attacks by their enemy Rahu, a demon whom they 
prevented from drinking the nectar. } 


al at gt aisetata acitat 

GoM TARA SATSAT | 
ata estraa Fart 

TACT: TaATAIVTA: |] 302 | 


301. That which has been created by the 
Buddhi extremely deluded by Nescience, and 
which is perceived in this body as ‘I am!’ such 
and such,’—when that egoism is totally des- 
troyed, one attains an unobstructed identity 
with the Brahman. 


[am &c.—I am strong or weak, learned or 
ignorant, happy or miserable, and so forth. ] 


Prreattetat Piha erat acispaTs TA: 11302 I 
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302. The treasure of the Bliss of Brahman 
is coiled round by the mighty deadly serpent, of 
egoism, and guarded for its own use by means 
of its three fierce hoods consisting of the three 
Gunas. Only the wise man, destroying it by 
severing its three hoods with the great sword of 
realisation in accordance with the teachings of 


the Srutis, can enjoy this treasure which confers 
bliss. ! 


[ In this Sloka egoism is compared to a three-headed 
snake. Sattva, Rajas and Tamas—balance, activity 
and inertia—are spoken of as its three hoods. The way 
to destroy it is through realisation. When egoism is 
gone, one is conscious of his real nature as Brahman. 
The appropriateness of the metaphors is obvious. ] 


ob) | “(yee ATA afantaeratreR faced wee | 
cate SMART AAASTEANG Aral AHA Ml ROR Il 


303. As long as there is a trace of poisoning 
left in the body, how can one hope for recovery ? 
Similar is the effect of egoism on the (Yogi's) 
Liberation. DBtp roan 


TEASCHAALA AHATAMARATTTAT | 
qeaerea ra aTAEASHttA fara aa Il 208 II 
304. Through the complete cessation of 


egoism, through the stoppage of the diverse 
mental waves’ due to it, and through the dis- 


< ae > ~~ a ee Af. a a ie id Aa ji. ” 
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crimination of the inner Reality, one realises 
that Reality as ‘I am This.’ 


[ ‘Mental waves—such as doubt, wrong notion, etc. ] 


rin 


FLATT AT AMTS AEST 
citaBratea gaat: dafattay |i 30% 


305. Give up immediately thy identifica- 
tion with the egoism, the agent, (which is by its 
nature a modification} is endued? with a 
reflection of the Self, and diverts one from being 
established in the Self,—identifying thyself with 
which thou hast come by this relative existence,° 
full of the miseries of birth, decay and death,— 
though thou art the Witness, the Essence of 
Knowledge and Bliss Absolute. 


[ *Modification—of Nescience, and therefore non- 
permanent. 

?Endued &c.—This makes it look intelligent. 

‘Relative extstence—SamsAra or transmigration. } 


aera Pract Rrit- 
TTA TATA: | S 
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306. But for thy identification with that 
egoism there can never be any transmigration 
for thee who art immutable and eternally the 
same, the Knowledge Absolute, omnipresent, the 
Bliss Absolute, and of untarnished glory.’ 

[ 1Untarnished glory—Compare SvetAsvatara vi. 19. | 


ARATCHATATATS TAT Il R18 Il 


307. Therefore, destroying this egoism, 
thy enemy,—which appears like a thorn sticking 
in the throat of one taking his meal,—with the 
great sword’ of realisation, enjoy directly and 
freely the bliss of thy own empire, the majesty 
of the Atman. 

[ ‘Great sword—The phrase, as it is, is applicable to 
only one side of the comparison, namely, ‘the enemy 
but not to ‘the thorn,’ for which it should be inter- 
preted to mean ‘a sharp knife.’ | ‘ 


quiictrar sterfar fafa: tt 205 I 
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308. Checking the activities of egoism,' 
etc,, and giving up all attachment through the 
realisation of the Supreme Reality, be free from 
all duality through the enjoyment of the Bliss of 
Self, and remain quiet in the Brahman, for thou 
hast attained thy infinite nature. 

[ ‘Egoism &c.—Egoism with its two forms, ‘I’ and 
‘mine.’ ] 


TASHA AAT TA- 
apahad: carafe Saat ary | 
asitea faetoad aiita 
TAA AST AAT AAT | B08 I 


~ 309. Even though completely rooted out, 
this terrible egoism, if revolved in the mind 
even for a moment, returns to life and creates 
hundreds of mischiefs, like a cloud ushered in 
by the wind during the rainy season. 


a Wy asitaaregeTesa 
Tea CATT | 3.20 Ni 


310. Overpowering this enemy, egoism, not 
a moment’s respite should be given to it by think- 
ing on sense-objects. That is verily the cause of 
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its coming back to life, like water to a citron tree 
that has almost dried up. Z 


earn Gera Ta art 
fasam: arate Hat Sag | 
pus DA SMAAIATC TAT 
Seat ‘RRR ATTRA? | 22 Il 


311. He alone who has identified himself 

with the body is greedy after sense-pleasures. 

How can one, devoid of the body-idea, be greedy 

(like him)? Hence the tendency to think on 

4, sense-objects is verily the cause of the bondage of 


— ), transmigration, giving-rise-to an idea of distinc- ¢ 
tt tion or duality. 


HATTAATAATIE: TEAS | 
HAM SIAM FACNTA Il B22 Il 


312. When the effects’ are developed, the 
seed” also is observed to be such, and when the 
effects are destroyed, the seed also is seen to be 
destroyed. Therefore one must subdue the 
effects. 


[ 1Effects—actions done with selfish motives. 
2Seed—desire for sense-pleasures. 
The next Sloka explains this. ] 


qTaaaad: HA HATTA A ASAT | 
Tra Ga Ta: Gare a Fada |i 323 Wl 
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313. Through the increase of desires selfish 
wark increases, and when there is an increase of 
selfish work there is an increase of desire also. 
And man’s transmigration is never at an end. 


danas aged seater: | 
areatatacanat Raecar Beara ae: 1 22 I 


314. For the sake of breaking the chain of 


transmigration, the Sannydsin should burn to “ 


ashes those two, for thinking of sense-objects 
and doing selfish acts lead to an increase of 
desires. 


Rat TATA Al Ga Aalanrcas: | 

aa A aa: Galea AIST I BYX Il 
GAA Gad: GATRAATATAST HA: | 
PRATT A SUPT Il BLE Il 


315-316. Augmented by these two, desires 
produce one’s transmigration. The way to 
destroy these three,* however, lies in looking 
upon everything, under all circumstances, always, 
everywhere and in all respects, as Brahman and 
Brahman alone. :, hrough the strengthening of 
the longing to-be_ one with Brahman those three 
are annihilated. 

[1These three—selfish work, dwelling on sense- 


-~ 


I40 VIVEKACHUDAMANI gehen 
objects—and the hankering for them. The next Sloka 
gives the steps to realisation. | 


pre Gears WARaraATATSTSSATATSaAT AA: 
hati - QTaaTaa Ate: at sttaeqtntess i 229 tl 
aon 


o 

as 317. With the cessation of selfish action the 
brooding on sense-objects is stopped, which is 
followed by the destruction of desires. The 
destruction of desires is Liberation, and this is 
considered as Liberation-in-life. 


VERT AATATT F- 
eat Fastareaeantgaret | a 
afarearcaqaorarat 
facitaa arg aa after il 325 I 


318. When the desire for realising the 
Brahman has a marked manifestation, the egoistic 
desires readily vanish, as the most intensé dark- 
ness effectively vanishes before the glow of the 
rising sun. 


‘ 


a aria TAA AT TATA: 11 Bre | 
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319. Darkness and the numerous evils that 
attend on it are not noticed when the sun rises. 
Similarly, on the realisation of the Bliss Absolute, 
there is neither bondage nor the least trace of 
misery. 


ea odie waar 
aaa aaa | 
aatied: aatecat ar 
HS AMI: Ala HAT Il Ro II 


320. Causing the external’ and _ internal 
universes, which are now perceived, to vanish? ce 
and meditating on the Reality, the Bliss Embod- Sot di fad 
ied, one should pass one’s time watchfully, if oe 
there be any residue of Prarabdha work left. 
[ }External Gc.—the worlds of matter and thought. 
The former exists outside man, whereas the latter he 
himself creates by the power of thought. 

?Vamsh—through the eliminating process, Neti, Neti 
—Brahman is not this, not this, etc. ] 


TAS TAA A HAST: HATTA | 
TATE! ARAM ATIVAN: Fa? Nl 322 I 


321. One should never be careless in one’s 
teadfastness to Brahman. Bhagavan Sanat- 
cumara,’ who is Brahma’s son? has called in- 
.dvertence to be death itself. 


heh, Ae OF RM ne ima wee ee 
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[ 1\Sanatkumdra &c.—In the celebrated Sanatsujata- 
Samvada (the conversation between Sanatkumara and 
King Dhritarashtra comprising chapters 40-45 of the 
Udyoga Parva, Mahabharata )—there occur words like 
the following— Wald a Weque satfa— ‘I call inadvert- 
ence itself as death,’’ etc. 

2Brahmd’s son—and therefore a high authority on 
spiritual matters. ] 


A TATSISAMISA Alara: TATA: | 
Aa MAAS AMAA THIAAT SAAT | B® Il 


322. There is no greater danger for the 
Jnanin than carelessness about his own real 
nature. From this comes delusion, thence 
egoism, this is followed by bondage, and then 
comes misery. 


frag 2,1 Rateats festa: | 
Praaata sigieater srcfira Bram ii 323 I 


323. Finding even a wise man hankering 
after sense-objects, oblivion torments him through 
the evil propensities of the Buddhi, as a woman 
does her doting paramour. 


[ The memory of his sweetheart haunts the man, 
and he is miserable. ] 


marmee Hard woara a fawte | 
ce > soguinet AUT AAT TA AT TSA tl ARV I 
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324. As sedge, even if removed, does not 
stay away for a moment but covers the water 
again, so Maya or Nescience also covers even a 
wise man if he is averse to meditation on the Self. 


[ The sedge has to be prevented from closing in by 
means of a bamboo or some other thing. Meditation 
also is necessary to keep Nescience away. ] 


weaedd Fate Fradtag 
are SPATATACATT: | 

TATA: TARTS HSR: 
Sarde Taal ae gar Wl BRk Nl 


325. If the mind ever so slightly strays from 
the deal and becomes outgoing, then it goes 


down and down, just as a play-ball inadvertently 
dropped on the staircase bounds down from one 
step to another. 


[ 2deal—Brahman. Cf. Mundaka II. ii. 3-4. 


What a terrible and graphic warning to happy-go- 
lucky aspirants! ] 


frase: deere aso | 
TIFT RCTNCHTA: BATTS: TATA Nl BRE I 
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reflection) arises desire, and after desiring a man 


sets about having that thing. 


[ An echo of Gita, II. 62-63. | 
ws) 


we Je 


\ gre: waTaTA Wistet ZI- ee 
faaaat setae: aarat Ll 2 15? wit eho 


fz . 5 ate E jl” 
AUSACAT AT AAA: Il BR Il 


327. Hence to the discriminating knower of 
Brahman there is no worse death than inadvert- 
ence with regard to concentration. But the man 
who is concentrated attains complete success. 
(Therefore) carefully concentrate thy mind (on 


Brahman). 
yr? PR 


one ag . 
rN eer SaRTTT a PRAT TACT: | 


afraes frat aret Gtaicte FEAT Nl BRE I 


328. Through inadvertence a man deviates 
from his real nature, and the man who has thus 
deviated falls. The fallen man invariably comes 
to ruin, but is never seen to rise up again. 


Hat TAAACMCAAATET HITT | 
adi wea Ravi Az a a Hae: | 
afanfgeaa 3d ae TA TB: Alar: ARE Ml 
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329. Therefore one should give up re- 
flegting on sense-objects, which is the root of all 
mischief. He who is completely aloof even 
while living, is alone aloof after the dissolution 
of the body. The Yajurveda' declares that 
there is fear for one who sees the least bit of 
distinction. 

[ 1Yajyurveda &c.—The Taittiriya Upanishad (II. 
vii.) which belongs to the Yajurveda. ] 


aat wat arta fafa 
TATA ANAT ANG | 
PIMA wi ata 
adttad Rrxaat TATaTA | 33° II 


330. Whenever the wise man sees the least 
difference in the infinite Brahman, at once that 
which he sees as different through mistake, 
becomes a source of terror to him. 


attest Stat ~ 
, Tare 
po of Pasa a: earcaafa atifa | eo 1 
7 sit Sane Baad 
fattanat a alae aa | 332 I 


331. He who identifies himself with the 
)bjective universe which has been denied by 
the Vedas, the Smritis and hundreds of 


Io 
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> (Feasonings) experiences’ misery after misery, 
q (like a thieD) for he does something forbidden, 
“[ 1Experiences &c.—The thief is punished for 
stealing with imprisonment, etc., and the man who 
sdentifies himself with the not-Self, suffers infinite 
miseries. ] 


aera fagent 
neaarcHiagita farcry | 

faearfretaracaeg a*2g- ee <h 
ge adage: WRBRN 


332. He who has devoted himself to medi- 
tation on the Reality (Brahman) and is free 
from Nescience, attains to the eternal glory of 
the Atman. But he who dwells on the unreal 
(the universe ), is destroyed. That this is so is 
evidenced in the case of one’ who is not a thief 
and one who is a thief. 


[One &c.—The allusion is to the hot-axe test 
applied in ancient times to persons charged with theft, 
etc. An axe would be made red-hot and the accused 
person would be asked to hold it in his hand. If his 
hand was not burnt, it was a proof that he was innocent, 
but if it was burnt, he would be convicted and subjected 
to the usual punishments. The Chhandogya Upanishad 
VI. xvi. makes use of such a parable, to which the 
present Sloka refers. | 


afacazqarea aad fer 
SUTERERCTICAGES FAA | 
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gaara ag frat aefit earyer 
: atta TaeHas:a Tata |i 333 I 


333. The Sannydsin should give up 
dwelling on the unreal which causes bondage, 
and should always fix his thoughts on the 
Atman as ‘I myself am This.’ For the stead- 
fastness in Brahman through the realisation of 
one’s identity with It gives rise to bliss and 
thoroughly removes the misery born of Nescience, 
which one experiences ( in the ignorant state ). 
5 eh ww Sel 4 AL 


jo erent: eaters A) CY. 
salaaaa aaa SHTHTT | 
arent faa: afteca aver 
arenas fasta Fea |i 338 I 
334. The dwelling on external objects will 
only intensify its fruits, viz., furthering evil 
propensities which grow worse and _ worse. 
Knowing this through discrimination one should 


avoid the external objects and constantly apply 
oneself to meditation on the Atman, *5/-\Venyh~ Mee 
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335. When the external world is shut out, 
the mind is cheerful, and cheerfulness of the 
mind brings on the vision of the Paramatman. 
When He is perfectly realised the chain of 
birth and death is broken. Hence the shutting 
out of the external world is the stepping-stone to 
Liberation. 


am: Ta: GeaTalsaHt 
TATA: TATA 
Ware HAlgaasaara 
waadeat: RMIT! ll 22é I 


336. Where is the man who being learned, 
able to discriminate the real from the unreal, 
believing the Vedas as authority, having his 
eye on the Atman, the Supreme Reality, and 
being a seeker after Liberation,—will, like’ a 
child, consciously have recourse to the_ unreal 
(the universe) which will cause his fall? 

[ 1Like &c.—i.e., foolishly. ] 


Bay al ANITA | ATA: 


AACA AT ATNETATATAL Il B29 I 
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337. There is no Liberation for one who has 
attachment for the body, etc., and the liberated 
man has no identification with the body, etc. 
The sleeping man is not awake, nor is the waking 
man asleep, for these two states are contradictory 
in nature. 


rf . a fi a 
MASSHASSATAAT STA | 
AAAS NACA IS aT: 
quicrat a: feta a Ae ll 335 I 
338. He is free who, knowing through his 
(mind) the Self in moving and unmoving objects 
and observing It as their substratum, gives up 


all superimpositions and remains as the Absolute 
and the infinite Self. 


aaicaa saat: 
_ aalaraar Wista ahr | 


rae aaqaasat 
BAHASA AAAAAT Nl B38 Il 


339. To realise oneself as the Self of the 
whole universe is the means of getting md of 
bondage. There is nothing higher than the 
identity of oneself with the whole universe. One 
realises this state by excluding the objective 
world through steadfastness in the eternal Atman. 
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eraiaiocniel ; 
wal Geticntiet atom ia 


340. How is the exclusion of the objective 
world possible for one who has an identification 
with the body, whose mind is attached to the 
perception of external objects, and who performs 
various acts for that end? This exclusion 
should be carefully practised by the sages who 
have renounced all kinds of duties’ and actions* 
and objects,* who are passionately devoted to 
the eternal Atman, and who wish to possess an 
undying bliss. 

[ 1Duties—belonging to various stations in life. 


2Actions—i.e., selfish actions. 
3Objects—sense-objects. | 


aatcnaaa fret: SATA: | 
carta faparera seat get gfe fa: i get I 


341. To the Sannydsin who has gone 
through the act of hearing,’ the Sruti passage, 
‘Calm,’ self-controlled,’’ etc., prescribes Sama- 
dhi for his realisation of the universe as his own 
Self. 


[ 1}Heaving—the truth from the lips of the Guru, 
‘after the prescribed manner. 
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2Calm &c.—The reference is to Brihadaranyaka 
Upa. IV. iv. 23. ] 
‘e Pi Nw ian 
— Al Co Pr 
IA A: Gea atest: | 
2 fafanconetaan ateerat- 


CATAATI SATA FE ATAAT: I BBR Il 


342. Even wise men _ cannot suddenly 
destroy egoism after it has once become strong, 
barring those who are perfectly calm through the 
Nirvikalpa Saméadhi.' Desires are verily the 
effect of innumerable births. 


[ tNirvikalpa Samddhi—the highest kind of Samadhi 
in which all relative ideas are transcended and the 
Atman is realised as It is. The term has been already 
explained. ] 


Wasa Alea Aafeansssasse | 
Prawns: gor arate aT Ni 83 II 


343. The Projecting Power, through the 
aid of the Veiling Power, connects a man with 
the syren of an egoistic-idea and distracts him 
through the attributes’ of that. 7 <s0 ul 

[ The Veiling and Projecting Powers of Prakriti or 
Maya have been already dealt with. See Slokas 111 and 
II3- 

\Attvibutes Gc.—such ideas as, ‘I am the doer’ 
and so forth. | 
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fadoatatasaan fam fart 
fademacantatasera | 

REAM: e_eieateare 
PAIATACUACA A A AAA | 

fadaaa vata ofranageat 
fadact af aar afeaerars | Bee I 


344. It is extremely difficult to conquer the 
Projecting Power unless the Veiling Power is 
perfectly rooted out. And that covering over 
the Atman naturally vanishes when the subject 
is perfectly distinguished from the objects, like 
milk from water. But the victory is undoubtedly 
( complete and ) free from obstacles when there 
is no oscillation of the mind due to unreal sense- 
objects. 


TEMA Jat Gala: | aVk Ul 


345. Perfect discrimination brought on by 
direct realisation distinguishes the true nature 
of the subject from that of the object, and breaks 
the bond of delusion created by Maya; and 
there is no more transmigration for one who has 
been freed from this. 
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quratacaaanate 


8 S ° 4 
fe erreqa: dacorer ats- 
Agaaa AAITUSET | ve I 


346. The knowledge of the identity of 
Brahman and Jiva entirely consumes the impen- 
etrable forest of Avidya or Nescience. For one 
who has realised the state of Onenéss, is there >“ 
any seed left for future transmigration ? 


orang faratata f aeraqseaad | 
Preqrarrargreatca WAS ATA: Il B89 I 


347. The veil that hides Truth vanishes 
only when the Reality is fully realised. (Thence 
follow) the destruction of false knowledge and 
the cessation of misery brought about by its dis- 
racting influence. 


Cdfaad 22° GeUSAAeTaararg | 
aes Was Taga asa | 3e5 I 
348. These three are observed in the case 
of a rope when its real nature is fully known. 


[Therefore the wise man should know the real 
1ature of things for the breaking of his bonds. 


saistraniza Acaqaearat- 
rAazeaT fas ATA At: | 
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349-350. Like iron’ manifesting as sparks 
through contact with fire, the Buddhi manifests 
itself as knower and known through the 
inherence of Brahman. As these two (knower 
and known), the effects of Buddhi, are observed 
to be unreal in the case of delusion, dream and 
imagination, similarly, the modifications of 
Prakriti, from egoism down to the body and all 
sense-objects are also unreal.* Their unreality 
is verily due to their being subject to change 
every moment. But the Atman never changes. 


[ \Like iron &c.—Iron itself is never incandescent, 
it is fire that makes it so appear. Similarly the intel- 
ligence of Brahman is imparted to Buddhi. 


The word arate can be disjoined in two ways: 
viz., as ATat+afe or as arg + af; the first gives us 
the meaning of ‘sparks’ and the second that of knower 
and known, i.e., subject and object. 


2Unveal—because they, too, are effects and deriv- 
atives of Prakriti and depend on their perception by 
the Buddhi. ] 
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351. The Paramatman is ever of the nature 
of eternal, indivisible knowledge, one without 
a second, the Witness of Buddhi and the rest, 
distinct from the gross and subtle, the paper 
meaning’ of the term and idea ‘‘I,’’ the embedi- °«f< <peuz 
ment of inward, eternal bliss. 
[ Implied meaning—divesting it of its accidental 
conditions of time and circumstances. See note on 


Sloka 247. | titel 
iin o ‘asm . 
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352. The wise man, discriminating thus the 
real and the umreal, ascertaining the Truth’ 
through his eye of illumination, and realising 
nis own Self which is Knowledge Absolute, gets 
rid of the obstructions’ and directly attains Peace. 


[ 1Truth—The identity of Jiva and Brahman. 
2Obstructions—mentioned in Sloka 347. ] 
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PACT ALTA TTT | 
~ vk per figens Pret ARISZATATTA Nl 342. 


353. When the Atman, the One without a 
second, is realised by means of the Nirvikalpa 
Samadhi, then the heart’s knot of ignorance is 
totally destroyed. 


cquetaaladta wera Taeata- 
anata qarcaeaga fafast | 
qfasala aaraiaea Gal fana- 


fASIATTTSAS GAA TITAT | RX Il 


354. Such imaginations as ‘thou,’ ‘I’ or 
‘this’ take place through the defects of Buddhi. 
But when the Paramatman, the Absolute, the 
One without a second, manifests Itself in 
Samadhi, all such imaginations are dissolved for 
a man, through the realisation of the truth of 
Brahman. 


Ua FT TIA: Aiea: SATA 

Fataci Haata ata: et Gatararay | 

aataantatactrarany gear Reta, 

sareen fatata ae fattnat fafaned: lank il 
355. The Sannydsin, calm, self-controlled, 


perfectly retiring from the sense-world, forbear- 
ing,’ and devoting himself to the practice of 
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samadhi, always reflects on his own self being 
hee Self of the whole universe. Destroying 
ompletely by this means the imaginations which 
ire due to the gloom of ignorance, he lives 
issfully as Brahman, free from action* and the 
scillations of the mind. 


[ 'Forbearing—having forbearance or fortitude. 
*Action—i.e., selfish action. | 


aatigat 3 afreret ater’ 
aang Aa: cand Pargteat | 
a@ Gq Ae Wagers 
ara g acrernahrarert: 1 32 AG 
350. Those alone are free from the bond- 
ge of transmigration who, attaining Samadhi, 
lave merged the objective world, the sense- 
wrgans, the mind, nay, his very ego, in the 
\tman, the Knowledge Absolute,—and none else, 
vho but dabble* in second-hand talks. 
[ }Dabble &c.—Reading them from books, etc. | 


saraaateeaana faa 
arareagie SaAa Has: | 

SEM SCC IC MCLE § 
TACSHOATAA ATA Il 3X9 I 


357. Through the diversity of the super- 
ening conditions (Upadhis) a man is apt to 
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think of himself as also full of diversity; but with 
the removal’ of these he is again his own Self, 
the immutable. Therefore the wise man should 
ever devote himself to the practice of Nirvikalpa 


Samadhi, for the dissolution of the Upadhis. 


[ 1Removal &c.—Before a rose the crystal also 
looks red, but when the rose is removed, it is again 
transparent. | 


, dll ssi - 
pte ok af aa att ana age a atergat | 
RH MAT CATAL AACA BETA | 3K Il 
358. The man who is attached to the Real 
becomes Real, through his one-pointed devotion. 
(expe Just as the eeckroach" thinking intently on the 
fw) Bhramara is transformed into a Bhramara./ (// 
[ 1Cockroach &c.—The reference is to the popular 
2 belief that the cockroach, through fright, does actually 
- turn green when caught by the worm known as 
serena N te eatin o-byrirn M1 dfer 
Mn eel sy ve <> 
gee eal "  Praracratnater Haat i i 
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CTT SS Tsar | 
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wqTCAT aaratta or Hh a&e NI 


» 3509. Just as he caer te giving up the 
attachment for all other actions, thinks intently 
on the Bhramdra and becomes transformed into 
that worm, exactly in the same manner the Yogin, 
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neditating on the truth of the Paramatman, 
ittains to It, through his one-pointed devotion 
o That. 


\ sia qed wacnaad 
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360. The truth of the Paramdtman is 
sxtremely subtle, and cannot be reached by the 
sross Outgoing tendency of the mind. It is only 
ccessible to the noble souls with perfectly pure 
ninds, by means of Samadhi brought on by an 


extraordinary fineness of the mental state. __ irre 
uf inane xh gee 8 se 
Gc ° ‘ fei 
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361. As gold purified by thorough heating 
yn the fire gives up its impurities and attains 
o its own lustre, so the mind, through medita- 
jon, gives up its impurities of Sattva, Rajas 
ind Tamas, and attains to the reality of 
3rahman. 
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362. When the mind, thus purified by 
constant practice, is merged in Brahman, then 
the Samadhi passes on from the Savikalpa to 
the Nirvikalpa stage, and leads directly to the 


realisation of the Bliss of Brahman, the One 
without a second. 


Galaaisea GARTATAAT- 
DeAfaANSRAT HAT: | 
areaae: Gad Ta Gaal 
RMAC HACAAT: SAG ll ER Ml 


363. By this Samadhi are destroyed all 
desires which are like knots, all ( binding effect 
of ) work is at an end, and inside and out there 
takes place everywhere and always the sponta- 
neous manifestation of one’s real nature. 


aa: caayet farted AaATaT | 
fiver saoarct ftanermz i 3ée Il 


364. Reflection should be considered a 
hundred times superior to hearing, and medita 
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fon a hundred thousand times superior to 
reNection even, but the Nirvikalpa Samadhi 1s 
simply infinite’ in its results. 

[ 4Jnfinite &c.—And therefore bears no comparison 
with them. } 


Scemeciaidnsine ek Il 


365. By the Nirvikalpa Samadhi the truth 
of Pashia is clearly and definitely realised, 
out not otherwise, fer When the mind, being 
instable by nature, is apt to be mixed up with 
ther perceptions) +~~> 


_— 


De: GAM TaPAA: G- 
Pacrat Meanat: Tatts | 
Perea tara aaaT 
HI ATHAMASIHAA Il BEE Il 


306. Hence with the mind calm and the 
enses controlled, always drown the mind in the 
Paramatman who is within, and through the 
ealisation of thy identity with Brahman destroy 
he darkness created by Nescience which is 
vithout beginning. 

II 
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ANTE TTAGIE ATSACTAISTTLAR: | 
facom a fatter a facataragmtear | 249 tl’ 


367. The first steps to Yoga are control of 
speech, non-receiving of gifts,’ entertaining of 
no hope, freedom from activity, and always 
living in a retired place. 

[1Gifts—i. e., superfluous gifts. ] 


OeIPaeTaeeaTTAN SGA Ta: 
aia art Tha fred arargearet | & 
AATAATA AT ATAST aa AT ATTA: i 
aenferatacna Ta Fat AT: TA GA Il RES I 


368. Living in a retired place serves to 
control the sense-organs, control of the senses 
helps to control the mind, through control of the 
mind egoism is destroyed, and this again gives 
the Yogin an unbroken realisation of the Bliss 
of Brahman. Therefore the man of reflection 
should always strive only to control the mind. 


ard farsareata & Pras 
aat Brit as a ateartatr | 
a arta quicata fafaaet 
Frere gift qTAt AAT Nl BEE I 
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369. Restrain speech' in the Manas, and 
restrain Manas in the Buddhi; this again restrain 
in the witness? of Buddhi, and merging that 
also in the Infinite Absolute Self, attain to 
supreme Peace. 

[ 'Speech—This implies all the sense-organs. 

*Witness—i. e., the Jivatman or individual aspect 
of the Self. 


In this Sloka, which reproduces in part Katha Upa, 
I. iii. 13, one is asked to ascend higher and higher, re- 
straining successively the sense-activities and mental 
activities, from the gross to the fine, till at last one is 
lost in Samadhi. ] 


“ 
~ 
. 
. 


ATT S: AAAS RAISET FTA: | 2180 | 

370. The body, Pranas, organs, Manas, 
Buddhi and the rest—with whichsoever of these 
supervising adjuncts the ming is associated, the 
Yogin is transformed, as it were, into that. 


apasen Ae: era Balas gag | 
GPAd ATSC ATTA: I 3192 II 


371. When this is stopped, the man of re- 
flection is found to be easily detached from 
everything and gets the experience of an abun- 
dance of everlasting Bliss. 


DIM seer areas TST | 
AAAS AS ACH FAST Il 252 I 
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372. It is the man of dispassion (Vairagya) 
who is fit for this internal as well as external 
renunciation, for the dispassionate man, out of 
the desire to be free, relinquishes both internal 
and external attachment. 


afeeg asa: ag caracenttate: | 
Frcs Ta Weta cae efor Pertwee: Nl 292 I 


373, It is only the dispassionate man who, 
being thoroughly grounded in Brahman, can 
give up the external attachment for the sense- 
objects and the internal attachment for egoism,’ 
CIC. 


[ 1Egoism &c.—i. €., all modifications of the mind. | 


FTAA FOIA TAAL 
gat farts fraet A 
bch 


anat frat areracot Fasata Il 392 I 


374. Know, O wise one, dispassion and 
discrimination to be like the two wings of a bird 
in the case of a man. Unless both are there, 
none can, with the help of either one, reach the 
creeper of Liberation that grows, as it were, on 
the top of an edifice. 


[ Mukti has been compared to a creeper growing on 
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the top of a lofty building, a temple for instance, as it 
ig inaccessible to the ordinary man. | 


seqraaaad: Bae: 

Aaeaeaa FSTATA: | 
cagaae fe aarahe- 

qarcnal Mca: | B9% I 


375. The extremely dispassionate man 
alone has Samadhi, and the man of Samadhi 
alone gets steady realisation; the man who has 
realised the Truth is alone free from bondage, 
and the free soul enly experiences-eternal Bliss. wot seo 


drama 1 Ga AAS TATA PaTcHA- 
SASHA Tad ARIAT | 

z c =o a 
SAAT ACH TAT Tat HS AAS Il 398 Il 


376. For the man of self-control I do not 
find any better instrument of happiness than 
dispassion, and if that is coupled with a highly 
pure realisation of the Self, it conduces to the 
suzerainty’ of absolute Independence; and since 
this is the gateway to the damsel of everlasting 
liberation, therefore for thy welfare, be dis- 
passionate both internally and externally, and 
always fix thy mind on the eternal Self. 
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[ 1Suzerainty &c.—Because the realisation of the 
Self, the One without a second, is the real independencg, 
for it is everlasting Bliss, which there is nobody to 
dispute. | 


7 : viata 
—as cparufaramt as peracatet 
cad sereraaista Migaat seta AST! | 29 Il 
377. Sever thy craving for sense-objects 
which are like poison, for it is the very image 
of death, and giving up thy pride of caste, 
family and order of life, fling actions to a 
distance. Give up thy identification with such 
unreal things as the body and the rest, and fix 
thy mind on the Atman. For thou art really 


the Witness, the Brahman, unshackled by the 
mind, the One without a second, and Supreme. 


BEY TaN ATA Fat Gemey wel fea 
worm freer frrscaqater tetera | 
TNA ITIS GUTTA TRAVSTEATSHATI C“ 
ceraracey tracts yar Wet: PART ey I 295 tt 
378. Fixing the mind firmly on the Ideal, 


Brahman, and restraining’ the external organs 
in their respective centres; with the body held 


Yh Tho <4 meena: Me eS CTR ree te ot 
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steady and taking no thought for its mainten- 
aiice; attaining the identity with Brahman and 
being one with It, always drink joyfully of the 
Bliss of Brahman in thy own Self, without a 
break. What is the use of other things*® which 
are entirely hollow? 

[ 1Restraining &c.—i. e., not allowing them to go 
outward. 


2Other things—pursued as means of happiness. | 
TAHA AGT WAS TAHT | 
PAPAATCATAATASRT THAR Il 298 Il 
379. Giving up the thought of the non-Self 
which is evil and productive of misery, think 
of the Self, the Bliss Absolute, which conduces 
to Liberation. 
Oy Sasitacsraret 
fara eae | 
MAVSTAUS SCHAAISTATAA Il 35° Il 


380. Here shines eternally the Atman, the 
Self-effulgent Witness of everything, which has 
the Buddhi for Its seat. Making this Atman | 
which is distinct from the unreal, the Heal, F-er~ 
meditate on It as thy own Self, excluding all 
other thought. 
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CAAA TAT ATTA | ; 

TBAT AMMAR CHZA ll B52 Hk 

381. Reflecting on this Atman continuously 
and without any foreign thought intervening, 


one must distinctly realise It to be one’s real 
Self. 


slips saretaca ay fatsceqzacrizad |i 35% Il 


382. Strengthening one’s identification with 
This, and giving up that with egoism and the 
rest, one must live without any concern for them, 
(as if they were trifling things) like a cracked jar 
or the like. 


gsaraacot et 
Prey arkarqaaTszays | 
aa: qefresrsary aa, 
gut aaa astHaa: 353 I 
383. Fixing the purified mind in the Self, 
the Witness, the Knowledge Absolute, and slowly 


making it still, one must then realise one’s own 
infinite Self. 


SUPA TAATIA ET: 
TUMAR CRASSA: | 
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ut werRrTrarasrnag il 358 Il 


384. One should behold the Atman, the 
Indivisible and Infinite, free from all limiting 
adjuncts such as the body, organs, Prdnas, 
Manas and egoism, etc., which are creations of 
one’s own ignorance,—like the infinite sky.' 

[ ‘Infinite sky—Which is one and indivisible, de- 
spite the jars and other things that apparently enclose 
it. See the next Sloka. |] 


TAIT aT I 
vata a fafa aia as 
CARATS ANT Il 35% Il 


385. The sky, divested of the hundreds of 
limiting adjuncts such as a jar, a pitcher, a 
receptacle for grains, a needle, and so forth, 
is one, and not diverse; exactly in a similar way 
the pure Brahman, when divested of egoism, 
etc., is verily One. 


FAA TUATAT SATA: | 
aa: Gut qatar Tasca Perey ll 35é I 


386. The limiting adjuncts from Brahma’ 
down to a clump of grass are all simply unreal. ef. 


ie od 
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Therefore one should realise one’s own Infinite 
Self as ever identified with one’s being. 


[1From Brahmdé &c.—Even the position of Creator 
is a passing phase of the Self which is greater than all 
Its conditions. ] 


at ea alert aca 2 
AAAS FI TEAST | 


WYMs eaATCHASTT Il B59 Il 


387. That in which something is imagined 
to exist through delusion, is, when rightly dis- 
criminated, that thing itself, and not distinct 
from it. When the delusion is gone, the reality 
about the snake falsely perceived becomes the 
rope. Similarly’ the universe is in reality the 
Atman. 

[ 1Similavly &c.—The rope is always the rope and 


never actually turns into a snake; similarly the universe 
also is always Brahman. | 


era sen ca favo: cqafaer: cae fra: 1 

waa Poatad Ga seearaera Paya | 355 I 

388. The Self is’ Brahma, the Self is 
Vishnu, the Self is Indra, the Self is Shiva; the 


Self is all this universe. Nothing exists except 
the Self. 


[ Zs—i.e., appears as. ] 
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ot: aa ala ae: ea 
SAG GUAT TAT TAN | 


waa aaleat Sayatea 
aI ETAT RATA ll Be II 


389. The Self is within, and the Self is 
ithout; the Self is before and the Self is behind; 
1e Self is in the south and the Self is in the 
orth; the Self likewise is above as well as 
elow. 


[An echo of Mundaka II. ii. 11. ] 


ateATAAATANS 

Ba SBeaT AS AT qT | 
faca teraearatad 

aa fadaard FSA Il 3é0 Il 


390.° As the wave, the foam, the whirlpool, 
ie bubble, etc., are all in essence but water, 
milarly the Chit ( Knowledge Absolute ) is 
1 this, from’ the body up to egoism. Every- 
ling is verily the Chit, homogeneous and pure. 
[ From &c.—See Sloka 384. ] 
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gaa fe acer: HaTITHAMTaATA 
ATAU ARACAA AA ATATATATAT Ul BAR Il 


391. All this universe known through 
speech and mind is nothing but Brahman; there 
is nothing besides Brahman, which exists 
beyond the utmost range of Prakriti. Are the 
pitcher,’ jug and jar, etc., known to be distinct 
from the clay of which they are composed? It 
is the deluded man who talks of ‘thou’ and ‘I’, 
as an effect of the wine of Maya. 


[ 1\Pitcher G&c.—The difference, if any, is only in 
name and form. ] 


fraraahrern aa aratata Ata: | 
sritfa gazed frearerraterszeaa Nl 38 I 


392. The Sruti, in the passage, ‘““Where’ 
one sees nothing else, etc.’’ declares by an accu- 
mulation of verbs the absence of duality, in 
order to remove the false superimpositions : 

[ |Where &c.—The reference is to Chhandogya VII. 
xxiv. 1.—‘‘ Where one sees nothing else, hears nothing 


else, knows nothing else—that is the Infinite.’’ That is, 
the Brahman is the only Reality there is. 


Cc 


2False superimpositions—i. e., considering the know- 
er, knowledge and known as distinct entities. ] 


rari Rian: 
Pratabrersataanry | 


VIVEKACHUDAMANI 173 


_ arate: Gerraeraa 
waa at oer Praia ater | 383 Il 


393. The Supreme Brahman is, like the 
<y, pure, absolute, infinite, motionless and 
hangeless, devoid of interior or exterior, the 
me Existence, without a second, and is one’s 
wn Self. Is there any other’ object of knowl- 
dge ( than Brahman )? 


[ !Any other &c.—In other words, Brahman is both 
ibject and object. } 


amet Fag Frets agar aga ST: AT oo 


TaaSMIaad J AHS TeMlaaes Ala: | 
AHA Aa TISAI: AAA: SHS 
sey Tara GraaasargicAaagIqay Il Ree Il 


394. What is the use of dilating on this 
ibject?> The Jiva is no other than Brahman; 
1is whole extended -universe is Brahman Itself; 
1e Sruti inculcates the Brahman without a 
cond; and it is an indubitable fact that people 
f enlightened minds who know their identity 
ith Brahman, and have given up their connec- 
on with the objective world, live palpably 
nified with Brahman as Eternal Knowledge 
nd Bliss. 


» fe tw. the Ved ayo AS the Fa 
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ae ABTA setarateataarat 
TaAAdaned fagsasta TAT | 
foraniqaatia ferararsata 
wqatata Weta sareto fag ti 38% I 


395. (First) destroy* the hopes raised by 
egoism in this filthy gross body, then do the 
same forcibly with the air-like subtle body; and 
realising Brahman, the embodiment of eternal 
Bliss whose glories the scriptures proclaim, as 
thy own “Self, live as Brahman. 

[ 1Destroy &c.—Both the gross and subtle bodies 
are coverings over the Atman, the Existence-Knowledge- 


Bliss Absolute, and freedom consists in going beyond 
them. ] 


TAH Waa AGATA: a 
Ga: HSM Taras: | 
qarcard Us Heata fraracraey 

aagl eal Al ata fe age wafer ti aee 


396. So long as man has any regard fo 
this corpse-like body, he is impure, and suffers 
from his enemies as well as from birth, dea 
and disease; but when he thinks of himself a 
pure, as the essence of Good, and immovable 
he assuredly becomes free from them; the Srutis 
also say this. 
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[ ‘Suffers from enemies G&c.—Compare _ Brihad- 
rapyaka IT. iv. 6—‘‘ The Brahmanas oust him who sees 
hem as different from himself,’ &c., and Brihadaranya- 
a I. iv. 2—*‘‘ So long as there is a second, there is 
ear. 


*Srutis Gc.—e. g. Chhandogya VIII xii. r—‘‘ This 
ody is mortal, O Indra,’’ &c. |] 


CATHAL: | 

SaaAgT IC Ta TOTTI 3.89 II 

397. By the elimination of all apparent 
xistences' superimposed on the soul, the 
upreme Brahman, Infinite, the One without a 


econd and beyond action, remains as Itself.” 


[ |Apparent existences—Such as egoism, etc. 
2As Itself—in Its own essence. ] 


aatearti afta frat 
create serttr fafa | 

a pue aera Fae: 
* aera: ofcferera aa: 11 385 I 


398. When the mind-functions are merged 


1 the Paramatman, the Brahman, the Absolute, _ I Gost, 
one of this phenomenal world” is seen, whence 57. a>: 
is reduced to mere talk.* ~ Ra, Mb Be 
[ 1Merged—through the Nirvikalpa Samadhi. ee 
*Phenomenal world—created by name and form,, ,., ~~" 
eal. of kyon . %¥ coh etd 
a pote eS 
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3Meve talk—on the lips of others, who are ignorant. 
Compare Chhandogya VI. i. 4—‘‘All modifications ,are 
mere names and efforts of speech,’’ etc. ] 


saan frnetist Ratatat | 
fifaant froatt fafasrs frat wet | Rke Il 


399. In the One Entity (Brahman ) the 
conception of the universe is a mere phantom. 
Whence can there be any diversity in That which 
is changeless, formless and Absolute? 


TS AP AAAT ATTA | 
Gfsart Frratt frat? frat ga tl B°° I 


400. In the One Entity devoid of the con- 
cepts of seer,’ seeing and seen,—which is change- 
less, formless and Absolute,—whence can there 
be any diversity ? 


[ Seer &c.—of which the phenomenal world con- 


fafaaix fromare fatasts frat Het tl ve? Il 


4o1. In the One Entity which is change- 
less, formless, and Absolute, and is perfectly ful 
and motionless like the ocean after the dissolu 
tion of the universe, whence can there be an 
diversity ? 


Ageia aul Wa Teta ATeaHTOTy | 
sfedta at aw fafans frat ga: | vo I 
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402. Where the root of delusion’ is dis- 
solved like darkness in light,—in the Supreme 
Xeality, the One without a second, the Absolute, 
—whence can there be any diversity ? 


[ Root of delusion—Ignorance. ]} 


GaAs Wt aw Vezalal Ha aq | 
gyal qaarsarat We: Farah: 11 vo; 


403. How can the talk of diversity apply 
o the Supreme Reality which is one and homo- 
reneous? Who has ever noticed any diversity 
n the unmixed bliss of the state of profound 
leep ? 


a ated Rea waaaer- 
caareata santo fates | 
araaa aeateciherat Tat 
4 RAAT TAMTHTANT tl Bow Il 


404. Even before the realisation of the 
ighest Truth the universe does not exist in the 
Absolute Brahman, the Essence of Existence. 
n none of the three states of time’ the snake is 
ver observed/in the rope, nor a drop of water 
1 the mirage. 

[ *\Thvee states of time—past, present and future. ] 


I2 


cr nohnadh 
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flown cA.  prararatrd graded carer: | 
ata aa afer: TATRA TAA Wve | 1 


405. The Srutis’ themselves declare that 
this dualistic universe is but a delusion from the 
standpoint of Absolute Truth. This is also expe- 
rienced in the state of dreamless sleep. 


[1Svutis, Gc.—e.g. Katha Upa, IV. 11, Brihad- 
Aranyaka, II. iv. 14, Mundaka, II. ii. 11, Chhandogya, 
Vi, may, -&c. -&e. 4 


TTACAATARTET PAA | 
qed wyauiat faet arasitast: tl veg tl 


406. That which is superimposed upon 
something else is observed by the wise to be 
identical with the substratum, as in the case of 
the rope appearing as the snake. The apparent 
difference’ depends’ solely on delusion. 


[ 1Apparent difference—noticed by the ignorant. 
2Depends &c.—i. e., lasts only so long as the delusion 
persists. ] : 


Fraga Practise Rranara & Rare | 
SETS HE A ee 


407. This apparenduniverse has its root i 
the mind, and never persists @fter the mind i 
annihilated) Therefore dissolve the mind b 
concentrating it in the Supreme Self, which i 
thy inmost Essence. 


i gio 


VIVEKACHUDAMANI 179 
featt qacaht saorsed 
feqaafaad Rena rite | 
eat + Bren Fife: 
ef aeata far ae qot aarat ii vos | 


408. The wise one realises in his heart,’ 
through Samadhi, the Infinite Brahman which 
is something’ of the nature of eternal Knowledge 
and absolute Bliss, which has noféxemplap, which 
transcends all limitations, is ever free and with- 
out activity,—which is like the limitless sky, 
indivisible and absolute. 

[ }Heart—stands for the Buddhi. 


2Something—which is inexpressible in terms of speech 
or thought. ] 


THs Aaa 

GALAGA ATTSATETH | 
facades formers 

ete aoata faa ca Got GArat Nl 308 | 


409. The wise one realises in his heart, 
through Samadhi, the Infinite Brahman which 
is devoid of the ideas of cause and effect, which 
is the Reality beyond all imaginations, homo- 
geneous, matchless, beyond the range of proofs,’ 
established’ by the pronouncements of the Vedas, 
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[ 1Proofs—other than Revelation, viz., direct per- 
ception and inference. Revelation also merely hints ‘at 


is; 
2Established Gc.—We cannot deny the Self, for the 


Vedas speak of It. 

8Ever familiar &c.—Nobody can ever conceive that 
he is not. For a discussion on the subject, refer to the 
Sariraka Bhdshya on the Brahmasutras I. i. 2. ] 


in DACAAR ATA eTe 
: Rafieratieciicrarcatretay | 
raytiaat Wea ArAaH 
efx woafe faa set got art il eto 


410. The wise one realises in his heart, 
through Samadhi, the Infinite Brahman which 
is undecaying and immortal, the positive Entity” 
which precludes all negations, which resembles 
the placid ocean and is without a name, where 
there are neither merits nor demerits,—which is 
eternal, pacified and One. 


[ 1Entity &c.—Being the Absolute Reality there is 
no room in It for any kind of Abhava, such as Praga- 
bhava (previous non-existence, as of a jar before it was 
made), Pradhvamsabhava (cessation by destruction, as 
when the jar is broken to pieces), and the like. | 


GANCATA HLT: TAS 
faarHarcarrrareg vay | 
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AeA a TA THATHSAT | 822 Il 


411. With the mind restrained in Samadhi, 
behold in thy self the Atman, of infinite glory, 
cut off thy bondage strengthened by the impres- 
sions of previous births, and carefully attain the 
consummation’ of thy birth as a human being. 


[2Consummation &c.—i. e., Moksha, which is pre- 
eminently possible in a human birth. } 


aatataamae aarrsAsay | 

WAACAMAATCHeS FT YT: HATA B22 Ml 

412. Meditate on the Atman which resides 
in thee,’ which is devoid of all limiting adjuncts, 
the Existence-Knowledge-Bliss Absolute, the One 


without a second,—and thou shalt no more come 
under the round of births and deaths. 


[ 1Resides in thee—as thy own Being. ] 
ara Ta: Tear 

ATATSASAT HTH TSAT | 
SAN asa acest 

Gad Gard TF ASIA | B23 Il 


413. After the body has once been cast off 
to a distance like a corpse, the sage never more’ 
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attaches himself to it, though it is visible? as an 
appearance, like the shadow of a man, owing to 
the experience of the effects of past deeds. 

[ 1Never more &c.—not even on his return to the 
normal plane after SamAadhi. 

*Visible &c.—It would not be perceived at all but 
for the effects of Prarabdha work which are experienced 
through the body. As it is, it is just an appearance. ] 


VAAAASA AAT FAST 
cat HeASEaaThaAd BF | 
“J Bal Gay 49 aati ardaeg 
VRUTATAT HAT SCAT | BV Nl 


ae 414. Realising the Atman, the eternal, pure 


oo ne Knowledge and Bliss, throw far away this limi- 


hat tation of a body which is inert and filthy by 


# nature. Then no more remember it, for some- 
thing that has been vomited excites but disgust 
when called to memory. 


AAGAATTRATE] Tat 
aareatea sertet fifaaet | 

aa: caa facafagearat- 
agit fasta fasts: i eek i 


415. Burning all this,’ with its very root,’ 
in the fire of Brahman, the Eternal and Absolute 
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Self, the truly wise man thereafter remains alone, 
as Atman, the eternal, pure Knowledge and 
Bliss. 


[ 1All this—the objective universe—the non-Self. 


2Root—i. e., Nescience. ] rg 
) [H ° Games 
STAM TAT » Sige RAT IG” eS 
garg at faga atta at | 
a aga: pata aaaet- 


ssararentt setter staaha: i s7e Nl 


416. The knower of Truth does no more 
care whether this body, spun out by the threads 
of Prarabdha work, falls or remains,—like the 
garland* on a cow,—tfor his mind-functions are 
at rest in the Brahman, the Essence of Bliss. 

[ 1Garland &c.—As a cow is supremely unconcerned 


about the garland put on her neck by somebody, so the 
man of realisation has got nothing to do with the body. ] 


SRAVSTASAAA AAT ART | 


Patra wer alealad genta qatag | 279 Il 


417. Realising the Atman, the Infinite 
Bliss, as his very Self, with what" object, or for 
whom, should the knower of Truth cherish’ the 
body ? 

[1With what &c.—A reproduction of the sense of 
Brihadaranyaka IV. iv. 12. He never thinks of himself 


as the Bhokta the enjoyer, or Jiva. 
2Cherish—like men of the world. } 
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daa Td Aastagmer air: | 

TC: IA ATAATAATCATA Nl B25 I 

418. The Yogin who has attained perfec- 
tion and is liberated-in-life gets this as result— 


he enjoys eternal Bliss in his mind, internally as 
well as externally. 


querer Ke aha draretac: Ha | 
CATA GAAT DG CAITAITTA: HA Ml Bre I 


419. The result of dispassion is knowledge, 
that of knowedge is withdrawal from sense- 
pleasures, which leads to the experience of the 
Bliss of Self, whence follows Peace. 


qT: Gagaeg ferensy | 
fate: ear gcrasisg TA: EAT: Il Bro Ih 


420. If there is an absence of the succeed- 
ing stages, the preceding ones are meaningless. 
(When the series is perfect) the cessation of the 
objective world, extreme satisfaction, and match- 
less bliss follow as a matter of course. 


ee aMgan fara: wad Kez | 
aH Bieter ara Ha Saaay | 
TATA Faeaeha THT HAAS tl vRe I 
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421. Being unruffled by earthly’ troubles is 
hé result (in questiom of knowledge. How can 
| man who did various loathsome deeds during 
he state of delusion, commit the same _ after- 
vards, possessed of discrimination ? 

[ ‘Earthly—lit. visible, i.e., those experienced in 


his life, as opposed to the invisible ones, i. e., those 
vhich are to be experienced hereafter. } 


cafacaane adtheray | 
Qs arataat gene qe i ee I 


422. The result of knowledge should be the 
iming away from unreal things, while attach- 
1ent to these is the result of ignorance. This is 
bserved in the case of one who! knows a 
urage and things of that sort, and one who 
oes no& Otherwise, what other tangible result 
0 the knowers of Brahman obtain? 


[ 1One who &c.—The man who knows the mirage 
ughs at the illusion and passes by, but the ignorant 
an runs after it, mistaking it for water. To the sage 
world appears no doubt, but he knows it to be unreal 
id is not lured by it. Not so the man of the world. ] 


DAASTAMA AM TINT: | 
aasitara: fe x ITa: HT qa: | BR’ I 
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423. If the heart’s knot of ignorance is 
totally destroyed, what natural cause can there © 
be for inducing such a man to selfish action, for 
he is averse to sense-pleasures ? 


qTaA GTA AVA FTA TTL: | 
TSAAARATAL AVA TLATATT: | 


NN 


re Bi 


— 


HATATACAAAATATAT AT Il Rw I 


424. When sense-objects excite no more 
desire, then is the culmination of dispassion. 
The extreme perfection of knowledge is the. 
absence of any impulsion of the egoistic idea. 
And the limit of self-withdrawal is reached when 
the mind-functions that have been merged, no 
more appear. 

[ Compare Panchadasi, ‘Chitradipa’ Chapter, 285-6— 
“The acme of dispassion is setting at naught even the 
joys of the Brahmaloka, the highest heaven; realisation 
is at its highest when one identifies oneself with the 
Supreme Atman as firmly as the ordinary man identifies 
himself with his body ; and the perfection of self-with- 
drawal is reached when one forgets the dualistic universe 
as completely as in dreamless sleep.”’ | 


TIAMAT HSA MaGaAgISag | 
AMA HAS HASMas Taras Ta- 
TRA HAART: F AAT APT Week tl 
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425. Freed from all sense of reality of 
xfernal sense-objects on account of his always 
emaining merged in Brahman, only seeming’ 
> enjoy such sense-objects as are offered by 
thers like one sleepy, or like a child, beholding 
his world like one seen in dreams, and having 
ognition of it at chance moments—rare indeed 
; such a man, the enjoyer? of the fruits of end- 
sss merit, and he alone is blessed and esteemed 
n earth. 

[ ?Only seeming &c.—When his attendants or friends 
fer him food or some such thing, he takes it but half- 


msciously, his mind being deeply absorbed in Brahman. 
*The enjoyer &c.—i.e., a most fortunate man. ] 


fara afer a: aaa | 
mera feta fafaarc faites: 1 eee i 


426. That Sannydsin has got a steady illu- 
ination who, having his soul wholly merged in 
rahman, enjoys eternal bliss, is changeless and 
ee from activity. 


[ The’ characteristics of a man of realisation are set 
rth in this and the next few Slokas. Compare Gita II. 
-68. | 


FacHa: Maaaeararaneat | 
fafanen a fear ata: sata aa | 
grease aaaer Rearara: & TeaaF | Ao I 


427. That kind of mental function which 
gnises only the identity of Brahman and Self, 


188 VIVEKACHUDAMANI 


purified’ of all adjuncts, which is free from dual- 
ity, and concerns itself only with Pure Intelli- 
gence, is called illumination. He who has this 
perfectly steady is called the man of steady illu- 
mination. 

[ \Purified &c.—eliminating the accidental adjuncts 


and meditating on the common substratum, Brahman, 
the Absolute. See Sloka 241.] 


qeq feat wactat Teast facrac: | 
saan freraa: a stare: Tea ee I 


428. He whose illumination is steady, who — 
has ‘constant bliss, who has almost forgotten the 
phenomenal universe, is accepted as a man liber- 
ated in this very life. 


aaacy ana aereataatsac: | 
ara frataat wer a sitar TTA ll BRE I 


429. He who, even having his mind 
merged in Brahman, is’ nevertheless quite alert, 
but free at the same time*from the character- 
istics? of the waking state, and whose realisation 
is free from desires, is accepted as a man 
liberated-in-life. 

[ Us &c.—i. e., never deviates from the ideal life of 
a Jnani. 

2Characteristics Gc.—that is, cognising the objective 


world through the senses, and being attached to it, like 
the ignorant man. ]} 


rs , e " “ SS 
oe mee en J act rule Mea Caer ere.) /) 2 be a) 
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, Weadarnea: sorry rege: | 
wee fared fared a stage eaF I ¥20 | 


430. He whose cares’ about the phenom- 
mal state have been appeased, who, though 
ossessed of a body consisting of parts, is yet 
levoid of parts,” and whose mind is free from 
nxiety, is accepted as a man liberated-in-life. 

[ *Cares &c.—i. e., how his bondage will cease, and 
D ON. 

*Devoid of parts—as Brahman. ] 


adaasty tesfesararazaatare | 
DAAC MAGA SANT | v3? I 
431. The absence of the ideas of ‘I’ and 
mine’* even in this existing body which follows 
s a shadow,’ is a characteristic of one liberated- 
1-life. 
[ ‘J and mine—that I am fair or stout, etc., or that 
is body *is mine. 
*Skhadow—See Sloka_ 413. ] 


odtagaawd Aavaztaainy | 
aigraeaary Ta SAA SANT | v32 I 


432. Not dwelling on enjoyments of the 
ist, taking no thought for the future and 
oking with indifference upon the present, are 
laracteristics of one liberated-in-life. 
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qorartarresterreratad ferret | ; 
at GAs SHH SANT Il V2 I 


433. Looking’ everywhere with an eye of 
equality in this world full of elements possessing 
merits and demerits, and distinct by nature from 
one another,—is a characteristic of one liberated- — 
in-life. 

[ \Looking 6-c.—The world is so full of diversity, yet 


the man of realisation looks deeper, and sees the one 
Brahman in everything. ] 


qorfasrraearal GAS AAATSSCHT | 
TATA THA REA SATT Il V3v I 


434. When things pleasant or painful 
present themselves, to remain unruffied in mind 
in both cases, through sameness of attitude, is a 
characteristic of one liberated-in-life. 


TAA STAT ATAR AAT TA: | 
Daiscfaart NaHS BATT ll BBX li 


435. The absence of all ideas of interior’ 
or exterior in the case of a Sannyasin, owing to 
his mind being engrossed in tasting the bliss of 
Brahman, is a characteristic of one liberated-in- 
life. 


[ Interior &c.—Since there is but one Existence, 
Brahman. ] 


VIVEKACHUDAMANI Ig! 


. Refearat acted aarearaatsa: | 
siardta afersca staaram: il eee i 


436. He who lives unconcerned, devoid of 
ll ideas of ‘I’ and ‘mine’ with regard to the body 
nd the organs, etc., as well as to his duties, is 
mown as a man liberated-in-life. 


{ The Jndni is free from egoism or Abhimdna, though 
e€ may be intensely active. This state is hinted at in 
his Sloka. } 


ard Srewal Fea Fanaa: AAs | 

aaterataas: & Aa ASAT: | 439 II 

437. He who has realised his Brahman- 
ood aided’ by the scriptures, and is free from 
ne bondage of transmigration, is known as a 


1an liberated-in-life. 


[ 1Aided &c.—By discriminating the Truth inculcated 
y the scriptures. ] 


Ser AEAT CMARATTS | 
Fea Tl Waa: aT a stage waa | B35 I 


438. He who never has the idea of ‘I’ with 
gard to the body and the organs, etc., nor 
mat of ‘it’ in respect of things other than 
1ese, is accepted as one liberated-in-life. 


ATTA Harhs TATA: | 
waa a fasta @ stags: | v3e Il 
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439. He who through his illumination 
never differentiates the Jiva and Brahman, as 
well as Brahman and the universe, is known as 
a man liberated-in-life. 


QTR: Ferrara sheaedtSrAaT Ses Saat: 
AANA WAT F MarePHAATM: | ve Il 


440. He who feels just the same when his 
person is either worshipped by the good or tor- 
mented by the wicked, is known as a man liber- 
ated-in-life. 


aa ofa fasar: gear 
aAITATET FA ATT | 
Aaa aearaa a fataar- 


AeaTTAT aarayH: i ver 


441. The Sannydsin in whom sense-objects 
directed by others’ are engulfed like flowing 
rivers in the sea and produce no change, owing 
to his identity with the Existence Absolute, is 
indeed liberated. ? 

[ \Directed by others—i. e., which others thrust on 
him. Whatever comes within his knowledge bu 
strengthens his identity with Brahman. 

Compare Gita II. 70. ] 


frarasaaaer Tae A GATE: | 
afta Fa a fraramenread sera: Nt ver 
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442. For one who has realised the Truth of 
3rahman there is no more attachment to sense- 
»bjects as before: If there is, that man has not 
ealised his identity with Brahman, but is one’ 
whose senses are outgoing in their tendency. 


{[ Zs one &c.—is an ordinary sense-bound man. ]} 


Tease Garda Aq | 
a, QencaarMrashtata aaat | ¥¥2 | 


443. If it be urged that he is still attached 
© sense-objects through the momentum of his 
id desires, the reply is—no, for desires get 
veakened through the realisation of one’s iden- 
ity with Brahman. 


DeaHqneana sea: Hosta arate | 
eas TAT STA GtaRg AAT: Il Vee Il 


444. The propensities of even a confirmed 
ibertine are checked in the presence of his 
nother; just so, when Brahman, the Bliss 
Absolute, has been realised, the man of realisa- 
ion has no longer any worldly tendency. 


Si Qen oS ai, 


Preset TIT FETA | Sid ae 


matte sates IS HST | BeBe I 


445. One who is constantly practising medi- 
ation is observed to have external perceptions.’ 


13 
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The Srutis? mention Prarabdha Gwork? in the 
case of such a man, and we can infer this from 
results* actually seen. 


[1External perceptions—such as satisfying the phy- 
sical needs, or teaching enquirers, etc. 


2Svutis Gc.—The reference is to Chhandogya Upa. 
VI. xiv. 2, ‘‘The delay in his (i.e., a Jnani’s) case is 
only so long as his body lasts, after which he becomes 
one with Brahman.”’ 


3Pydvabaha work—is the strong resulting impression 
of work done in past lives which has engendered the 
present body (referred to in Sloka 451). The other two 
kinds of work are the Sanchita or accumulated (men- 
tioned in Sloka 447) and the Agami or yet to come 
(mentioned in Sloka 449). 


4Results &c.—The continuance of the body after 
realisation, and its experiences during that period can 
only be explained by assuming that the Prarabdha 
continues to work. This is further explained in the next 
Sloka. | 


PATA AAAI ITAA | tes 
maga: Brargal faftnat af gata eee i 


446. Prarabdha work is acknowledged to 
persist so long as there is the perception of hap- 
piness and the like. Every result is preceded 
by an action, and nowhere is it seen to accrue 
independently of action. 


Barone Wren p | Free fl, awed wn nr carrot pr fe Cpa 
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_ Be sale Rerreneraiierentray | 
aba fed arfa satarcearaaaa |i ei I 
447. Through the realisation of one’s 
identity with Brahman, all the accumulated 
actions of a hundred crore of cycles come to 


nought, like the actions of the dream-state on 
awakening. 


aH NASA Fes at qraqewony | 
aaifercea Rarccearceantia ATHTT aT Il Bes Il 


448. Can the good actions or dreadful sins 
that a man fancies himself doing in the dream- 
state, lead him to heaven or hell after he has 
awakened from sleep ? 


aS Was TAT TAT | 
a Pawata a atcatgcnaterarenare: i eee 


449. Realising the Atman_ which is un- 


attached and indifferent like the(sky, the aspirant 5***+ 


S never oucaae in the least by actions yet-to_-be 
Jones tiv hn +k al-~nJ,, 


a aval qzahta BUresaa fers | 
aqaMcataakta ahaa fac 1 eke Il 


450. The sky is not affected by the smell 7 


of liquor merely through its connection with the 
ar; similarly the Atman is not, through Its 


A eee in TER . ‘ 4 “a 7 
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a bee LL Di Rh bewnih teed: ( LD (PON wk for or r/Le ah Tl hey ep ra 
connection with the limitations, affected by the’ 
properties thereof. af 


[ The Atman, like the sky, is always unattached, 
though the ignorant man superimposes connection with 
external things on It. | 


AAAS HA TATA TAT | 
CEM Gas Ola TE aes He 


451. The work which has fashioned_this 
bedy prior to the dawning of knowledge, is not 
destroyed by that knowledge without yielding 
its fruits, like the arrow shot at an object. 


me cai e c 
pM a fasta fara wert Att PTT | BkR Il 


452. The arrow which is shot at an object 
with the idea that it is a tiger, does not, when 
that object is perceived to be a cow, check itself, 
but pierces the object with full force. aT 

Se ie: 
med qaaat wg fai atta Fer aT: Tiley 
qenagaiaa faa: oredfaarntaeary | 
sacaerAaEs aaa A ada Aferar- 
wai afead ale ataata aaa 2 Reon exe i 


faltntct 453. The Prarabdha’ work is certainly to 
un sidy strong for the man of (realisation , and is spen 
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mly by the actual experience of its fruit; while 
he actions previously accumulated and those yet 
o come are destroyed by the fire of perfect knowl- 
dge. But none of the three at all affects those 
vho realising their identity with Brahman are 
lways living absorbed in that idea. They are 
erily the transcendent Brahman. 


[The Prérabdha &c.—The argument in the Srutis 
n support of Prarabdha being binding on even the Jnani 
as set forth in the first half of this Sloka as well as 
n Slokas 445 and 451-2) is only a tentative recapitula- 
ion ( Anuvdda ) of the popular view. Strictly speaking, 
he Jndni himself is not even aware of its existence. 
The truth about it is given in the last half of this Sloka 
nd in Sloka 463, and reasons for this view are set 
orth in Slokas 454 and following. We may add in 
massing that we have here the boldest pronouncement 
mn the exalted status of a man of realisation, who is 
ffected by nothing whatsoever in creation. | 


SOTPIATS PAT aa aAHAS- 

7 aerenetarcata fase a: | 

INSTAR At TAT 
SAGARA AAA! | Bk I 


454. For the sage who lives in his own Self 
s the Brahman, the One without a second, devoid 
f identification with the limiting adjuncts, the 
juestion of the existence of Prarabdha work is 
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meaningless, like the question of a man who has 
awakened from sleep having any connection with 
the objects seen in the dream-state. 


ate cape: oferaraae 
ealqatreate A TIT | 
RASA AAATAgAT 
faeg eat fasta sre y) ek Il 


455. Ihe man who has awakened from sleep 
never has any idea of ‘I’ or ‘mine’ with regard to 
his dream-body and the dream-objects that minis- 
tered to that body, but lives quite awake, as his 
own Self. 


a aaa faearerqnea=at 

A GACASTAISTT FB: | 
agate FATT 

a Tagat Be RaCTI ATTN Bkés I 


456. He has no desires to substantiate the 
unreal objects, nor is seen to maintain that 
dream-world. If he still clings to those unreal 
objects, he is emphatically declared to be not yet 
free from sleep. 


aacrt sero adara: 
agree fasta areata | 
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457. Similarly, he who is absorbed in Brah- 
nan lives identified with the eternal Atman and 
yeholds nothing else. As one has a memory of 
he objects seen in a dream, so the man of real- 
sation has a memory of the everyday actions 
uch as eating and so forth. 


anon fafaat Fe: TSS TET HLTA | 
ATATRICHA as Aare RAPA: | Bes | 


458. The body has been fashioned by 
<arma, so one may imagine the Prarabdha with 
eference to it. But it is not reasonable to attri- 
sute the same to the Atman, for the Atman is 
vever the outcome of work. 


aan fea: mead ita ad Alacra | 
aqicna eaIseT HA: TRSTHSTT Il BXE I 


459. The Srutis, whose words are infallible, 
jeclare the Atman to be ‘“‘birthless,’ eternal and 
indecaying.’’ So, to the man who lives identi- 
ied with That, how can the Prarabdha be 
ittributed ? 


['Birthless &c.—The reference is to Katha Upa. I. ii. 
8. ‘‘ The Atman is birthless, eternal, undecaying, and 
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ever new (ancient), and is not destroyed when the 
body is destroyed.’’ ] 


oresy feafa aa wat tetera Feria: | 
ARTA AIG: TTT ISTE: Ee I 


460. The Prarabdha can be maintained only 
so long as one lives identified with the body. 
But no one admits that the man of realisation 
ever identifies himself with the body. Hence the 
Prarabdha should be rejected in his case. 


meant wesTHeTa areata fF | 
. WIA HA: GAMA Hal Ala: | 
TMA HAT AM: ACSIA: Ha: | BEL 


461. The attributing of Prarabdha to the 
body even is certainly a delusion. How can 
something that is superimposed (on another ) 
have any existence, and how can that which is 
unreal have a birth? And how can that which 
has not been born at all, die. So how can the 
Prarabdha exist for something that is unreal ? 

[ The body being an effect of MayA is unreal, and 


it is absurd to speak of Prarabdha as affecting this 
unreal body. |] 
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» Bara Tere arses aaa wale: | 

4g seriqamcaarrara faaharary ti 243 

462-463. “Tf the effects of ignorance are 
lestroyed with their root by knowledge, then 
iow does the body live ?’’—it is to convince those 
ools who entertain a doubt like this, that the 2 
rutis from a €elativd standpoint aypothesis® the wre aie 
-rarabdha but not for proving the reality of the 3 
ody, etc., of the men of realisatdimeen7 9 3 } 


SPE CIDE ECOLICIC UL @ 
anata tet Fe arate Fert i Bee I 


464. There is only Brahman, the One with- 
ut a second, infinite, without beginning or end, 
ranscendent, and changeless; there is no duality 
vhatsoever in It. 


ceed fast Praag | 
aRhatea sal Ae arated PRA | ex I 


465. There is only Brahman, the One with- 
ut a second, the Essence of Existence, Knowl- 
dge and Eternal Bliss, and devoid of activity; 
here is no duality whatsoever in It. 
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406. There is only Brahman, the One with- 
out a second, which is inside all, homogeneous,’ 
infinite, endless, and all-pervading; there is no 
duality whatsoever in It. 

[ 1!Homogeneous—admitting of no variation. | 


DRAG UaAAeqaAay | 

CHATS Fa AE aTAiea PRAT |) BES I 

467. There is only Brahman, the One 
without a second, which is neither to be shunned’* 


nor to be taken up or accepted, and is without* 
any support; there is no duality whatsoever in It. 


[ 1Shunned &c.—because It is the Self of all. 
*Without &c.—Self-existent, being Itself the support 


of everything else. ] 
Rg freed qed fared fra | 
THATS TA AE ATTA PRAIA ll BES I 


468. There is only Brahman, the One 
without a second, beyond attributes, ‘without 
parts, subtle, absolute, and taintless; there is no 
duality whatsoever in It. 


TATA TANAATTATT | 
THATS HA TE ATT FRAAA Nl Vee I 


469. There is only Brahman, the One 
without a second, whose real nature is incom- 
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rehensible, and which is beyond the range of 
nind and speech; there is no duality whatsoever 
n It. 


aad wafas os Teate | 
ORRaea aa AE atartea Pasa | vse Il 


470. There is only Brahman, the One 
vithout a second, the Reality, effulgent, self- 
xistent, pure, intelligent,’ and unlike* anything 
inite; there is no duality whatsoever in It. 


[ Intelligent—Strictly speaking, Intelligence Abso- 
ute. 

Unlike &c.—It has got no exemplar. 

The repetition is for emphasising the absolute, un- 
onditioned aspect of Brahman. ] 


— farxacem fafrceaart: 
SURAT: QAKAT AAT ART: | 
fara aed WaATA 
+ ore: oct fra farang il 292 I 


471. High-souled Sannyasins* who have got 
id of all attachment and discarded all sense- 
njoyments, who are pacified* and perfectly re- 
trained,*® realise this Supreme Truth and at the 
nd‘ attain the Supreme Bliss through their 
self-realisation. 

[ 1Sannydsins—lit. those who struggle after realisa- 
100. 
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2Pacified—refers to control of the mind. 

5’Restvained—trefers to control of the senses. 

4End &c.—They attain Videhamukti or disembodied, 
absolute Freedom after the fall of their body. | 


VAAN Teenie : 
—— é % x 
equa fra | st 


Fh: Had Wag WE: |} Bsr I 


472. Thou,’ too, discriminate this Supreme 
Truth, the real nature of the Self, which is 
Bliss undiluted,” and shaking off thy delusion 
created by thy own mind, be free, and illumined,* 
and attain the consummation of thy life. 


[ 1\Thou &c.—The Guru is addressing the disciple. 

2Undiluted—unmixed, that is, absolute. 

3Tllumined—lit, awakened, that is, from this unreal 
dream of duality. } 


aartaen agtafasrercrar 
PUcHaes CHITA GT | 

frig aemrahaces - 
Ha: Waal a gafawera ess 


473. Through Samadhi’ in which the mind 
has been perfectly stilled, visualise the Truth of 
the Self with the eye of clear realisation. If the 
meaning of the (scriptural) words? heard from 
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he Guru is perfectly and indubitably discerned,”* 
hen it can lead to no more doubt. 
[ \Samddhi &c.—Nirvikalpa Samadhi. 
2Words—such as “‘Thou art That,’’ and so on. 
3 Discerned—tealised in Samadhi. | ; 


Ser araaTaeaTare- 
CHAT ATA RTICHSE AT 
|| crest ahengtiratta: caret 
| aratast Saya: TAT | BS2 Il 
474. In the realisation of the Atman, the 
existence-Knowledge-Bliss Absolute, through the 
reaking of one’s connection with the bondage 
f Avidya or Ignorance, scriptures,’ reasoning* 
nd the words* of the Guru are the proofs, while 
me’s own experience* earned by concentrating” 
he mind is another proof. 


[ \Scriptures—which tell of one’s eternal identity 
rith Brahman and declare all duality to be unreal. 

2Reasoning—upon those scriptural statements so as 
o be*convinced of thgir truth. For imstance, one can 
rgue that bondage being a creation of one’s mind must 
e unreal and that knowledge of Brahman dispels it, and 
Oo on. 

’Words &c.—The Guru is a man of realisation, per- 
ectly unselfish and full of love. He is therefore an 
[pta, and as such his words are authority. 

4Experience &c.—This is the ultimate proof. For 
therwise one is not perfectly satisfied. 

5Concentrating &c.—in Samadhi. | 


Veet, ey Pte 


Y ee a Lat bre hath Baw £5 pe 


ff efits, SP Th deeyrd gs 


~ 
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ard ita after farasstiergarea: | ©) 
eaaa Fa ward TeTATAAT ABT | V9 I 


475. Bondage, liberation, satisfaction, an- 
xiety, recovery from illness, hunger and such 
other things are known only to the man concern- 
ed, and knowledge of these to others is a mere 
inference.’ 

[ Inference : Others merely guess at them through 
signs. | 


acteran arratea aca: Waal aa | 
TAIT ASTMVATATATT Il BE 


476. The Gurus’ as well as the Srutis in- 
struct the disciple, standing aloof; while the man 
of realisation crosses (Avidya) through Illumi- 
nation alone, backed by the grace of God. 

[ 1}Gurus &c.—This instruction is Paroksha or in- 
direct, while the aspirant’s own experience in Samadhi 


is Aparoksha or direct. The former is the means to the 
latter. | 


CAPT St MA SATAN SA | 


S° gfe: cape Resfatircrerasserf 11 290 


477. Himself knowing his indivisible Self 
through his own realisation and thus becoming 
perfect, a man should stand face to face’ with the 
Atman, with his mind free from dualistic ideas. 

[ ‘Face to face—i. e., must live in the Atman. ] 
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Faraasrataarenca 

, Aaa Ata: BRS ATS | 

spausentetata Atal 
TAMA AAA: TATOTT Il B95 || 


478. The verdict of all discussions on the 
edanta is that the Jiva and the whole universe 
re nothing but Brahman, and that liberation 
leans abiding in Brahman, the _ indivisible 
mtity. While the Srutis themselves are author- 
y (for the statement) that Brahman is One 
ithout a second. 


[ ‘Abiding &c.—as opposed to dualistic ideas. 
The teacher’s address begun in Sloka 213 ends here. ]} 


gta qeaaarse fara 
CAMA FAAACATHA | 
qtaanCT: GATSATCAT 
_ atagaeratacrcahisai nye ll vse 1 


479. Realising, at a blessed moment, the 
upreme Truth through the above instructions 
' the Guru, the authority of the scriptures and 
is own reasoning, with his senses pacified and 
e mind concentrated, (the disciple) became im- 
ovable in form and perfectly established in the 
tman. 
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fafigcnrd Garay qt sete ATTA | 

SoU WaTaranas TaAATA Il Se Il 

480. Concentrating the mind for some time 
in the Supreme Brahman he rose,’ and out of 


supreme bliss spoke as follows. 
[ 1}Rose—came down to the ordinary sense-plane. ] 


afsfaan afar sata- 
AACA AAATSCATRT | 
gé a WASH A TTA 
far an fragt Gea ese 


481. My mind has vanished, and all its 
activities have melted, by realising the identity 
of the Brahman and the Self; I do not know 
either this or not-this’; nor what or how much* 
the boundless Bliss (of Samadhi) is! 


[ !This or not-this—that is, all relative ideas. 
2What or how much &c.—The Bliss experienced in 
Samadhi is inexpressible and immeasurable. |: 


ara TEATS wae a TAT TTA Stel 
UAT IAL RATAMT TTT | 
TRATTMTAMATHAATS UAT At 
qeainines fadtangassrarcart fa aq 
N Bsa Nl 
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482. The majesty of the ocean of Supreme 
3rahman, replete with the current of the nectar- 
Ike Bliss of the Self, is verily impossible to 
xpress in speech, nor can it be conceived by the 
aind,—in an infinitesimal fraction’ of which my 
ind melted like a hailstone’ getting merged in 
he occean, and is now’ satisfied by that Essence 
f Bliss. 


[ } Infinttesimal fraction—lit. a particle of the part 
f whose part. The Avyaktam or Unmanifest is, as it 
rere, a part of Brahman (through Upddhi or super- 
nposed limitations); the Sutratman or the Cosmic 
find is, again, part of that; while the Viradt or the 
ing who considers the whole extended universe as his 
ody, is a fraction of this last. The bliss of this Virat 
ven is enough to dissolve the finite mind. Compare 
ri Ramakrishna’s parable of a ship that came near a 
agnetic rock and had all its bolts drawn out, so that 
was reduced to its pristine condition. 

*Hailstone &c.—The hailstones that accompany a 
lower of rain on the ocean quickly melt and become 
1e¢ with it. 

’Now—after return to the normal plane of conscious- 
5 Sle 


& Td a aT ated Ea Statad aq | 
sega wer ge eres Fs MERE Ne can ee 
anh Jt et Lhe : 
483. Where is the universe.gone, by whom ,,,./: 3 gah 
it removed, and where is it merged? It was p™ 
ist now seen by me, and has it ceased to exist? ‘ 
-It is passing strange! 
T4 
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fr Bei Peet Fale: Feary | 

PASTA TTGN TAAL | BE It 

484. In the ocean of Brahman filled with 
the nectar of Absolute Bliss, what is to be 
shunned! and what accepted, what is other (than 


oneself) and what different ? 


[ 1What shunned &c.—There is nothing besides the 
One Atman, and the aspirant is identified with That. ] 


a fataqza waite a ozo a Aaraer | 
eqenaa Gararsaannied fASAM: | VSk I 


485. I do neither see’ nor hear nor know 
anything in this.” I simply exist as the Self, 
the Eternal Bliss, distinct* from everything 
elseawek o> J be Sar byne reali cher - 


[ 1See Gc.—All finite ideas have ceased. 

2In this—state of Realisation. 

3Distinct G&c.—being the Subject, whereas all else 
are objects. ] 


TA AHA WTA ARTA 
faqHag AAA | 
AACS TT 
AAT AUSTLTARTATT | BSE Il 
486. Repeated salutations to thee, O nobl 
Teacher, who art devoid of attachment, the bes 
bot : ef. Sanon Pr) Ann , / Les Le £46 ~~ ie — 
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among the good souls and the embodiment of 
the essence of Eternal Bliss, the One without a 
second, who art infinite and ever the boundless 
ocean of mercy: 


THATAM MATA HT 
Qa aaargssya: | 
MeaaaeaarSsa val- 
ASATCHAAZATA AM || BV || 


487. Whose glance, like the shower of 
soncentrated moonbeams, has removed my 
exhaustion brought on by the afflictions’ of the 
world, and in a moment admitted me to the 
indecaying status of the Atman, the Bliss of 
nfinite majesty ! 

[ *Afflictions &c.—those arising from the body, from 
ther creatures and from physical phenomena. ] 


Tse HAASE alss AAAS | 
Pearreaese FUSE ATTA ll BSS I 


488. Blessed am I; I have attained the 
onsummation of my life, and am free from the 
lutches of transmigration; I am the Essence 
f Eternal Bliss, I am infinite,—all through thy 
nercy ! 


TAA IEAAG ISM SG ISTAET: | 


TUPASEAAAISAAGISS FAA WS! 


) 63 Torn ao 


oovonrne Af 125, 
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489. Iam unattached, I am disembodied,’ 
I am free from the subtle body, and undecaying. 
I am pacified, I am infinite, I am taintless, and 
eternal. 

[ 1Disembodied &c.—I have realised my identity 


with the Atman, and no longer consider myself as a 
body or mind. ]} 


THA CAAIATAB SEA HA: | 
Waarreaeaise HASSE TATA! il VEO I 


4go. I am not the doer,’ I am not the 
enjoyer, I am changeless, and beyond activity; 
I am the Essence of Pure Knowledge, I am 
Absolute and identified with Eternal Good. 


[4Not the doer &c.—It is the man under delusion 
who thinks himself as these. But I am Illumined. ] 


ae: aga: ailefafirs carer | 
rarorachataafaataragygrararear | 88k I 


491. I am indeed different’ from the seer, 
listener, speaker, doer and enjoyer; I am the 
Essence of Knowledge, eternal, without any 
break, beyond activity, limitless, unattached and 
infinite. 

[ \Different &c.—I never identify myself with an 


activity of the organs or the mind, for I am no lon 
finite. | 
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aetag aTeAgISTPAAMTH IC | 

TAMAS got aantgdtatarey |) ve? I 

492. I am neither’ this nor that, but the 
Supreme, the illuminer of both; I am _ indeed 
Brahman, the One without a second, pure, 
devoid of interior or exterior, and infinite. 


[ 'Netther &e.—things that come under direct or in- 
direct perception. It is the body which makes ideas of 
nearness or remoteness, etc., possible. ] 


freqnaaice canetiqag tft He | 
Raresars ae aanfsdtaRarer 1 3e3 


493. Iam indeed Brahman, the One with- 
out a second, matchless, the Reality that has no 
beginning, beyond such imaginations as thou or 
I, or this or that, the Essence of Eternal Bliss, 
the Truth. 


ANTAMISS ACHIAHISE 
GUraHisé FEUSTATT: | 
; bs 7 BE am? ? hn Ae 
(eon) fathatisd fred a fata: 11 eee 1 bat ee 
494. Iam N&rdyana, the slayer of Naraka’; 
I am the destroyer of Tripura,” the Supreme 
Being, the Ruler; I am knowledge Absolute, the 
Witness of everything; I have no other Ruler but 
myself, I am devoid of the ideas of ‘I’ and 


? 


mine. 
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[ 1Narvaka—a powerful demon, son of Earth, killed 
by Vishnu. 

*Tripura—the demon of the invulnerable ‘‘three 
cities’’ destroyed by Shiva. ] 


TACTTAUAT AA FT Il VEX I 


495. I alone reside as knowledge in all 
beings, being their internal and external sup- 
port." I myself am the enjoyer and all that is 
enjoyable,—whatever I looked upon as ‘this’ or 
the not-Self previously.” 


[ 1Support—being the substratum of all superimposi- 
tions. 
*Previously—before realisation. ] 


TVS wea patara: | 
THA AGA ATATSAAATAT MN BSE 


496. In me, the ocean of Infinite Bliss, 
the waves of the universe are created and des- 
troyed by the playing of the wind of Maya. 


eqentqara ate aera war 
TeaTeHTITA STR: | 
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RIS AMT ReTHAcATA- 


oreaigat Rrenatafaact i 829 II 


497. Such ideas as gross and so forth are 
rroneously imagined in me by people through 
ne manifestation of things superimposed,— just 
s in the indivisible and absolute time, cycles,’ 
ears, half-years, seasons, etc., are imagined. 

[ 1Cycles—the period of duration of the universe. | 


carat ecraaregita | " 


498. That which is superimposed by the 
rossly ignorant fools can never taint the sub- 
ratum: The great rush of waters observed in 

mirage never wets the desert tracts. 


AAA RISAT AS AMSA | 
SEPA a aTSISS- 
ARATACATCAAAAISEA I BEE Nl 


499. I am beyond contamination like the 
ky; I am distinct from things illumined, like 
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the sun; I am always motionless like the 
mountain; I am limitless like the ocean. 


a8 aa daan aaaa ferra: | 
Da: Fal A AAT HAAKATGGAA: |] Koo | 


500. I have no connection with the body 
as the sky with the clouds; so how can the 
states of wakefulness, dream and profound 
sleep, which are attributes of the body, affect 
me ? 


sarfacranta a oa a=afa 
a oq matter acta aa | 

a aq stata aad 
gortgatters oy Gera: |) koe Ii 


501. It is the Upadhi (superimposed attri- 
bute) that comes, and it is that alone which goes ; 
that again performs actions and enjoys (their 
fruits), that alone decays and dies, whereas I] 
ever remain firm like the Kula mountain.’ 


[ Kula mountain—mentioned, in the Purdrlas as 
being wonderfully stable. ] 


78 cated aa fake: 

wane CTH | 
TRH at fatast fareeact 

aaa qt: & Be | Awa jy Koz I 
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502. For me who am always the same and 
evoid of parts, there is neither engaging in 
york nor cessation from it. How can that 
yhich is One, concentrated,’ without break, and 
vfinite like the sky, ever exert? 


{ 'Concentrated—like a lump of salt which consists 
f nothing but salt. } 


quarfa qrata fatter 
feradt ffanafacre: | 
gdl AATaTSsTaTTTA- 
At SAaTTAAay waka: i ko} 


503. How can there be merits and demerits 
or me who am without organs, without mind, 
hangeless, and formless,—who am the realisa- 
on of Bliss Absolute? The Sruti* also mentions 
us in the passage, ‘“‘Not touched, etc.”’ 

[ 4Srutt @c.—Brihadaranyaka Upa., IV. iil. 22—(In 
1e state of profound sleep a man becomes) ‘“‘Untouched 
y merits and untouched by demerits, for he is then 
eyond all the afflictions of the heart.’’ It may be 
dded here that the experience of the Sushupta state is 
ited in the Sruti merely as an illustration of the 
berated state, which is the real state of the Atman, 
eyond all misery. Vide Sankara’s commentary on the 
napter. | 


SPT Vey aT ote A Bs TS AT | 
a era Tha qet AAeAMT Il KO8 I 
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504. If heat or cold, or good or evil 
happens to touch the shadow of a man’s body, 
it affects not in the least the man himself, who 
is distinct from the shadow. 


a afer areraat: aeraiea faery | 
Diana TTA: TTA i Kok I 


505. The properties of things observed do 
not affect the Witness which is distinct from 
them, changeless, and indifferent,—as the prop- 
erties of a room oath not affect) the pee woe 


pal 
¢ 


ay 3 ¢ 
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car, 


illumines it). Sefer FR Ft ara 


Stig FISICA F | Kos Il 


506. As the sun’ is a mere witness of men’s 
actions, as fire burns everything without dis- 
tinction, and as the rope’ is related to a thing 
superimposed on it,—so* am I, the unchange- 
able Self, the Intelligence Absolute. 


[ 1Sun &c.—People do good and bad deeds with 
the help of sunlight, but the sun is unaffected by their 
results. 

?Rope &c.—The relation of the rope to = snake 
is wholly fictitious. 
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3So &c.—unconcerned with the activities of the 
ddhi. } 


adie at arcaanty are 

Hraty ar disfwarle areq | 
gery at qsifaarty are 

Ass AST ATHAAMAT | KO | 


507. I neither’ do nor make others do any 
tion, I neither enjoy nor make others enjoy; 
neither see nor make others see;—I am that 
lf-effulgent, Transcendent? Atman. 

[ 4 neither &c.—I am free from all activty, direct 
indirect. | 

3Transcendent—beyond the range of sense. ] 


_ 7 RASH ATTA eaISTEH Bla NN KOS II 


508. When the supervening adjunct’ (Upa- 
i) is moving, the movement of the reflection 
tich is due to that is ascribed by fools to the 
ject reflected, such as the sun, which is free 
ym activity,—(and they think) “I am’ the 
er,’ ‘‘I am the enjoyer,”’ ‘I am killed, 
alas !”’ 
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[ 1Supervening adjunct—e. g. water, in which the 
sun is reflected. It is the water that moves and with 
it the reflection, but never the sun, though ignorant 
people may think the sun is also moving. Similarly, all 
activity which belongs to the Buddhi under the reflec- 
tion of the Atman, is erroneously attributed to the 
latter. 

2l am &c.—This is how the ignorant man thinks 
and wails. ] 


> 
_" 
. 


a3 af eid ate qa serene: | 
arg faa agascaaaat aM Wl Kok I 


509. Let this inert body drop down in 
water or on land, I am not touched’ by its prop- 
erties, like the (sky) by the properties of the 
Jar. feann- , 

[ 1Not touched &c.—Just as the seemingly en- 
closed in a jar is one with the infinite , and is always 
the same whether the jar is broken or not, similarly is 


the Atman always the same despite Its apparent relation 
to the body. | 


HL Aaa acaAaa- 
Wea aAyTHATA: | 

aafanen a 9g aba vega: 
eafearat sat HaBsaa | kK ze I 


510. The passing states of the Buddhi such 
as agency, enjoyment, cunning, drunkenness, 
dullness, bondage, freedom and so on, are 
never, in reality, in the Self, the Supreme 
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Brahman, the Absolute, the One without a 
second. 

{ The Atman is Knowledge Absolute, which admits 
wf no change, while the Buddhi or determinative faculty, 
ing inert, is subject to change. So the confusion of 
he characteristics of the Self with those of Buddhi is 
olely due to superimposition. } 


og FRR: THe erat Beer ate | 
> fe Asagiracds oa: afrgeat erate eee i 


511. Let there be changes in the Prakriti? 
n ten, hundred, or a thousand ways, what have 
, the unattached Knowledge Absolute, got to 
lo with them ?—Never do the clouds touch the 
ky ! | 

[ }Prakriti—the Undifferentiated, described in Slokas 
08 and following. } 


WearHiseqeqaadaa- 
eat wartraarst wdtaq | 
. 
Tag TASATATH |) 22 I 


512. I am verily that Brahman, the One 
ithout a second, which is like the sky, subtle, 
ithout beginning or end, in which the whole 
niverse from the Undifferentiated down to the 
ross body, appears’ merely as a shadow. 

[ ‘Appears &c.—to the ignorant. ] 
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Baiat Bat Gayray | 
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513. I am verily that Brahman, the One 
without a second, which is the support of all,’ 
which illumines all things, which has infinite 
forms, is omnipresent, devoid of multiplicity, 
eternal, pure, unmoved, and absolute. 


[ 1Support of all—being the one substratum of all 
phenomena. ]| 


ACACACAA TATA ALT 
TUAT ACTA TAT | 
AAA AAA Aer 
Tea AACA | KL I 


514. I am verily that Brahman,«the One 
without a second, which transcends the endless 
differentiations of Maya,’ is the inmost essence 

vy of all, beyond the range of Consciousness, — 
which is Truth,? Knowledge, Infinitude, and 
Bliss Absolute. 

[ 1Mdéyéd—Same as Prakriti or Avyakta. 

2Tvuth—may be translated as Existence. This line 
sets forth the Swarupa Lakshana or essential characteris- 
tics of Brahman, as distinct from Its Tatastha Lakshana 


se ® 


rmy n- ed ee! | | oe es pe ee, a ae CU eer v > _— _ - 
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or indirect attributes, such as creatorship of the universe 
and so on. } 


fiteriseaarnist 
frensistea frre: | 
fafaaetistes frais 
Preresaisten aga: i 2k I 
515. I am without activity, changeless, 
without parts, formless, absolute, eternal, with- 
out' any other support, the One without a 
second. 


[ }Without &¢.—Brahman is Itself Its own sup- 
port. | 


TACAHISE AASS Satta STASA? | 
HAGRATSATASTATAAISS TACAT: | K2E Il 


516. I am the Universal, I am the All, I 
am transcendent, the One without a second. I 
am Absolute and Infinite Knowledge, I am Bliss, 
and indivisible.’ 

[ -Indivisible—without break. ] 


aR acn 
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517. This splendour of the sovereignty of 
Self-effulgence’ I have received by virtue of the 
supreme majesty of thy grace. Salutations to 
thee, O glorious, noble-minded Teacher,— salu- 
tations again and again! 


[ 1Self-effulgence—hence, absolute independence. The 
disciple is beside himself with joy, and hence the highly 
rhetorical language. | 


TANT TATTTCOCA AAPA TTT th KLE Ml 


518. O Teacher, thou hast out of sheer 
grace awakened me from sleep’ and completely 
saved me, who was wandering, in an intermin- 
able dream, in a forest” of birth, decay and 
death created by illusion, being tormented day 
after day’ by countless afflictions, and sorely 
troubled by the tiger of egoism. 


[ 1Sleep—of Nescience, which also creates the 
‘dream,’ two lines further on. 

2Fovest—i.e., difficult to come through. 

3Day after day : It is a well-known fact that even a 
short dream may, to the dreamer’s mind, appear as ex- 
tending over years. ] 


fone Pe eee = i eee we pre rr - ” Ahh 
o : 
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TRA GH TSA aT: | 
ATA HPACAT TAA THT Al w2e I 


519. Salutation to thee, O Prince of 
Teachers, thou unnamable Greatness,’ that art 
ever the same, and dost manifest thyself as this 
aniverse,—thee I salute. 


[ "Greatness &c.—The Guru is addressed as Brah- 
man Itself by the grateful disciple. Hence the use of 
epithets applicable to Brahman. Compare the saluta- 
ion Mantra of the Guru-Gita: ‘‘The Guru is Brahma, 
the Guru is Vishnu, the Guru is Shiva, the God of gods. 
fhe Guru verily is the Supreme Brahman. Salutations 
o that adorable Gurn!”’ ] 


GaRzae Ta: GE ARTCAT Il KRe I 


520. Seeing the worthy disciple, who had 
ttained the Bliss of’ the Self, realised the Truth 
nd was glad at heart, thus prostrating himself, 
nat noble, ideal Teacher again addressed the 
ollowing excellent words. 


PATAHGMIMAATA GAAASITATT | 
15 
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- 4,\ 

4) "97. The universe is an unbroken series’ of 
perceptions of Brahman, hence it is in all res- 
pects nothing but Brahman. See this with the 
eye of illumination and a serene mind, under all 
circumstances. Is one who* has eyes ever 
found to see all around anything else but forms? 
Similarly, what is there except Brahman to 
engage the intellect of a man of realisation ? 


[ 1Series &c.—Existence, Knowledge, and _ Bliss, 
which are the Essence of Brahman, can be found, on 
analysis, as underlying every perception of ours. By 
another way of reasoning, the world is simply Brahman 
seen through a veil of name and form, which are con- 
tributed by the mind. It is X+mind, as Swami 
Vivekananda has put it. ‘Vox + '™ * WA wes ve Dschins 

2One who &c.—suggests a discriminating man whose 
view of life will be different from that of the ordinary 
man. Hence he can generalise the objective world as 
so many forms. ‘Form’ implies ‘colour’, whith also is 
a meaning of the word ‘Rupa’. }, : 


faaroratatad & TST KR 
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522. What wise man would discard that 
njoyment of Supreme Bliss and revel in things 
insubstantial? When the exceedingly charming 
noon is shining, who would wish to look at a 
ainted moon ? 


srecaqraigaaa Paty. 

a ate afaa a crate | 
aga eCaN Fa 

aa: aa fag aareafraar ii &23 I 


523. From the perception of unreal things 
here is neither satisfaction' nor a cessation of 
uisery. Therefore, being satisfied with the 
ealisation of the Bliss Absolute, the One without 
second, live happily in a state of identity with 
1e Real, Brahman. 

[ 1Neither satisfaction &c.—Compare the celebrated 


erse—‘‘Never is desire appeased by the enjoyment of 
mse-pleasures,’’ etc. | 


eqaa Ga (aRAeTA: SARA | 
AUMSATTAM: HS AT AeA | KR Il 


524. Beholding the Self alone in all cir- 
umstances, thinking of the Seff, the One with- 
ut a second, and enjoying the Bliss of the Self, 
ass thy time, O noble soul! oe 


’ 
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spareararcata fafanet 
fared atta GRIT | 
ATA SAAC GAT 
ofa GUA ASA APA MN RE Il 


525. Dualistic conceptions in the Atman, 
the Infinite Knowledge, the Absolute, are like 
imagining castles in the air. Therefore, always 
identifying thyself with the Bliss Absolute, the 
One without a second, and thereby attaining 
Supreme Peace, remain quiet.’ 

[ 1Quiet—as the Witness. ] 


TASMATTS FATFAT NW KRE I 


526. The mind, which is the cause 0 
unreal imaginings, is in a, restful state~to th 
sage who has realised Brahman and is identifi 
with It. This verily is supreme quietude, i 
which there is constant enjoyment of the Bli 
Absolute, the One without a second. 


ata Rataaratacat GaRTAAA | 
PaaS TE ATASTSTT AA: I KR I 
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527. To the man who has realised his own 
ature, and drinks the undiluted Bliss of the 
elf, there is nothing more exhilarating than the 
uietude that comes of a state of desirelessness. 


Tea RATATAT ASAT AT | 
TIT TASMICARTA: BAT Alt: &REz I 


528. The illumined sage whose only plea- 
ure is in the Self, ever lives’ at ease, whether 
oing or staying, sitting or lying, or in any other 
ondition. 

[ ‘Lives &c.—He is perfectly independent. |} 


a ayparataateeraniz- 
BEATIASMaATSTA: | 
Grasdael Aecnaistea 
eaqaaa ft faaaTaaS I &RE Il 


529. The noble soul who has perfectly real- 
ed the Truth, and ‘whose mind-functions meet 
ith no obstruction, no more depends upon 
mditions of place,’ time, posture,’ direction,’ 
oral disciplines,* objects of meditation® and so 
tth. What regulative conditions can there be 

knowing one’s own Self? 


[ }Place—holy places are meant. Similarly with 
ne. 


betrrum Me vt 4 | aN LY ale 2 
ey f Jf vig af ov. 2 ‘i 8 ee “1 Kn act id “ Fr-ehy Re Stra ¥ rw 
yt hrace s 1 : 

f oo a / » f+ Me Phar Me MAE a ieaep Seer G 
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2Posture—which is an important thing with begin- 
ners. ‘Asana’ also means ‘seat’. 


3Divection—facing North or East. 


4Moval disciplines—The Yama and Niyama observ- 
ances mentioned in Ashtanga Yoga. 


5Objects of meditation—gross or fine. } 


dn ck 
pee @aiafita fred fem: atsateat 1” 
Frat serrgect areata TTA: | KR° I 


530. To know that this is a jar, what con- 
dition, forsooth, is necessary except that the 
means of knowledge’ be free from defect, which 
alone ensures a cognition of the object? 


[ 1Means of knowledge—e. g., the eye in the case of 
vision, and so on. ] 


saarca fake: carat ata Ara | 
a Set arta ar ard a Ots aaa Il ¥RR I 


nn eA OO 531. So this Atman, ‘which is an etern 
verity, (manifests) Itself as soon as the righ 

means! of knowledge is present, and does no 

depend upon either place, or time, or (internal 

y purity. 

[1Means &c.—Realisation (Aparokshanubhuti) 

which direct perception, inference, etc., are subordina 

aids. ] 


. ; 
‘ 


Pu 4 ” Ae _erayr ie Hs Mat ty TS ‘ ‘- Py tay aye 


yan leat : Dy : om fa 0 le - 
m Fo Rn Ah ng be emt 
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qaTaiseactasarm facta | 
degaatazisaeg aaretata agrq il ua? I 


532. The consciousness ‘I am Devadatta’ 
is independent of circumstances; similar is the 
case with the realisation of the knower of 
Brahman that he is Brahman. 


wgaa AIeas Arad WEY AAT | 
TATCHBAATSS, fH J ACTTATTHA | 423 I 


533. What indeed can manifest That whose 
lustre, like the sun, causes the whole universe— 
unsubstantial, unreal, insignificant—to appear 
at all? 

[ An echo of the famous Sruti passage—‘‘He shining, 


everything else shines, through His light all this is 
manifest.’ (Svetasvatara VI. 14.) ] 


TEMATTA a athe THAI | 
Sardated & Pry Prarae THT | KRY I 


534. What, forsooth, can illumine that 
Eternal Subject by which the Vedas and 
Puranas and other scriptures,’ as well as all 
beings are endowed with a meaning? 

[An echo of Brihadaranyaka II. iv. 14. 

1Other scriptures—may mean the Six Systems of 
Philosophy or anything else. |] 


232 VIVEKACHUDAMANI 


ay equsatlacaramte- 

TMTSAAA: TRSTH ALA: | 
ana fara fagaaan 

HAM HAATARAA: | &3% I 


535. Here is the Self-effulgent Atman, of 
infinite power, beyond the range of conditioned 
knowledge, yet the common experience of all, 
—realising which alone this incomparable’ 
knower of Brahman lives his glorious life, freed 
from bondage. 

[ 1Jncomparable—lit. best among the best. } 


a faa a fava: cate 
a ast ata facsaa a | 


atarag meta vefa a 
farcracrargcaa TA: il KBE Il 


530. Satisfied with undiluted,’ constant 
Bliss, he is neither grieved nor elated by sense- 
objects, is neither? attached nor averse to them, 
but always disports with the Self and takes 
pleasure therein. 


{[ 1}Undiluted &c.—i. e., Absolute Bliss. 
*Neither &c.—Compare Gita XIV. 22-25. | 


Oat tesa TH aes: sista Teg | 
ata fagra cad faaat face Get i k29 8 


Te ng OS ee ee ~ * al 
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537. A child plays with his toys forgetting 
\unger and bodily pains; exactly so the man of 
ealisation takes pleasure in the Reality, with- 
yut ideas of ‘I’ or ‘mine’, and is happy. 


ai Treanroniactad frag Wat Ast 
dard fararadters faat ater oe serfor x35 UN 


538. Men of realisation haye their food 
without anxiety or S roilsaitank eel beacines: and 
heir drink from the water of rivers; they live 
freely and independently and sleep without 
fear’ in cremation grounds or forests; their 
lothing may be the quarters’ themselves, which 
need no washing and drying, or any bark,’ 
stc.: the earth is their bed; they roam in the 
xvenue of Veddnta; while their pastime is in the 
Supremé Brahman. 


[ This is a splendid setting forth of the free life of a 
true Sanny4sin. 

1Without fear—because of their identification with 
Brahman, the One without a second. 

2Quarters Gc.—He goes nude, that is. 

*Any bark Gc.—this is suggested by the word ay in 
the text. Bark, or cloth, or anything may be their 
dress. ] 
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MSAMEASAST HAMEL Ul KBE I 


539. The knower of Atman, who wears 
no outward mark’ and is unattached to external 
things, rests on this body without identification, 
and experiences all sorts of sense-objects? as they 
come,’ through others’ wish,* like a child. 


[No outward mark—Hence it is so difficult to know 
thein. 

*Sense-objects—food, etc. 

°As they come—in the working out of Prarabdha 
work. 


‘Through others’ wish—as asked by his devotees or 
friends. ] 


fanaa ang a aaa at 
cama arty Fageacer: | 

SUMAN ATI 
fama aceTaeaTT |) kvo I 


540. Established in the ethereal plane of 
Knowledge Absolute, he wanders in the world, 
sometimes’ like a mad man, sometimes like a 
child and at other times like a ghoul,? having 
no other clothes on his person except the quart- 


7 
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ers or sometimes wearing clothes, or perhaps 
skins® at other times. 


[ 1Sometimes &c.—Sometimes these are devices to 
avoid the company of worldly people. 

2Ghoul—with no sense of cleanliness. 

3Skins—the word in the text also means ‘bark’. | 


—» prerfrenrredt Garcctaat AP | 
\ eqrenaa Bat ge: aaa Gateret fea: lee I 


541. The sage, living alone, enjoys sense- 
objects, being the very embodiment of desire- 
lessness,—always satisfied with his own Self, 
and himself present as the All.’ 

[1As the all—knowing his identity with the whole 
universe, as Atman. | 


afd far afratt wera: 
afieara: det: aeararated: | 

atrcadtya: afagana: areatataa- 

z Perr EP ICE TEU ESIC GtCACC cE eval 


542. Sometimes a fool, sometimes a sage, 
sometimes possessed of regal splendour; some- 
times wandering, sometimes behaving like a 
motionless python,’ sometimes wearing a benign- 
ant expression; sometimes honoured, some- 
times insulted, sometimes unknown ;—thus lives 
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the man of realisation, ever happy with Supreme 
Bliss. 


[ These are some of the impressions which the 
phases of a saint’s life produce upon the outside world. 
People judge him diversely, but he is supremely 
indifferent to what others think of or do towards him. 


1Python—which seldom moves but waits for the 
food to come to it. ] 


freraist az TTiswTaEa ARTae: | 
PAPAS AAUTA: AAA: | KV2 I 


543. Though without riches, yet ever con- 
tent; though helpless, yet very powerful’; 
though not enjoying sense-objects, yet eternally 
satisfied; though without an exemplar, yet look- 
ing upon all with an eye of equality. 


[ ‘Powerful: The Atman is his wealth, power, and 


everything. ] 


{| aft gatagatrerniter peivaty | ; 
J tantly otesaiste Ga kee 


544. Though doing, yet inactive; though 
experiencing fruits of past actions, yet untouch- 
ed by them; though possessed of a body, yet with- 
out identification with it; though limited, yet 
omnipresent is he. 
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mat aa ada aalag ata | 
frearista a caer A MATT Il wk Ul 


545. Neither pleasure nor pain, nor good 
or evil, ever touches this knower of Brahman 
who always lives without the body-idea. 


[ A reproduction of the sense of Chhandogya VII 
i. 1. | 


qquifmerqaaadi strate: 
ag aoa a Gag 
PRAIA AACA Ft: 
Sd: Wa ASAD HS AT Il KVE Il 
546. Pleasure or pain, as well as good or 
vil, affects only him who has connections with 
he gross body, etc., and identifies himself with 
hese. How can good or evil, or their effects 


ouch the sage who has identified himself with 
he Reality and thereby shattered his bondage ? 


TH TATRA CASA 
TE FTCA ARCA TAMA RISIMT || XV Il 


547. The sun which appears to be, but is 
not actually, swallowed by Rahu is called as swal- 
owed up by people, through delusion, not know- 
mg the real nature’ of the sun. 
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[ The reference is to the phenomenon of a solar 
eclipse. 


1Nature &c.—that it is a mass of light. ] 


agregar Raya rete | 
pated sfearqer: GCTATaaAT Ul KBE I 


548. Similarly, ignorant people look upon 
the perfect knower of Brahman, who is wholly 
rid of bondages of the body, etc., as possessed 
of the body, seeing but an appearance of it. 


>. Seaarit art ya ee g fasta | Xu 
TATA TATA Nl KBE 


549. In reality, however, he rests discard- 
ing’ the body, like’ the snake its slough; and 
the body is moved hither and thither by the 
force® of Prana, just as it listeth. 


[ \Discarding &c.—ceasing to identify himséif with 
the body. 

2Tike Gc.—A reminiscence of Brihadaranyaka 
LV We 7s 


3Forvce—This is the true rendering of the word Vayu. 


There is another reading ta the first line—syfg 
qatala ht toe fasfa,which should be rendered thus : 
But the body of the liberated man remains like th 
slough of a snake. ] 
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alae ata are aur fretraceraq | 
aaa ata 81 aaTS EG Il ko Il 


550. As a piece of wood is borne by the 
urrent to a high or low ground, so is his body 
arried on by the momentum of past actions to 
ve varied experience of their fruits as they 
resent themselves in due course. 


TRSTRA TCH ead: 
datas ykeg qHeE: | 

faa: <a aata arfaaa ait 
ane qataa HeaaHeTTAT: kk? I 


551. The man of realisation, bereft of the 
ody-idea, moves amid sense-enjoyments like’ 

man subject to transmigration, through’ 
esires engendered by Prarabdha work. He 
imself, however, lives unmoved in the body, 
ke a witness, tree from mental oscillations, like 
le pivot’ of the potter’s wheel. 

[ 1Like etc.—only Apparently. 

2Through &c.—So the man in the street thinks. In 
ality, however, the Prarabdha has no meaning for him. 
ee Slokas 453-463. 

3’Pivot—which is fixed, on which the wheel turns. | 


aategain favag farts 77 


AAMT SITIASATST: | 
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aq frammendtigadd G 
CUATTAATATAT ATT: WYK? Il 


552. He neither directs the sense-organs 
to their objects, nor detaches them from these, 
but stays like an unconcerned spectator. And 
he has not the least regard for the fruits of 
actions, his mind being thoroughly inebriated 
with drinking the undiluted elixir of the Bliss 
of Atman. 

[ For eayarg in the last line of the Sloka, there is 
another reading fase which should be translated as 
“including all minor joys.’’ | 


BANGLA CHET TEASCHACTCAT | 
faa oy eas STA HAAS AA: Ih &u2 It 


553. He who, giving up all considerations 
of the fitness' or otherwise of objects of medita- 
tion, lives as the Absolute Atman, is verily 
Shiva Himself, and he is the best among th 
knowers of Brahman. 


[ 1Fitness &c.—A fit object is to be welcomed, an 
an unfit object to be shunned. | 


tasty Aa Aw: Harel sarfaea: | 
SaTbraMaeas Br wareata FRAT Nh Kee I 
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554. Through the destruction of limitations 
the perfect knower of Brahman is merged’ in the 
One Brahman without a second—which he had 
been all along, becomes very free even while 
living, and attains the goal of his life. 


[ Zs merged &c.—Quotation from Brihaddranyaka 
IV. iv. 6. ] 


HSN WaR ANAT TA TAL | 
wate AAA! 8: GI AHA AAT: | ke I 


555. Asan actor, when he puts on the dress 
of his réle or when he does not, is always a man, 
so the perfect knower of Brahman is always 
Brahman and nothing else. 


aa ay fasitet qcqutfaa acy qaard | 
meinyaes Fa: ote ahaa frat TTT KE I 


556. Let the body of the Sannydsin who has 
realised his identity with Brahman, wither and 
fall anywhere like the leaf of a tree, (it is of little 
consequence to him, for) it has already been 
burnt’ by the fire of knowledge. 


[ 1Burnt &c.—Hence he need not even care about 
the cremation of the body after death. ] 


aarcat sate fagat yr: 
QUigarareqratctat Gar | 


16 


242 VIVEKACHUDAMANI 


a tapraratarardtatr 
creniatactaretrastara Il XX Il 


557. The sage who always lives in the Real- 
ity—Brahman—as Infinite Bliss, the One with- 
out a second, does not depend upon the custom- 
ary considerations of place, time, etc., for giving 
up this mass of skin, flesh and filth. 

[ He may give up the body any time he pleases 
for it has served its purpose. ] 


OF Bees sitet at ath a quer wat 
| aaereqaateratal Ate Adee? WKS 


558. For, the giving up of the body is no 
Liberation, nor that of the staff and the water 
bowl, but Liberation consists in the destructio! 
of the heart’s knot? which is Nescience. 

[ Staff Gc.—the insignia of a monk. Mere outwar 
giving up is nothing ; they must have no place in th 
mind. 

2Heart’s knot—to bind as it were the’ Chit 
Absolute Knowledge to the inert« body. ] pe 


gearatad aat at faaasha awk | 
qu Gata Aaa act: fe T DAT AT Wh KRE Ul 


559. Ifa leaf falls in a small stream,* or 
river, or a place consecrated by Shiva, or in 


VIVEKACHUDAMANI 243 


rossing of roads, of what good or evil effect 
; that to the tree? 

[ 1Stream &c.—Places of varying degrees of purity 
re meant. | 


Tae TIA HOSA ATTA- 
feraaorrtaat fara: | 

aac: TARA ARICHHEAI- 
ARTHAS AAT IG: Il EO I 


560. The destruction of the body, organs, 
ranas* and Buddhi’ is like that of a leaf or flower 
r fruit (of a tree). It does not affect the Atman, 
he Reality, the Embodiment of Bliss—which is 
ne’s true nature. That survives, like the tree. 

[ 1Prénas—Vital forces. 

2Buddhi—the determinative faculty, may stand here 
or the mind itself. } 


TATA TAASA TATA | 
satatrneta warata Pare Nl Yet Il 


561. The Srutis, by setting forth the real 
ature of the Atman in the words, ‘‘the Embodi- > 
nent’ of Knowledge,’’ etc., which indicate Its 
teality, speak of the destruction of the limita- 
ions’ merely. 


[ 4Embodiment &c.—Brihadaranyaka IV. v. 13: “As 
lump of salt is without interior or exterior, whole, 
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one homogeneous salt mass, so is verily this Atman, 
O Maitreyi, (the Embodiment of Knowledge’ which | 
assumes differentiations through contact with the elements 
and ceases to have them when these elements are 
destroyed (by Illumination ). After this dissolution 
It has no distinct name.’’ It should be noted that the 
passage in the original is so worded as to confuse an 
ordinary enquirer, as it did Maitreyi actually. Then 
YAjnavalkya had to explain that he meant only the 
destruction of the limitations and not that of the Atman, 
the Eternal Reality, which ever is. 


2. imitations—Such as water in which the sun is 
reflected, or the rose which casts its reflection on the 
crystal, or the air which produces a bubble on the 
surface of water. When these Upddhis are removed, the 
special differentiations cease to exist, but the principal 
thing remains as it was. | 


Saat at sesmarcata safacreaa: | 
* pattatrrfed Revarcg rraey ti eR 


562. The Sruti’ passage, ‘Verily is this 
Atman immortal, my dear,’’ mentions the immor- 
tality of the Atman in the midst of things peri- 
shable and subject to modiftcation. 


[ 1Syuti—Brihadaranyaka IV. v. 14: ‘‘Verily is this 
Atman immortal, my dear, indestructible by Its very 
nature.’’ | 


re | 
vy ¥} 


aon vata fe aaa ae aaa | 
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qabqargaasy aaTage 
aaa TATA Il ke 2 


563. Just as a stone, a tree, grass, paddy, 
und husk,* etc., when burnt, are reduced to 
sarth (ashes} only, even so the whole objective 
mniverse comprising the body, organs, Pranas, 
Manas and so forth, are, when burnt by the fire 
yf realisation, reduced to the Supreme Self. 

[}Husk : Another reading for FSET is pzieay ; Kata 
s a kind of straw, and the other word means cloth. ] 


feat an ward tad arganta | 
aaa Gas Sa galt afaestsza i kee 
564. As darkness which is distinct (from 


unshine) vanishes in the sun’s radiance, so the 
Whole objective universe is merged in Brahman. 


az ae pat ata aa wala eEeq | 

qaararhafaaa aaa aT We Il 

565. As when a jar is broken, the space en- 
losed by it becomes palpably the limitless space, 


o when the limitations are destroyed, the knower 
f Brahman verily becomes Brahman Itself. 


Get at wn faa Is ds As TS | 
ayzeanat ala aasscaearcataryle: | Kes 
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566. As milk poured into milk, oil into oil, , 
and water into water, becomes united and one 
with it, so the sage who has realised the Atman 


becomes one in the Atman. 
[ Compare Katha Upanishad IV. 15. Also, Mundaka 
Ree 0. 6:") 


ert, rane * 
* © I 
ag fatghaet Gemracamaivsay | 
Fanta wae afsataaa Ga WKS 
t Aan wow OF 
567. Realising thus the extreme isolation 
that comes of disembodiedness, and becoming 
eternally identified with the Absolute Reality, 


Brahman, the sage no longer suffers-transmigra- 
tien. be pwn fr Png 


RACHA AAAI TAT: | 
BAA TATACAHGIAT: FI TRF Il KES tt 


568. For his bodies,’ consisting of Nesci- 
ence, etc., having been burnt by the realisation of 
the identity of Jiva and Brahman, he becomes 
Brahman Itself; and how can the Brahman ever 
have rebirth? 


[ 1Bodies &c.—The three bodies are causal, subtle 
and gross. The first consists of Nescience ; the second 
of seventeen things—five sensory organs, five motor 
organs, five Pramas (or according to some, five fine 
elements or Tanmétras), Manas and Buddhi; and the 
last, consisting of the gross elements, is what we see. 


— a a Ry a SS yee >. «=. 7 
atte LAapratsd jie that La Sn~As ‘~~ A ~~ wor} wanted 
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20 riraram Ye yay: Preicd (4 fee > pe 4 a anne Frnt Kh Menanwe < 


These three bodies make up the five Koshas or sheaths 
from the Anandamaya down to the Annamaya. The 
Atman is beyond them all. | 


Aaa Tanta 4 a: <arcala aeqa! | 
at Tat fafarat aohrrafatraat i ge tl 


569. Bondage and Liberation, which are 
conjured up by Maya, do not really exist in the 
Atman, one’s Reality, as the appearance and exit 
of the snake do not abide in the rope, which 
suffers no change. 


SMA: AFAR THA TTATAT | | 
aaa AT: HATINATAATIAA | her 


Pe ~—- 
WAST: Vaasa AT SA AFA: Wwe MWe etl 
l.-16)-7S7 


570 Bondage and Liberation may be talked 
of when there is the presence or absence of a 
covering veil. But there can be no covering veil 
for the Brahman, which is always uncovered for 
want of a second thing besides Itself. If there 
be, tie non-duality of Brahman will be contra- 
dicted, and the Srutis’ can never brook duality. 

[ 1Srutis Gc.—e.g., “‘One only without a second,”’ 


(Chhandogya VI. ii. 1), “There is no duality in 
Brahman’? (Katha IV. 11), and so on. ] 


qr Atta WI Fat 
qaqut aeqh aerate | 


pis Shs tad pence Conrad Ler Sn tmoly 
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giata Areata cat a 
whsnusaphdlineeeseceiiea 


571. Bondage and Liberation are attributes 
of the Buddhi which ignorant people falsely 
superimpose on the Reality, as the covering of 
the eyes by a cloud is transferred to the sun. For 
this Immutable Brahman is Knowledge Absolute, 
the One without a second, and unattached. 


Seda Taal ear wey aredtla aeqha | 
gata quaraat ag Freres Tega: | W92 I 


572. The idea that bondage exists, and the 
idea that it does not, are, with reference to the 
Reality, both attributes of the Buddhi merely, and 
never belong to the Eternal Reality, Brahman. 


Daeat AAA FSAl Taste a aA | 
fread fafeaa oa Brad Raa | 
BgRa Te aed AATCHATT FA? Nl KOT I 


573. Hence this bondage and Liberation are 
created by Maya, and are not in the Atman. 
How can there be any idea of limitation with 
regard to the Supreme Truth, which is without 
parts, without activity, calm, unimpeachable, 
taintless, and One without a second, as there can 
be none with regard to the infinite sky ? 


ce ll deed Co Se ae. ee Te 


Maa_A *y For Bape de , Canvat ,? Wrkawes he, : 
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a ferent a akataa ata aaa) of 


a Aaga F FH CIT TANT Il Ke Il 


574. There is neither death nor birth, 
sither a bound nor a struggling soul, neither a 
eker after Liberation nor a liberated one,—this 
the ultimate truth. 


[ This is a verbatim quotation from the Amrita- 
ndu Upanishad, Sloka 1o. There is not much differ- 
ce between ‘Sddhaka’ and ‘“‘Mumukshu.’ So long as 
ere is the mind, there are all these distinctions, but 
e mind itself is a creation of Avidya. Hence the 
ghest truth is that in which there is no relativity. ] 


| Qe waahen qAGA Il KS Il 


575. 1 have to-day repeatedly revealed to . 


lee, as*to one’s own son, this excellent and 
‘ofound secret,’ which is the inmost purport of 
| Vedanta, the crest of the Vedas,—considering 
ee an aspirant after Liberation, purged of the 
ints of this Dark Age, and of a mind free from 
SITes. 

[ 1Secret—the discrimination between the Real and 


e unreal, which is hidden from the vulgar man. 
The teacher’s address is finished here. ] 


Kt, tA sadential, hr. booed’ ~ Mo por") Vt ALertard | 
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tia Beat wales wa Harta: | : 

a aa aagarat ait Fayearara: tl wos I 

576. Hearing these words of the Guru, the 
disciple out of reverence prostrated himself before 


him, and with his permission went his way, freed 
from bondage. : 


‘aeta aaaharat Raia: | 
qaaagui vat faa frat wos I 


577. And the Guru, with his mind steeped 
in the ocean of Existence and Bliss Absolute, 
roamed, verily purifying the whole world,—al 
differentiating ideas banished from his mind. 


“geranier frerer GaaTAsaTTA | 
fretted FATT TaaTaATTAy | K95 | 


578. Thus by way of a dialogue between the 
Teacher and the disciple, has the nature of the 
Atman been ascertained for the easy compr 
hension of seekers after Liberation. 


feafiraquemntgarat 
fafzatreraneataa: | 
WATAATAT: TMTAT A: 
Tacheaeat TIA HAATAT B | Ke I 
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579. May those Sannydsins' who are 
ekers after Liberation, who have purged them- 
Ives of all taints of the mind by the observance 
f the prescribed methods,* who are averse to 
orldly pleasures, are of pacified minds, and take 

delight in the Sruti,—appreciate this salutary 
aching ! 

[ 1Sannydsins—The word ‘Yati’ may simply mean 
me who is struggling for realisation.’ So also in Slokas 
56 and 567. 

2Prescribed methods—Secondary or indirect (such as 
.crifices, etc.), amd primary or direct (such as control 
f the senses and mind, etc.) | 


Paeata ATTA HCA ATS = 
faa acataat aegta areca gaa | 
an agua fasaa Patera i x0 i 


580° For those who are afflicted, in the way 
f the world, by the burning pain due to the 
unshine of threefold misery," and who through 
lelusion wander? about in a desert in search of 
yvater,—for them here is the triumphant mes- 
age of Sankara pointing out, within easy reach,” 
he comforting ocean of nectar, the Brahman, 
he One without a second—to lead them on to 
Liberation* ! 
bs Wr Rater 29 
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[ 1Threefold misery—the Adhyatmika (those pertain- 
ing to the body and mind, such as pain, anguish, etc.), 
the Adhidaivika (those coming from divine visitations 
or scourges of Nature, such as cyclone, earthquake, etc. ) 
and the Adhibhautika ( those due to other creatures on 


earth). ! 


Wander &c.—are lured by the prospect of happi- 
ness from transitory things, which, as in the case of a 
mirage, exhaust them the more. 


3Easy veach—for this Mine of Bliss is their very 
nature. It is no external thing to be acquired. They 
have simply to realise that they are already That. 


4On to Liberation—by inducing them to take away 
their self-imposed veil. 


The solemn cadence of the Sardulavikridita metre 
makes a fitting termination to the prophetic discourse. ]} 
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